THE SAHIDIC VERSION OF JACOB OF SERUGH’S MEMRA
ON THE ASCENSION OF CHRIST*

Introduction

The literary heritage of Jacob of Serugh (452-521 CE) is a broad one
and is located mainly in Syriac, albeit a significant number of his mémré
is transmitted in other languages, notably in Arabic and Ga“az!, and occa-
sionally in Armenian? and Georgian®. The fame of Jacob was great in
Egypt, as attested by numerous Arabic manuscripts of Coptic and Melkite
provenance which contain his works*. Although it is certain that Jacob of
Serugh was esteemed in Egypt, none of his writings has been known to
survive in Coptic until now. Therefore, the discovery of the Sahidic ver-
sion of his memra on the Ascension of Christ®, which is introduced in this
article, represents the first evidence of the circulation of his writings in
Coptic. In the following pages, I will offer a description of the two Sahidic
manuscripts in which this memra is preserved and then I will analyze a few
peculiar features of the Coptic version. Finally, the questions of the date of
the Sahidic translation, its Vorlage and original language of the translator
will be addressed.

* Ishould like to express my gratitude to Prof. Lucas Van Rompay (Duke University),
Prof. Bernard Outtier (CNRS, Paris), Dr. Adam McCollum (HMML, Collegeville, MN)
and Ibrahim Saweros (Leiden University) for reading an earlier draft of this paper and
suggesting with the greatest generosity a number of corrections, improvements and bib-
liographical details.

! A partial list of Jacob of Serugh’s homilies in Ethiopic can be found in WITAKOWSKI,
Jacob of Serug.

2 All the homilies of Jacob which have survived in Armenian are transmitted under
Ephrem’s name, On the Annunciation I (TASNAPETEAN, §fipwiuyp, p. 58-63), On the
Annunciation Il (TASNAPETEAN, §fipwiiuyp, p. 64-69), On John the Baptist (see BHO 487),
On Stephen the Protomartyr (see BHO 1095), On the Resurrection and the Soldiers that
Guarded the Tomb (TASNAPETEAN, Bfuntufr, p. 403-417).

3 In Georgian has survived under Jacob’s name only the memra on the Nativity, which
is preserved in a single manuscript, Tbilisi A-19, dated around 970 CE; translated in
PATARIDZE, Jacques de Saroug. The memrd on Elias and the Archangel Michael is pre-
served under the name of Ephrem in another unicum, Tbilisi A-144; French translation by
Bernard Outtier in Le saint prophéte Elie, p. 433-451.

4 GRAF, GCAL, p. 444-452. Cf. also SAMIR, Jacques de Saroug. The earliest Arabic
manuscripts containing his works came from the Byzantine Monastery of St. Catherine at
Sinai, although Jacob’s memory was eventually banned in the Melkite community.

> BROCK, Isaac of Antioch, Jacob of Serugh, and Narsai, p. 286 (= no. 81). The Syriac
text of this homily was edited in BEDJAN, S. Martyrii, p. 808-832. Bedjan’s Syriac text has
been republished and translated into English in KoLLAMPARAMPIL, Homily on the Ascension.
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1. The Sahidic Manuscripts of the Memra on the Ascension

The Sahidic text of Jacob’s homily on the Ascension is transmitted by
two fragmentary parchment codices, both from the Monastery of Apa
Shenoute, or the White Monastery, as it is most commonly called, situ-
ated in Upper Egypt near the ancient town of Atripe.

Four folios have survived from the first manuscript (Codex A). They
are kept today in the National Library in Paris and the French Institute
for Oriental Archaeology (IFAO) in Cairo®:

Paris, BnF Copte 1303, f. 35 = On the Ascension, verses 35-67

Paris, BnF Copte 131, f. 33 = On the Ascension, verses 71-100
Cairo, IFAO copte inv. no. 205 = On the Ascension, verses 175-207a
Paris, BnF Copte 1303, f. 36 = On the Ascension, verses 207b-246

The pages of this codex accommodate the text in two columns, which
vary between 33 and 36 lines. Although some traces of the original pagi-
nation are still occasionally visible, the ink is faded, so much so that no
page number can be restored. However, the comparison against the Syriac
version furnishes important codicological information: 1) the homily
commenced three pages before the recto of the first surviving frag-
ment (BnF Copte 130°, f. 35)7; 2) two folios have disappeared between
BnF Copte 1315, f. 33 and IFAO copte inv. no. 205. There are argu-
ments that the fragments BnF Copte 1305, f. 35-36, on one hand, and
BnF Copte 131°, f. 33-IFAO copte inv. no. 205, on the other, were origi-
nally joint leaves. This suggests that all the four leaves identified until
now belonged to the same quire, being its second and third bifolios. If this
hypothesis is correct, the innermost bifolio of the quire was formed of
the two leaves missing between BnF Copte 131°, f. 33 and IFAO copte
inv. no. 205, which are either lost or have not yet been identified. No
other fragments of this codex are known to survive.

The size of the folios is approximately 33 x 24 cm®. The letters are
small, with occasional enlarged capitals at the beginning of the para-
graphs. The overall aspect of the pages is sober, without any significant
decorative marks. The supralineation system is standard, although the
scribe used dots instead of lines. The portions of the manuscript identified

% The same fragments have already been mentioned as belonging to this codex in Lours,
Catalogue IFAO, p. 511.

7 This corresponds to six columns of text. Much of the first column must have been
occupied by a long title, as the late Sahidic manuscripts usually have.

8 This is the size of the IFAO fragment as given by Louis, Catalogue IFAO, p. 511.
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until now do not contain any paleographical feature which would possibly
suggest a date for its manufacture’. All one can sensibly say about the
date of this codex is that it could hardly be assigned before the 10th cen-
tury CE.

With the sole exception of IFAO copte inv. no. 205, which has been
edited and translated into French by Catherine Louis!'?, the other three
leaves are published here for the first time. Notably, Emile Amélineau
has tentatively attributed the two fragments BnF Copte 130°, f. 35-36 to
Shenoute of Atripe!!. This hypothesis is now dismissed by their correct
identification as parts of the Sahidic version of the memrd on the Ascen-
sion by Jacob of Serugh.

At least seven parchment fragments have survived from a second
Sahidic manuscript (Codex B — MONB.OT!?) of Jacob’s homily:

Cairo, Coptic Museum no. 8013'3

Paris, BnF Copte 1318, f. 99

Ann Arbor, Michigan University 158.37'* + Cairo, Coptic Museum sine
numero®

Paris, BnF Copte 1332, frag. 288'6

Paris, BnF Copte 132!, f. 61v-r

Oxford, Bodleian Library, MS. Copt. d. 187¢c(P)

° The date of most of the Coptic manuscripts is impossible to establish paleographi-
cally because dated or datable comparanda are lacking, see LAYTON, Coptic Paleography.

10 Lous, Catalogue IFAO, p. 512-514.

'l The entire volume 130° was considered by Amélineau to contain fragments of
Shenoute’s writings, cf. AMELINEAU, Catalogue (unpublished catalogue available in the
Département des manuscrits orientaux of the National Library in Paris). However, Stephen
Emmel included these two fragments among the uncertain ones in his study of the manu-
scripts containing the works of Shenoute, see EMMEL, SLC, p. 903.

12 The siglum MONB.OT is ascribed to this manuscript in the Corpus dei Manoscritti
Copti Letterari (CMCL) database, available at http://www.cmcl.it/ [retrieved 2015/01].

13 Described in CRuM, Coptic Monuments, p. 6-7.

14 The codicological connection between the Michigan fragment and Cairo 8013 is
mentioned in an unpublished typewritten checklist of the Coptic manuscripts in the Michi-
gan University collection, which can be consulted in situ. I am not aware who is the author
of this checklist, but it seems to be based on Walter Ewing Crum’s notes on the Michigan
fragments.

!5 This fragment was formerly in the possession of the Coptic Patriarchate and later
transferred to the Coptic Museum. Therefore, it is not mentioned in the two catalogues of
this collection available to date, CRUM, Coptic Monuments and MUNIER, Manuscrits coptes.

16 BnF Copte 1332, frag. 288 is too small to allow a proper identification of its content.
However, the flesh side certainly features verse 375 and the first word of verse 376. Only
verse 375 has been retained for the present edition. Other fragments in the same scribe’s
hand, and probably pertaining to the same codex, are BnF Copte 1332, frags. 286a-287,
289-290.



52 A. SUCIU

All Codex B’s fragments are palimpsest. The text of Jacob’s homily
is the newer writing and it is copied in a crude hand. The vestiges of this
codex are more badly damaged than those of the previous manuscript,
so much so that they preserve only small portions of text. The only sig-
nificant fragment in terms of size is Cairo, Coptic Museum 8013, whose
entire text parallels Paris, BnF Copte 130°, f. 35 in Codex A. The parts
where the two fragments overlap are so similar that we may suppose not
only that they belong to the same Sahidic translation, but also that one
manuscript is a copy of the other. If this assumption is correct, one should
expect that Codex A is earlier and served as a model for Codex B. It is
likely that the palimpsest was produced in the scriptorium of the Monas-
tery of Apa Shenoute, and that its scribe copied the text from another
manuscript located in the library.

Despite their damage, two of the aforementioned fragments are of
prime importance as they provide important codicological details. Firstly,
Paris, BnF Copte 1313, f. 99 still bears the page numbers 13-14, indicating
that Jacob of Serugh’s homily was the first text of the codex. Secondly,
the recto of Oxford, Bodleian Library, MS. Copt. d. 187¢c(P) contains a
portion from verses 473-474, while its verso has vestiges of two columns
of text copied in a different handwriting. Although only a few letters are
legible, it is clear that the verso contained the closing colophon of the
manuscript, which indicates that Codex B featured only the memrd on
the Ascension by Jacob of Serugh.

Stray fragments of another palimpsest inscribed by the same copy-
ist are identifiable. The second manuscript of this scribe contained
portions from John Chrysostom’s homilies on the Epistle to the Hebrews
(CPG 4440)'7. From the fact that the text of the fragments pertaining to
the homily of Jacob is in two columns, while that of Chrysostom’s ser-
mons on the Epistle to the Hebrews is in a single one, emerges plainly
that the surviving manuscript vestiges must be organized in distinct
codices.

Paris, BnF Copte 1317, f. 68 = unidentified'®
Cairo, IFAO inv. no. 226 = John Chrysostom, In Ep. ad Heb., hom. 16"

17 On the content of this codex see Suciu, Borgian Coptic Manuscripts, p. 324-325;
Louts, Catalogue IFAO, p. 439 (= no. 99); the list below supplies some additions to these
two directories of fragments.

18 LuccHESI, Répertoire, p. 83. According to Lucchesi, this fragment might also belong
to Chrysostom’s series of homilies on Hebrews.

19 Edited and translated into French in Louss, Catalogue IFAO, p. 440-441. The frag-
ment is not identified in Louis’ catalogue, but its verso corresponds to PG 63, col. 125. It
is interesting to note that the recto of the IFAO fragment contains the title of the homily
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Naples, Biblioteca Nazionale 1.B.16, f. 20-23 (= p. 95-102) = John Chrysos-
tom, In Ep. ad Heb., hom. 17%°

Paris, BnF Copte 1315, f. 87 (= p. [107]-108) = John Chrysostom, In
Ep. ad Heb., hom. 18*

Paris, BnF Copte 132!, f. 8822 + Paris, BnF Copte 1324, f. 285 (= p. 115-
116) = John Chrysostom, In Ep. ad Heb., hom. 18

Vienna, Osterreichische Nationalbibliothek K 2607 = unidentified

Paris, BnF Copte 1324, f. 287 = unidentified

Oslo, University Library, frag. 47 piece 2} = unidentified

Oslo, University Library, frag. 51 piece 6 = unidentified

Paris, BnF Copte 1332, frags. 287, 289-290?* = unidentified

The only underlying writing deciphered until now is that of the
Naples fragments of John Chrysostom, which was edited by Arnold van
Lantschoot®. For his part, van Lantschoot tentatively dated this palimp-
sest to the 10th-11th century, but this is hardly more than a guess since
no datable comparanda are available.

Despite their fragmentary state, Codex A and B contain a significant
number of the 486 metrical verses that form Jacob’s homily on the Ascen-
sion. The present edition features the following 162 verses, which are
more or less legible or can be reconstructed at least partly with some
degree of certitude: 35-67, 71-92, 96-100, 157-159, 162-167, 175-197,
201-246, 278-295, 375-376, 415-417, 433-435. As the first line preserved
in Sahidic corresponds to verse 35 of the Syriac original, and the last one
to verse 47426, we may safely infer that the entire memra on the Ascen-
sion has been translated into Sahidic and not only an excerpt. The fact
that much of the text is lost is due to the poor preservation of the two
manuscripts extant.

(“On the celestial life”) whereas its verso features a portion of the 16™ homily on
Hebrews, which is situated somewhere in the middle of the Greek text. Thus, the Sahidic
version is rather an extract which starts with §3 of the homily.

20 Formerly in the Vatican collection, these folios are described in ZOEGA, Catalogus,
p. 641-642; Buzi, Catalogo, p. 332-333.

2l LuccHEsI, Répertoire, p. 80. Published in BOURIANT, Rapport, p. 407-408.

22 LUCCHESI, Répertoire, p. 86.

23 LUNDHAUG — Sucliu, Checklist.

24 At least theoretically, any of these three fragments can belong to Jacob’s sermon,
although their small size impedes identification.

25 VAN LANTSCHOOT, Panégyrique de S. Jean-Baptiste.

26 Verses 473-474 feature on the recto of Oxford, Bodleian Library, MS. Copt. d. 187¢c(P).
For example, the word AH rloN/_\c}..Q in verse 473 is readable on line 4 of the Oxford
fragment’s recto. However, these verses have not been retained for the present edition as
the fragment is heavily damaged.
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2. Peculiar Features of the Sahidic Version of the Memra on the Ascen-
sion: A Translation Intended for an Egyptian Audience

The surviving vestiges of the Sahidic version of Jacob of Serugh’s
homily on the Ascension attest numerous minor differences from the
Syriac original. However, their value is difficult to determine because we
do not possess as yet an edition of this text based on a sufficient number
of manuscripts?’. Paul Bedjan used for his publication of the Syriac text
only two codices, namely Paris, Bibliotheque Nationale, Syr. 196%® and
London, British Library, Or. Add. 12165%. In addition to Syriac, the memra
on the Ascension is attested also in Arabic and Go“oz (see Addendum,
p. 63). The Arabic version is included in a devotional Coptic book pub-
lished in Cairo in 1905 but, unfortunately, it does not mention which
manuscript follows®°, The monks of the St. Macarius Monastery in Wadi
el-Natrun have privately circulated a handwritten Arabic transcript of
the homily that interests us here. This transcription is of some interest
as it is partly based on the two Arabic manuscripts of Jacob of Serugh’s
homilies in the library of the monastery (nos. 333-334)3!. However, one
must use it with caution because it intersperses the text of the original
manuscripts with modern translations into Arabic from the Syriac text of
Bedjan, without notifying the reader when such mixtures occur.

The lack of proper editions hampers the comparison between the
Coptic, Syriac, and Arabic text. In spite of this, this endeavor is not with-
out relevance. One can detect various dissimilarities, from minor additions
and omissions to more significant alterations of the meaning of the phrase.
Usually, the average number of words per addition and omission is small.
In most cases, just one word is missing, although sometimes a verse can
lack a whole clause. As these variae lectiones are of relatively minor
importance, it is not the purpose of this paper to give a full account of
them. Suffice to say that the Syriac and the Arabic texts generally agree

27 A rich inventory of Syriac manuscripts containing Jacob of Serugh’s homily on the
Ascension can be conveniently found in VOOBUS, Ja‘qob von Serig, vol. 2, p. 16-17,
34-35, 48-49, 52-53, 68-69, 70-71, 78-79, 86-87, 90-91, 96-97, 102-103, 108-109, 118-
119, 128-129, 138-139, 154-155, 160-161, 176-177, 182-183, 196-197; vol. 4, p. 14-15,
30-31, 60-61, 80-81, 84-85.

28 Description of the manuscript in ZOTENBERG, Catalogues, p. 140-144 (= no. 196).

2 This codex is dated 1015 CE. Described in WRIGHT, Catalogue, p. 840-851 (= no. 824).
See also SAUGET, British Library Add. 12165.

30 ATANASIYUS, oS, p. 635-645 (with Arabic numerals). A translation from Syriac
into modern Arabic can be found in SONY, = g,.dl sén, p. 2811-2823 (with Arabic
numerals). )

31 The manuscripts 333 and 334 of the Monastery of St. Macarius are dated 1870 CE
and 1773 CE respectively. Description in ZANETTI, Inventaire, p. 47-48.
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against the Sahidic (cf. e.g. verses 46, 49, 62, 188), excluding thus
from the outset the possibility that the Arabic translation could be made
from the Coptic, albeit both circulated on Egyptian soil. Only in a few
cases (e.g. verses 40, 48, 187) the Sahidic and the Arabic versions offer
an identical text. Even though the similarities are not numerous, they
suggest that the Coptic and Arabic translations must have behind them
partly similar, but certainly not identical, manuscripts. One reasonable
explanation is that their tangential coincidence connects to the geo-
graphical circulation of the manuscripts, since the Arabic translation
could also originate in Egypt.

If the Arabic translation is a source-oriented one, rendering slavishly
the Syriac, the Sahidic one is more reader-oriented. Although the Coptic
translator might have been aware that Jacob’s memra is metrical, there
is no trace of an attempt to follow the literary mold of the original or to
imitate its qualities. With several occasions, the original is adjusted in
such a way as to become comprehensible to Egyptian readers. For exam-
ple, the Sahidic adds editorial glosses on verses 241-242 (Bedjan, 820,
5-6), where Jacob of Serugh mentions that Jesus Christ was born in the
month of Kanun (__cus) and ascended to heaven in the month of Hazi-
ran (__isws). The translator into Coptic found necessary to explicitate the
text by mentioning also the Egyptian equivalents of the Syriac names of
months,

He descended in the month Chainoun, this being Choiach, like the Sun that
descends in its degree,

He ascended in Hasiran, this being Paone, and he destroyed the darkness
by his light.

These insertions are meant to make the text explicit to an Egyptian
audience, seemingly unfamiliar with the Syriac calendar. The Arabic ver-
sion lacks the two additions, providing instead an accurate translation of
the original,

ol 3 el g5 o 0518 3 U

He descended in Kanun, like the sun descends in degrees,

Mkl o)y gy Ol (B Aroy
He ascended in Haziran and he chocked the darkness by his light.

Similarly, verse 67 (Bedjan, 811, 17), “He became for the earth a
great Nisan ((m_u), full of beauties,” is missing in Sahidic. This omission
seems to suggest either that the metaphor of Christ portrayed as the
abundant and life-giving month of Nisan has been found too cryptic for
the Egyptians or that the translator did not understand it.
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Other differences between the Syriac and the Sahidic are imputable to
scribal errors. For example, a corruption that may derive from the trans-
mission history of the Sahidic text occurs in verse 38 (Bedjan, 810, 8),
in which Jacob of Serugh praises the uneducated apostles, who were
superior to the wise in the understanding of theology, “The fisherman
conquered and the untaught (=) &saem) became brilliant in your procla-
mation.” The Arabic renders faithfully the verse as Jolisy 09slaall CJ&
&l55) & 051 (“The fishermen overcame and the untaught became excel-
lent in your proclamation.”). In Sahidic, a word in this verse has been
corrupted,

AYXPO rAP NGINIOYWRQE: AYW AYGET XWWPE: N6INErPAMMATKOC
2MITEKTAWEOEIW

The fisherman conquered and the taught excelled in your proclamation.

The original meaning can be restored in this case by emending
NerpaMMatkoc to Ne<a>rpamMmatkoc, “untaught,” making it thus
to correspond to the Greek-Syriac =\ &uaa and the Arabic oY,

Verse 182 (Bedjan, 817, 9) is also utterly corrupted in Sahidic, “through
his blessing (TTeqcMoYy) he vivified the whole world which was not
revealed (eTe NeqOYON?2 €BOA AN 11€).” The Syriac original reads
at this point, “so that through his death (m»a=) he might vivify the
world which was not alive (am s a\).” The right meaning of
this phrase can be recovered by operating a couple of corrections in
the Sahidic text, that is, by emending meqcmMoy to meq{c} Moy and
NEJOYON?2 €BOA to Neq{oY}oN2 {€BOA}, “through his death
(megmoy) he vivified the whole world, which was not alive (NeqON?2
AN 1T€).” It is obvious that these errors cannot be imputed to the trans-
lator, but they rather occurred during the subsequent manuscript trans-
mission of the Sahidic text.

Although the translation into Sahidic is generally accurate, the transla-
tor had made a few wrong translation choices. For example, verse 43
(Bedjan, 810, 13) begins in Sahidic with the words “Hidden is your light
(oyoeIN),” whereas the Syriac original has “Hidden is your fire (<"icu).”
This is probably an error due to the similarity between the Syriac words
~iau “fire” and ~imcu “light,” the translator omitting to read the let-
ter hé. Remarkably, the Arabic translates the Syriac ~icu by ,U, which
can mean both “fire” and “light.” However, one can also imagine that
this alteration may have already happened within the Syriac manuscript
tradition.

A more significant corruption of the original meaning of Jacob of
Serugh’s text appears in verse 55 (Bedjan, 811, 5),
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Syriac Arabic Sahidic
i io‘s.n K et ) J=1s sled) sy B my s | NIM TTETCOOYN
~arar ano bl | NZOPPAGEI MTTMOOY
EXNOYPWWN:
Who knows how fo bind | Who knows how to bind | Who knows how to paint
water inside a veil? water inside a veil? water on a veil?

As can be observed in the table above, the Arabic renders the Syriac
ad pedem litterae, unlike the Sahidic, which employs the Greek-Coptic
verb zwrpadel/Loypapely, “to paint,” instead of “to bind.” The con-
fusion occurred because, when written without vowels, the Syriac verbs
“to paint” and “to bind” are homographs. Thus, the imperfect form of
the verb “to bind,” ia &3, could mistakenly be taken as coming from
the root ia o “to paint, to draw.” The verb change obliged the Coptic
translator to replace also the preposition “within” (axo) with “on”
(exN-). Although grammatically justifiable, the wrong decision in
choosing the right sense of the verb changed the whole meaning of the
phrase.

3. The Earliest Attestations of Jacob of Serugh’s Mémr& among the Copts

The Sahidic translation of Jacob of Serugh’s metrical homily on the
Ascension raises a series of questions that are not easy to answer at our
present stage of documentation. Thus, the text edited here is not only the
first attestation of Jacob of Serugh in Coptic, but it may also be the first
evidence of a direct translation from Syriac into Coptic, with the excep-
tion of some texts discovered in the milieu of the Manicheans of Kellis*.

The existence of this memra in Sahidic is even more remarkable given
that the sources written in Coptic are completely silent concerning Jacob
of Serugh, as they are also about the other major theologians who wrote
in Syriac, Jacob of Antioch and Philoxenus of Mabbug. According to
Father Khalil Samir®*, the first attestation of Jacob among the Copts is in
the anti-Chalcedonian florilegium Confession of the Fathers, which can
be dated around 1078 CE. Although this patristic collection is preserved
only in Arabic and Ga“az**, Coptic originals for at least some of its parts

32 GARDNER, Kellis.

3 SAMIR, Jacques de Saroug, p. 242.

3 The florilegium was translated in the 16th century into Go‘oz under the title the
Faith of the Fathers (1&151 : h(l@-).



58 A. SUCIU

cannot be completely ruled out. Jacob features in the Confession of the
Fathers with four quotations extracted from two homilies: two from
the memra on the Nativity and two from that on the Passion®. However,
Samir has not noticed that Jacob of Serugh features in an earlier Arabic
florilegium of Coptic provenance, namely the Precious Pearl (Al-durr
al-thamin). This florilegium was compiled by Severus Ibn al-Muqqafa‘,
probably around the middle of the 10th century CE. Severus included in
the Precious Pearl three quotations from Jacob®, two pertaining to the
memra on the Resurrection and an unidentified one?’.

Although both the Confession of the Fathers and the Precious Pearl
were written in Arabic, it is a murky matter how could their compilers
have such a rich Christian theological culture in this language. It is pos-
sible that some of the texts included in these two florilegia were not avail-
able to their authors in Arabic, but were rather translated from Coptic.
Referring to the compiler of the Precious Pearl, Samuel Rubenson sig-
naled that “[t]here is every reason to suspect that Sawirus and other
authors using Arabic translated Coptic texts ad hoc and then included
them in their Arabic works”3%. Can we argue that the inclusion of quo-
tations from Jacob of Serugh in these early Copto-Arabic florilegia sug-
gests that the texts existed in Coptic? The issue is quibbling and deserves
further elaboration and refinement. Unfortunately, a proper answer neces-
sitates more voluminous documentation than we possess.

The earliest Arabic manuscript of Jacob of Serugh’s homilies of Coptic
provenance is Vaticanus arabicus 73, a 13th century codex from the Mon-
astery of Anba Bishoy in Wadi el-Natrun. Notably, the Melkite Arabic
manuscripts of Jacob of Serugh’s writings that originate from the Monastery
of St. Catherine at Sinai are earlier, dating from the 9th-10th century®.

Given the penury of sources and the fact that both Sahidic manuscripts
of the memra on the Ascension are acephalous, it is even possible to
speculate that the text has been transmitted under the name of another
author, with whom the Copts were more familiar®,

35 GRAF, Das Bekenntnis der Viiter, p. 393-394.

36 GRAF, Die kostbare Perle, p. 73.

37 The quotations from the memra on the Resurrection correspond to ATANASIYUS,
oS, p. 274, 1. 15-275, 1. 1; 275, 11. 7-18, cf. MAIBERGER, Severus ibn al-Mugaffa’,
p- 65, 111, 129.

3 RUBENSON, Translating, p. 6.

3 SAMIR, Jacques de Saroug, p. 216-239.

40 In this case, the most compelling possibility among the Syriac Fathers is Ephrem,
whose name was well-known to the Copts as attested by numerous manuscripts which
preserve works attributed to him, although none of them is genuine.
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4. Copts and Syrians. The Translator of the Sahidic Version of the Memra
on the Ascension

The language on which the Coptic version is based presents another
problem that is difficult to assess. Although the literary analysis of the
text has indicated that the Sahidic version encapsulates certain peculiar
readings of the Syriac, none of them constitutes enough evidence that the
Sahidic derives directly from Syriac. It is well possible that all the trans-
lational options could have already been present in an intermediary Greek
text. Father Khalil Samir cautiously postulated that the Melkite Arabic
translations of Jacob of Serugh preserved in the Sinai manuscripts could
have been made from Greek*'. In her turn, Tamara Pataridze suggested
that the Georgian version of the memrd on the Nativity seems to be based
morphologically upon a Greek text*>. However, she admitted at the same
time that, as no Greek translation from Jacob has survived, this hypothesis
is fragile. It is perhaps more likely that the Georgian translations from
Jacob were made on Arabic models somewhere in Palestine. Indeed, given
that no Greek version of Jacob of Serugh’s writings exists, it is difficult
to postulate an intermediary in this language between the Syriac original
and the Coptic translation. Therefore, we may tentatively suppose that the
Sahidic translation was made directly from Syriac, noting however that I
have not been able to spot in the target language any definite indication
of the source language.

The hypothesis that the translation of Jacob of Serugh’s homily on the
Ascension was made directly from Syriac must be checked by determin-
ing whether the writings of Jacob were available in Egypt and who could
translate such a text. Was the translator a Syrian living in Egypt or rather
a Copt who learned Syriac? Although the cultural exchanges between the
Syrians and Copts in the first Christian millennium are still not properly
researched, the encounter of the two anti-Chalcedonian cultures on Egyp-
tian soil is partly well documented®. It is certain that the originals of Jacob
of Serugh’s mémré were available in the libraries of the Syrian monas-
teries in Upper and Lower Egypt*, and, consequently, someone who knew
Syriac and Coptic could provide a translation. For example, sometimes
between 851 and 859 CE, three monks moved to the Monastery of the
Syrians in Wadi el-Natrun from another Syrian monastery situated in

4 SAMIR, Jacques de Saroug, p. 240.

42 PATARIDZE, Jacques de Saroug, p. 387-388.

43 See especially FIEY, Coptes et Syriaques; INNEMEE — VAN ROMPAY, La présence des
Syriens, p. 180-194.

4 FEY, Coptes et Syriaques, p. 341.
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Maris in Upper Egypt. They brought with them several manuscripts,
including two codices that contain homilies by Jacob of Serugh®. The
manuscripts, kept today in the British Library, are dated 603 and 823 CE
respectively. The colophon of the latter mentions that the codex was cop-
ied in Upper Egypt by a Syriac monk named Aaron*. From this testi-
mony we can infer that manuscripts containing Jacob of Serugh’s mémreé
were copied in Upper Egypt, where the Sahidic dialect was used, at least
in the first half of the 9th century CE. Another Syriac codex of Jacob’s
works, transcribed in the Wadi el-Natrun, is dated 866 CE*'.

The Syriac manuscripts containing texts by Jacob of Serugh that circu-
lated in Egypt indicate that, at least theoretically, a bilingual person could
translate the homily on the Ascension into Coptic. Codex Deir al-Suryan,
Syr. 30C (olim MK 23) furnishes evidence that such translators existed.
According to the colophon of this manuscript of the lives of the Egyptian
Fathers, the texts were translated “from the Egyptian tongue into Syriac”
by John, son of Macarius. The codex was inscribed by Moses of Nisibis
in the year 903-904*. Notably, Deir al-Suryan, Syr. 30C contains also the
Life of Macarius attributed to Sarapion of Thmuis (clavis coptica 0327;
BHO 573; CPG 2501). The presence of this text in the manuscript fully
validates Satoshi Toda’s hypothesis that the Syriac version of the Life of
Macarius was translated from Coptic (Bohairic)*. Other manuscripts pre-
serve the Life of Shenoute (BHO 1074-1078; clavis coptica 0461) and
the Life of Dioscorus of Alexandria (BHO 258; clavis coptica 0400) in
Syriac™. These vitae may also be translated from Bohairic, although an
Arabic intermediary cannot be excluded from the outset.

If in the Wadi el-Natrun the monks translated texts from Coptic into
Syriac, it is natural to imagine that Syriac texts could be translated into
Coptic as well. The Sahidic text of the memra on the Ascension pro-
vides some evidence that the translation was made by a Copt rather than
by a Syrian. This is suggested by the fact that the translator used the

45 EVELYN WHITE, Monasteries, p. 441. The manuscripts are kept today in the British
Library, see the description in WRIGHT, Catalogue, p. 517b-524a (= no. 672), 762b-766b
(= no. 781).

4 WRIGHT, Catalogue, p. 765b-766b; INNEMEE — VAN ROMPAY, La présence des
Syriens, p. 183.

47 WRIGHT, Catalogue, p. 767b-769a (= no. 783).

48 Description of the manuscript in BROCK — VAN RompaY, Catalogue, p. 221-224; the
quotation above is at p. 223.

4 Toda made this assertion before the publication of the colophon of Deir al-Suryan,
Syr. 30C; see ToODA, Syriac Translation; IDEM, Vie de S. Macaire.

0 Cf. Guipy, Le traduzioni, p. 52-56; Nau, Vie de Schenoudi; IDEM, Histoire de
Dioscore.
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possessive article even when it is lacking in the Syriac original. This excess
of possessive articles is more common in Coptic than in Syriac. Its common
usage in Coptic is apparent, for example, in the translations of the biblical
books®!. Here are the examples where the Coptic translator added the pos-
sessive article in the surviving portions of the memrad on the Ascension,
v. 41 mKelwT (sic)/ar; V. 87 TTE(NA/<ss; id. NEMNTWANQRTH(/
~iaw; v. 183 MEqMYCTHPION/RM; v. 204 eI T/ o v. 240
MEqBAOMOC/A 1y; V. 243 TEqBAOMOC/ A 1Y; V. 279 TEqGOM/
~ax.as. [ would simply note that the translator added a possessive each
time the context tolerated. This superfluous use of possessive articles
suggests that the translation was made by someone who spoke Coptic
natively.

Moreover, the translation seems to be made by a person accustomed
with the Sahidic version of the Bible. For example, verse 236 (Bedjan 819,
21) reads in Syriac sasa0 <ol iro par Binaa Kham, “death
was bound, Adam was freed, and the viper was bruised.” Mentioning the
bruising of the serpent, Jacob of Serugh refers to the messianic prophecy
of Genesis 3:15. This was a widespread patristic exegetical tradition,
which saw in Genesis 3:15 a reference to Christ, the descendant of Eve
who defeated the Devil. The Arabic version accurately translates this as
) Jﬂ 5 @N\. However, the Coptic translator rendered the clause dif-
ferently, ayw m20( poeic e€Tqare, “and the serpent watched his
head”.

In order to understand properly the translational option of the Sahidic,
we must compare the different versions of the biblical passage envisaged
here. Thus, in the Masoretic text of Genesis 3:15, God curses the serpent
saying, py MDWR INR) UKD o X2, “it (i.e. the seed of Eve) will
bruise your head, and you will bruise its heel.” However, the LXX version
has at this point, 00TOG GOV TNPNGEL KEPAANV, K01 GU TN PNCELS ODTOD
ntépvavy?, “he will watch your head, and you will watch his heel.”” The
fulcrum of the patristic exegesis of Genesis 3:15 is the translation of the
Hebrew masculine singular pronoun ®377 by avtog, which is also masculine
singular. However, while in Hebrew this connects well with the masculine
noun “seed,” in Greek oméppa is neuter™. This apparent disagreement
constitutes the basis for the patristic interpretations of the passage as fore-
telling Christ’s final victory over the Devil.

See the remarks of GUILLAUMONT, Les sémitismes, p. 192.
52 KITTEL, Biblia Hebraica, p. 4.

33 RAHLFS, Septuaginta, vol. 1, p. 5.

>4 RONNING, The Curse, p. 14.
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More important for the present question, the LXX (on which the Sahidic
version is based) renders the Hebrew verb mw “to bruise, to trample,
to crush” by tnpém “to guard, to watch.” This refers to the seed of Eve
(or to the mysterious masculine personage) watching the serpent’s head
in order to bruise it, and to the serpent lying in wait in order to bite man’s
heel. On the other hand, Jacob of Serugh knew Genesis 3:15 only accord-
ing to the Peshitta, which follows closely the Hebrew text, x.om am

1%, Precisely to this version he referred when he said that the “viper
was bruised (aaxa).” Although the Sahidic version of the Genesis rightly
translates Tnpéw by 2ape?, it differs both from the Masoretic text and
the LXX because it says, NTOq €JEQAP€ER EME(TBC' NTOK 2W0WK
ekeapel etekane®, “he shall guard/watch his heel, and you, in
your turn, will guard/watch your head.” Thus, in the Sahidic Genesis 3:15
the serpent does not watch to bite man’s heel, but rather watches its own
head not to be crushed by man. Only now it becomes apparent why the
Coptic translation of verse 236 reads, “the serpent guarded/watched
(poeic) his head”?’. This reading does not find support either in the Syr-
iac original of Jacob’s homily or in the Greek LXX, but only in the Sahidic
version of Genesis 3:15. The peculiar rendering of verse 236 strengthens
the hypothesis that the translator must have been a Copt familiar with the
Sahidic Bible. Consequently, we may conclude that the translation of the
memrad on the Ascension was made by a Coptic monk who might have
learned Syriac either in the Syriac monastic communities of Egypt or in
Syria.

5. The Dating of the Sahidic Translation

The Sahidic version of Jacob of Serugh’s homily on the Ascension is
impossible to date within narrow limits on the basis of textual evidence.
As for the manuscripts, the earliest probably date from the 10th-11th cen-
tury CE, which can provide only a very relative terminus ante quem. How-
ever, the translation itself must be considerably older since it is unlikely
that the Copts still translated literary texts into Sahidic at such a late date.

The memra on the Ascension may be the first genuine writing of a
Syriac Father discovered in Coptic. However, nothing precludes us from
hoping that other Syriac patristic writings can surface in the future from

3 Pschitta, p. 4 (with Syriac numerals).

%6 CI1aScA, Sacrorum Bibliorum, p. 1; same text published in AMELINEAU, Ancien Tes-
tament, p. 199.

37 The Coptic verbs 2ape2 and poeic are synonyms in this context.
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the piles of unidentified Coptic manuscript fragments. If until now our
efforts to identify Coptic literary fragments have been focused primarily
on authors writing in Greek and Coptic, this homily of Jacob of Serugh
shows us that we should broaden our research into the Syriac milieu as
well.

6. Note on the Edition of the Sahidic Text

The edition of the Sahidic version of Jacob of Serugh’s memra on the
Ascension is made almost exclusively on the basis of photographic repro-
ductions of the manuscript fragments. As most of the fragments’ photo-
graphs are of poor quality, especially those of Codex B, it has been impos-
sible to transcribe all of them properly. There is one exception to that:
upon my request, Stephen Emmel collated the fragment BnF Copte 1318,
f. 99 in the National Library in Paris in March 2014. I am grateful to him
for providing his notes on this fragment.

Although semi-diplomatic editions of Coptic manuscripts are generally
preferable, the present edition follows the original verse structure of the
memrd. The numbers in the margins of the pages represent the verse
numbers of Jacob’s homily. As the scribes of the two Sahidic manuscripts
preserving this text employed a different system of superlineation, the
reproduction of the strokes above single letters or group of letters would
have created a disharmonious mixture in the edition. Therefore, I have not
retained the superlinear strokes of the manuscripts except for the nomina
sacra.

Otherwise, the common editorial signs of the Leiden convention have
been used.

Addendum

An Ethiopic version of the memra on the Ascension also exists. It is
preserved in two manuscripts, Tanasee 177, ff. 29r-43v and Ethio-SPARE
ms UM-046, ff. 14v-25v. Description of the Tanasee codex in V. SIX,
Athiopische Handschriften von Tanasee, Teil 3 (Verzeichnis der orienta-
lischen Handschriften in Deutschland, XX.3), Stuttgart, 1999, p. 234-235.
The existence of the Go"oz text has been revealed to me by Ted Erho
(Ludwig Maximilians University, Munich). Unfortunately, I found out
about it too late to include an analysis of this version in the present article.



64 A. SUCIU

JACOB OF SERUGH: DE ASCENSIONE

Edition

34 verses missing

35 A [WTPT]WP 2aTE G 2IH AYW EJCATTECHT NGITIMEPIT AYW NIM
METNAWTTWW-
NTOK TIETQ2HTT (U TIXOEIC AYW AKEWATT EBOA NIM TTETMEQ EBOA
E€ETPYWAXE ETBHHTK:
NNO6 NAOTIKON: MNNEFPAMMATEYC: MNNEPIAOCOPOC: AYKWTE
ETGINQOT2ET NCWK- YW MITOYEWGEMEOM:
AYXPO FAP N6INIOYWRE: AYW AYEETT XWWPE- NG INEA>STPAMMATKOC
2MITEKTAWEOEIW:
NTOK TTE€ TTWHPE MITNOY TE - NTOK TIE TIWHPE MITPWME: NTOK
TTE TTWHPE MMAPIA-
40 NET2MIIXICE MNNETCATTIECHT MITOYEWNOEI MMOK:-
AKEI FAP €BOA CA2PAI- AYW AKOYONQ2K NCATTECHT: AKEI EBOA
2ITMTTKIWT
AYW AKGINE NAK NOYMAAY: AYW AKWOTIE NAC' NOYXITO- NIM
TTETNAWTA20K
TTEKOYOEIN 2HTTI- TEKGINNAY OYONQ EBOA- TEKMNTNOG6 XOCE
AYW CEWTPTWP NEINITATIPO ETGINQOT2ET NCWK-
45 OYN6OM MEN NTTATIPO €2UC EPOK 2NOYMNTPMMAO-
AYW OYN60OM? MMOC AN €20T<2T> NCWK W TIXOEIC MITTHP(-
NIM A€ TTETNAWTOAMA EAMAQTE N2ENXBBEC NKWQT-
H NIM TIETNAPTIWBW AN: NTHHTTE NNTATAE NMMOY N2WOY:-
AYW NE(YBI AOTOC EPOOY-
NIM TTETNAEW6EME0OM EBWK ETTECHT ETTWIK NOAAAACCA
50 H NIM TTETEOYNGOM MMO(J EMOYWT NNNOYN THPOY 2NTE(6IX:
H NIM TTETNAWBWK €2PAI ETTIE:
H NIM TTETEOYN6OM MMO( EKW NNEGMA MMOOW €’ 21XNNEKAOOAE-
AYW NEYGMOOWE UXWOY WAMMA ENEGWOOT® N2HT(
NGITTIOYA MAYAd( NXPC:

A Paris BnF Copte 130°, f. 35.
I MS reads Nak.

2 MS B: OYNWGOM.

3 MS B: eTeqwoor.
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JACOB OF SERUGH: DE ASCENSIONE

Translation

34 verses missing

(A [Trembles] before him and the beloved (one) is below and who could
define (you)?

You are hidden, O Lord, and you showed forth, who is accomplished to
speak of you?

The great sages, scribes and philosophers sought to examine you and
they were not able,

But the fishermen succeeded and the <un>taught excelled in your proc-
lamation.

You are the Son of God, you are the Son of Man, you are the son of
Mary.

Those on high and those below could not know you.

For you came from above and you showed yourself below; you came
from your Father,

And you have found for yourself a mother and you became to her an
offspring; who could comprehend you?

Your light is hidden, your sight is revealed, your greatness is exalted,

And the mouths tremble examining you.

The mouth can indeed praise you abundantly,

But it cannot examine you, O Lord of All!

But who will dare to grasp embers of fire

Or who will not forget the number of the rain drops to reckon them?

Who can descend to the depth of the sea,

Or who can explore all the depths with his hand, or who can ascend to
the sky?

Or who is capable to set his paths on the clouds,

And to walk upon them unto the place where lives the One-alone Christ?

A Paris BnF Copte 1305, f. 35.
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NIM TTETEOYNG6OM MMO( €AMAQTE MITKW2T 2NTY61X: H TITHY
2MTTEJRAMH P-

AYW NJCWOY2 NNTHY ETITOPXE EBOA NNEJTHHBE NE(JTOBOY"

NIM TTETCOOYN NZWrpadg€el MTTMOOY EXNOYPWWN:-

AYW TTOYOEIN MTTPH THP(J NEJCOOY2( 2MITE(JRAMHP:

H NIM TTETNACOYN TTMA MMOOWE MTTX<0>i* 2NTMHTE NNQ2OEIM
MTITTEAATOC:

H NIM TTETNAWEIMME: ETTMA NBWK MTTAITOC 2NTE(J6INMOOWE
2MTIAHP

AYW NIM TTETNAPAYOATHC NE(XI TAGCE NCATIIOYA: MAYAA(
TINOYTE:

Al €TE MNTAN MMAY NTG6INXI TA6CE NCW( OYAE ON
NKEEBPHHGE €TO NKW?QT:

AYW NEYTPEYNAY ETE(YEINWA 2MTTKOCMOC: THP( NOE€
MTT€E2 007Y-

AYW ATTKOCMOC THP(J POYOEIN €BOA MMO(-

AYW TEYGINEI EBOA NOE MTTPH EPOYOEIN 2MTTEQ200Y 2IXMITKAQ:

AYW AGITAWT NCAKAKE NIM MMNTTYPANN O'C €EBOA MMO(-

AYW TEYGINEI ETTECHT AJKW MITYMA MMOOWE 2MITKOCMOC:
Al NTA(TAKO

2MTTAMWE NNIAOAON: AYW AJCOK(J AJNT( WATTJIW T

1 verse omitted in the Sahidic version

AYW NO€ NNiTapmoc [...]

3 verses missing

®LAL . e [.IL..INTM[...][...] N2HTq

[...] [aYyw aq]Magc Ne[BIW €]T20A6 2M[TTEgA]POMOC:

AJBWK [€]20YN 2MTTMAAXE: A(JEI E€BOA QN'TKAAAQH- AYw
aqq;wne'Noy.xno-

AYW AJCWBE MTM20( KATA ©€ ETCHY-

AYW AgNOYX €BOA NTeqel.x. €20YN 2MITEWKOA NTEQBW . . ..
NPE(QTAKO’. '

4 MS B: Mmixol. There is a dot on MS A above X, which might be an attempt of the
scribe to correct the text.

B Paris BnF Copte 131°, f. 33.

3 There is enough space for a few letters before mpeqTako, but the Syriac and
Arabic do not have anything before this word.
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Who is able to seize the fire in his hand or the wind in his arm(s)

And to gather the scattered winds with his fingers and seal them?

Who knows how to paint the water on a veil,

And the whole light of the sun and to gather it in his arm(s)?

Or who will distinguish the path of the boat between the waves of the
deep sea,

Or who could know the path of the eagle in his journey through the air?

And who will become presumptuous to follow the One-alone God,

The one that none of us can follow, not even the fiery lightning?

And he made his rising visible in the whole world as the day,

And the whole world was illuminated by him.

And his appearance was like that of the sun that illuminates during the
day upon the earth,

And dissipated from it every shadow of tyranny.

And (in) his descent, he set his path in the world, the one that had gone
astray

In the worshipping of idols, and he drew it and brought it to his Father.

1 verse omitted in the Sahidic version

And like the fruits [...]

3 verses missing

® 1]

[...] [and he] filled it with sweet [honey] in [his] route.

He entered through the ear, came out from the womb and became an
offspring.

And he played with the serpent, as it is written,

And he stretched out his hand to the hole of the snake, the corrupted ...,

B Paris BnF Copte 1317, f. 33.



68 A. SUCIU

AYW Ag€INE €BOA NAAAM- [...] aq .. TKTO [...] . ... €TTMA
'[eTM]MaY-
AYW Ag[XI C]aP3 2NNAI AW WXTT EPOJ NN2ICE
AYW NEYBEI MTINOBE MTTKOCMOC [2ITNNEGRICE 21XM[TTEC]POC:
80 Ayw [...]...Toy €...[...] NEqA2AAY NNWHPE MTTE(IWI[T]
A(EI EBOA NOE NOYCAEIN glxﬁNcaiy NTEMAIABOAOC:
AY'(D AJTTWT NCANWWNE NPWME NIM- AYW 2NOYTAAGO
A(TAAG0- NNETWWNE AYW A4T NOYAN2YCIC® NNMKAQ AJTBBO
NNETCOBD:
AYW AJOYWN NNBAA NNBAAEEYE: AYW AJCOYTWN NNG6IX
ETWOYWOY: AJTPENAA CWTM
85 AJTE2M NPEJPNOBE AYW NTEAWMNHC AYW AJCOTMOY AYW
AJEINE NNET200Y €BO[A]
AYW AYXWwP[e] aqcooy0Y €20Y[N] ATPENMITO WAXE-
AYW Npequo[y'r] AJTOYNOCOY:
AYW AMOOWE 2IXW OY AYW AYNOYXK EXWOY MIE(N[]A]
AYW AgMA20Y €[BOA] QNNeqMNT@[ANQ]THq
AYW AGT[OYINTPHNH 2NTMHTE NNAMITHYE MNNETRIXMITKAQ:
AYW AJCMNTOY AJKATAAY MITEMAAQ2 NTATI20(g NOX.( 2NTEYMHTE:
90 AYW AJTET TI2HT NAAAM 2MITENTAY<KA>TAAEKAZE MMO(
2ITMITNOYTE-
AYW 2ITNTSINCPOY MMO(J AqOYWN MTTPO MTTTTAPAAICOC: TTMA
NWW®TTE MTTOYNO(
AJXEI €20YN MTTTTATWEAAEET NTAYKW?? EPOY- AYW AYNOX(
€BOA [...]

3 verses missing

9 [...] N[...][...] X.[...][Teclame [...] [...] emecH][T]
[21TM]TEgM[OY Ag€l] eTMA €T[WHK] NNETMOOY[T] TENTAGWM[C]
NAAAM-
AYW 2wc PwWMeE Ncod[oc] NPeEqWMC- AJEINE €2PpAl
MTTMAPKAPITHC: €ETTAIHY-
AYW AJ6OM6M NNETITTECHT: €EUWINE NCANETTOMC: AYW
€(JKWTE NCANENTAYTAKO-
100 AJNKOTK 2ATNNETMOOYT AYW AJKW [...]

® angycic/iveoic.
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And he brought out Adam, [...] he ... returned [...] there.
And he incarnated, by this delivering himself to sufferings,
And he took away the sin of the world through his sufferings on [the]
Cross.
And he [brought] freedom [for] the troubled race of slaves.
80 And [...] [...] them [...] and made them the sons of his Father.
He came out as a physician for the wounds (inflicted) by the Devil,
And he drove away the sicknesses of every human being, and by healing
He healed those that were sick, he relieved the pains, cleansed the lepers,
And opened the eyes of the blind, straightened the withered hands, made
the deaf to hear,
85 He called the sinners and the publicans and chose them and threw out the
wicked ones.
And he gathered the scattered, he made the mute to speak and he raised
the dead.
And he walked beside them, sprinkled upon them his mercy and filled
them with his compassions.
And he [stirred up] peace between those of heaven and those upon earth,
And he settled them, he stopped the combat that the serpent cast among
them.
90 And he reconciled Adam’s heart with that which condemned him (in the
sight) of God.
And through his crucifixion he opened the gate of Paradise, the festal
chamber,
And brought in the bridegroom, who was envied and thrown out [...]

3 verses missing

96 [...] [...] [her] head [...] down.
[Through] his [death he went] to the [abyss] of the dead, the one which
submerged Adam,
And like a skilled diver he brought up the precious pearl.
And he grasped the depths looking for the buried ones and searching for
those that perished,
100 He slept beside the dead and laid [...]
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56 verses missing

© ayW 2MIITPEGXWK EBOA NGITITAWEOEIW 2NNEYA<I>COHTHPION

No€E MTITPAWOME ETXHK €BOA 2N2WB NIM N[T]I2€e aqxo{o}k[o]y
€BOA 2NTTIICTIC MNT[G]QM' '

MNN[C]WC AgXOOYCOY ETPEYEINE MITKOCMOC €20YN
ETTTAWEOEIW AYW [...]

2 verses missing

[MTO]OY NNXOEIT OYMYCTHPION TTE NTETTTW?2C’

XEKAC €EYEWWMTIE 2MTTEITOOY® NGINOYNEQ NTEMXWKM
MTTEXTTIO NK€ECO[TT]

AYW EBOA 2IXMWJ ON ATTEXC BWK ETXICE MATEXWPA
MTTE(JEIWT

2 verses omitted in the Sahidic version

AYW ETBE TTAl AMMAOGETHC BWK ego[YN] NMMa( [21xM]TT[00OY]

9 verses missing

O 10..1q[...]1aq [...] . eye [...tex]MarocIa- [...]cwk [...]agNTC
[eBO]JA 2NNECKAN[A]AAON:

AYW AT N2ENTAIO NTET20CE: AYW ETPXPIA

TENTAYCOTC’ EBOA 2NTEXMAAOCIA- ETBE XE NECKH KA2HY
TTE: AYW AYBWK €2PAI AJX00Y

MTTETINA €ETOYAAB: TTET{T}T2BCW €XNOYON NIM: [ET]JOMKHYT

2NOY[NOG6] N6OM TENTA(J[CW]TE MMOC €EBOA [2MTT]TAKO:"

AJBWK €2PA1 AYW A(J[TN]JNOOY NTMNT[PM]MAO NTEMJIWT
[MTT]eTOBBIHY:

AJEl AYW AJMOY 2NTESN>XWPA AYW AJBWK €EQPAI
'e'rpeq'rANzo- ETYINTEXWPA MTTE(IWT:

€ Paris BnF Copte 1318, f. 99.

7 MS reads TW2M.

8 The manuscript has TTqTOOY but the copyist wrote 2MTTE above T1q.
D" Cairo IFAO Copte inv. no. 205.

® MS reads NTAYCTOC.
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56 verses missing

(© And the proclamation having been perfected in his senses,

Like a human being perfect in everything, in this way he perfected them
in faith and strength.

Afterward he sent them to bring the world into the proclamation and [...]

2 verses missing

[The Mount] of Olives is a mystery of the anointing,

Because from this mountain shall be oil of the washing of the regen-
eration,

And from it also Christ went to the height to the place of his Father.

2 verses omitted in the Sahidic version

And because of this, the disciples assembled with him [upon] the
[mountain]

9 verses missing

® [ .][...] captivity [...] drew [...] he brought her out from stumbling
blocks.

And he gave gifts to her who was weary and needy,

To the one who was returned from captivity, because she was naked; and
he ascended and sent

The Holy Spirit, the one that dresses everyone [who] is humble,

And it saved her [from] destruction by a [great] miracle.

He ascended and he sent the treasure of his Father to the humble one,

He came and died in <our> place and ascended to make (us) live in the
place of his Father,

€ Paris BnF Copte 1318, f. 99.
D Cairo IFAO Copte inv. no. 205.
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E€ETBE XE€ 2MTTE(J{C}MOY A(TAN20 MITKOCMOC THP(- TTAl €ETE
Neq{oY}ON?2 {€B'O'A} AN TTE:

AYW ACWOY2 €POY NNETENOY( NE MMAOHTHC: AYW
NATTOCTOAOC MMEPATE: NTETTEJMYCTHPION

ETPYTAMOOY €EPO(- XE NABWK E€2PAI NAW N2E- 2NOYWN?
€BOA-

AYNAY OYN ETEJANACTACIC: AYW AYTICTEYE <€>PO(-

AYNTOY ETPEYNAY MMAY €ETE(GIN[BWK] €2PAI

eTpeYw[wtme] MMNTPE: NT[€ga]NACTACIC:

Ay[w] NceMmeR KA 2[M]TeqTaweoEel[w]

AYCWTM QNNQ[Y]MA.A.XE: AYW AY[NAY] 2NNEYBAA:- AYW
AY6OMG6M 2NNEYGIX: '

AYWAYCOYWNJAYAMARTE MMO(- AYPMNTPE NTE(JGINMOOWE
THPC-

AJCOOYTN €BOA NTE(GIX: AYW AJCMOY EPOOY-

XEKAC: €EJEWWTIE €YCMAMAAT NGITIKA2 ETC20YOPT
2ITNTE(61X. ETCMAMAAT:

AYW AJTWBY MITE(JIWT AJTAAY ETOOT(

ETPYpPOEIC épooY- AYW 2MITPAN MTTE(QIWT

AJT NAY NTPHNH- ETPEYTAAC 2W0OY MTTKAQ THP(-

ETPEYBWK EBOA EMEYRWB 2NTPHNH NTAJTAAC NAY:

AYW agT 60M NAY {x€ T} - ayw agxooc NaY [x€e fTwoom
NMMHTN]

3 verses missing

[...] ayw [mpan MTTertwT] [...] poeic|-]

[ayw] mma[pPaAKAHTOC] €I NEN[MNTPM|MAO WA[MMAOHTHC]

TIWT MEN [22apPe2] €pooy 2MTE[KPAN] XE OYNOG6 TIE€
T[EKPAN-]

AYW TTPAN MITEJIWT 2MMTWAXE: €JTMA A€ NNEJMAOHTHC

MTWHPE XW MMOC X€ TWOOTT NMMHTN- AYW MITEJXI GOA-

AAAL ENMMAY TTE NOE NTAJXOOC MITMTW EBOA NTCOOYQC-

E) Ay A¢€I NGITTETINA ETOYAAB // AJEINE NAY NTMNTPMMAO-
AYW NTOJ ON NgNMMAY TTE-

MOT MNTTWHPE MNTTETINA ETOYA2B: NOE NTA(JXO0OC:

TMIWT POEIC: AYW TMWHPE KW EBOA- TIETINA ETOYAAB- TBBO-

TEAPIAC ETOYAAB NTATIK O'CMOC TA20 EPAT(- EBOA 2ITOOTC
2NOYMNTME:-

2MTTNAY MEN ETMMAY ATIK'O'CMOC COYEN TEAPIAC:

E Paris BnF Copte 1305, f. 36.
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Because through his death he vivified the whole world, which was not
alive.

And he gathered to him his own, the beloved disciples and apostles of
his mystery,

To tell them publicly how he shall ascend.

Then, they saw his resurrection and believed in him,

He brought them to see there his ascension (too),

In order to [become] witnesses of [his] resurrection,

And to fill the earth [with] his proclamation.

They heard with their ears, [saw] with their eyes and grasped with their
hands,

And they knew him, touched him, and became witnesses of his entire
journey.

He stretched out his hand and blessed them

So that the cursed earth should be blessed by his blessed hand.

And he prayed to his Father, he gave them to him

So that he might guard them; and in the name of his Father,

He gave them peace so that they could give it in their turn to the whole
earth,

So that they could go with his message in the peace that he gave them.

He fortified them and told them, “[I am with you] [...]

3 verses missing

[...] and [the name of the Father] [...] guard,

[And] the [Paraclete] carried the [treasures] to [the disciples].

“Father, [keep] them in [your name] for great is [your name].”

And the name of the Father, by the word (of the Son), accompanies his
disciples.

The Son said, “I am with you,” and he was not lying,

But he was with them as he said in the front of the assembly.

) And the Holy Spirit came // and it brought to them the treasure and it
was with them too,

The Father, the Son and the Holy Spirit, as he said.

The Father guards and the Son forgives, the Holy Spirit sanctifies,

The Holy Trinity through which the world was truly established.

At that moment, indeed, the world has known the Trinity,

E Paris BnF Copte 130°, f. 36.
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AYSWATT €EBOA N6IMMYCTHPION €OHTT- AYW AYBWK EBOA:
2MTTKOCMOC THP(

A(TCABOOY AYW A¢T CBW NAY- AYW A(¢X0O0YCOY

NOE MTIPH:- EQTNNOOY MITEJOYOEIN EXMITKOCMOC THP(-

AN2KTIN €1 EBOA 2MTTKYKAOC MTTINO6 NOYOEIN-

MNNC2A TEYWH NTATTKOCMOC THP( PKAKE NQ2HT(-

AYW AYBWK €BOA 2MITKOC<MOC> THP( €YT CBW aAyw
AYTCABE N2EONOC: AYW AYT XWKM NAY

2MTTPAN MTTICQOT MNTIQ)HPE MNTTETINA ETOYAAB-

TNOG NCHPATIC NATWXN EMTHP(Y: ETE TEAPIAC

TAl NTA(TAAC NAY: ETPEYTW2C NN2EONOC THPOY MITKAQ:

€BOA 2MTITOOY NNXOEIT: AT NAY NTANOMACIA: NTEAPIAC

MNTINEQ MTTTW?2C: AYW TEAPIAC MITOYXAI-

Agt NAY NTPHNH- AYW® AJCMOY €POOY: AYW A(¢MAR0Y
NXAPICMA-

AYW A¢X00YCOY ETAWEOEIW:

AYW NEYSWWT EPOY NTAYBWK E€QPAI EBOA 2ITOOTOY:

AYW AYWOTTI EPOOY NEINAMITHYE: €Yma2T MTTgMTW!? €BOA
MNNEYKAOM:-

AYW A(QBWK €2PAI 2NOYNOG6 NAOYAAI- AYW AJAAE €QPAI
EXNT6OM NTEJMNTXWWPE-

AYW NETRITTECHT MNNET2MTIXICE: ENEYPAWE TTE XE A(AdY
NIPHNH:

AYW AJCMNTOY AYW AJKTO NNETCOPM:- AYW A(BWK E€2PAI
€qXPpPa€IT:

AYW TE(TITE ETXOCE AYW AYP2OTE 2ATE(2IH: AYW AYT
€00Y NA( X€E OYPE(CWTE TIE"

AJOYNO( NGITIKA2 X€ AJNOYX MITEJ6PO 0’6 AYW AJBWK
€2pal

AYW ACPAWE NGITTTE EYBHK E2PAI EPOC NGITIXOEIC NNETXOCE:

EYPWTTHPE NGITICACNAY: EXMITMECITHC MAYAd(-

NT[A]2O0TITOY ENEYEPHY: NET2MIMXICE MNNETCATECHT:
X€ {NEY}NEYEONT TTE€ AYW AJAAY NIPHNH-

AYW TATIATH ACKWP(- TTNOBE A(2€ AYW AMNTE AJWOPWP

AY<W> TTMOY CONZQ 2ITTIA20Y MMO( AYW AAAM BHA E€BOA
AYW T20( POEIC ETYATIE:

AYW ATTOYOEIN PPPO AYW TKAKE AJANAXWPE! NA(- EBOA
ETITHP(-

10" Sjc!
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The hidden mysteries were revealed, and they went out in the whole
world.

He taught them, instructed them and sent them

Like the sun that sends its light upon the whole world.

The rays came out from the circle of the great light

After the night during which the whole world has been dark.

And they went out in the whole world to instruct and they thaught the
nations, and baptized them

In the name of the Father, the Son and the Holy Spirit,

The great unceasing seal of All, this being the Trinity

That he gave them in order to anoint all the nations of the earth.

From the Mount of Olives he gave them the name of the Trinity,

And the oil for anointing, and the Trinity for salvation.

He gave them the peace, blessed them, filled them with grace

And sent them to proclam.

And they looked at him as he went up from them,

And those of heaven received him to them while bowing down their
crowns before him.

And he ascended with a great shout and was mounted upon the power of
his strength.

And those below and those in the height were rejoicing because he
reconciled them,

And settled them, returned those who have been lost, and ascended trium-
phant.

And his bow being exalted, they were afraid before him and glorified
him because he is savior.

The earth rejoiced because he threw his seed and ascended,

And the heaven rejoiced as the Lord of the heights ascended to it,

Both places were marveling over the Only Mediator.

He reunited them with each other, those in the height and those below,
because they were angered and he reconciled them.

And the deception was abolished, the sin fell and Amente was destroyed,

And the death was fettered behind him, Adam was freed and the serpent
watched its head.

And the light reigned and the darkness withdrew from the universe,
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ATTEQ00Y 6M6OM AYW AJX.PO ETEYWH AJITWT NCWC E€BOA
2NTMNTPWME

ATIPH BWK €2PAl- AYW 2AJ6W 21XMITEYBAOMOC NWOPTT
€ETXOCE:-

AYW NI2HBE!'! ETXOAK €BOA: A¢adY NKOYI AYW AJTAKOOY

AJEI MEN ETTECHT 2MITEBOT XAINOYN E€TE XOIA2X TIE NOE
€TEPETIPH NHY ETTECHT NQ2HT( 2MTTE(JBAOMOC

A(BWKEZPAIZN2'ACIPAN ETETTAWNE TTEAYW 2ITMITEJOY O EIN-
AJWXN NEITTKAKE

AYW 2MTTIEBOT NAKTIN WAPETIPH BWK €2PAI ETTEYJBAOMOC
E€ETXOCE-"

A(BWK €2PAI N2HT( N6ITTWHPE MITOYOEIN: ETXOCE

2MTTIEBOT TIAl WAJAQEPATY NGITIPH 21XNTATTE NTECHEPA
MTTECTEPEWMA-

AYW WaAgewwT [...]

32 verses missing

®  w . [..]xice ...[€e]gpal NTHc[...]me eTKO[...]X
€EMMECHT[. . 21I]TNNE(R1[CE] MNNE([...]OW

[ac]NaYy epoq [elqTaaHY [exN]TeqsOM NI...]iTe eq[MO]owe
e2pai’l...]

meNTaq[...] [...]Jog N[...][...]JHT [...] [...]OY [...] [...]OC

[...]Tpeq[...] N[...][...] NO6 [...] €2PaI [2MTTA]HP

[alcep[mwB]w NN[...] THPO[Y MTTOYO]€IW [NTECTAY]PWCIC

[ac]nay eNel_{z\QQ[Ae] MNTTEK[NO]bOC €YTTWT 22X W(

AYW 2ACEPTTWBW NNWAXE NNeT[énepeA]Ze MMO(
21XMTIK[OATO©]]

ACNAY [epolq X€ AgXWWPE €BOA MITMOY 2MTE([...] aYW
AJKWTE eTeqxwp'A eqxf’aerr

ACEIl €EBOA 2ITI[2]20Y MMO( NGITWEEPE MITOYOEIN ETPECBWK
NMMA(

AYW ACWW) EBOA ECXW X€E XIT N[cwK] [...]q

[Atw]me NAK MAPIEI €2PAI[NM]MAK wWaTTEK[EIWT]

NTOK 2NOYATATTH <$.>K(.9|Ne NCWI'AYW 2N2ENMITKAQ AKWOTIT
AYW 2NTH ... AW<r>XH AKCW[T€E] MMOI’

elcéH HTE .. O NTK AYW TNAEI NMMAK ETEXWPA MITEKEIWT

¥ Michigan University 158.37 + Cairo Coptic Museum, sine numero.
1 Variant of aiBec.
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The day was strong and conquered so that the night fled from the humanity.

The sun ascended and remained upon its highest degree,

And he shortened the extended shadows and destroyed them.

He descended in the month Kanin, this being Choiach, like the sun that
descends in its degree,

He ascended in Haziran, this being Paone, and he destroyed the darkness
by his light.

And (as) in the month of rays the sun ascends to its high degree,

The Son of the high light ascended in it.

In this month the sun stands on the top of the vault of the firmament

And it looks [...]

32 verses missing

® [...] high [...] [...] down [...] through his sufferings and his [...]

She saw him mounted upon his power [...] ascending [...]

The one who [...][...][...]

[...][....][...] great [...] up [in the] air.

She [forgot] all the [...] [in the moment of the] crucifixion.

She saw the clouds and the [mist] running before him,

And she forgot the words of those who [insulted] him on [Golgotha].

She saw that he hindered death in its [...] and returned victorious to his
place.

The daughter of light followed him in order to go (up) with him,

And she cried out saying, “Draw me after you [...]

[I became] yours, let me ascend [with you] to your [Father].

You sought me with love, with sufferings you accepted me, and with the
[...] sword you saved me,

Behold, you [...] and I will come with you to the place of your Father.

F Michigan University 158.37 + Cairo Coptic Museum, sine numero.
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AIBWK €20YN NMMAK ETTEKPHTHTION: AYW AINAY ETTEKCW Q)

AYW 2ITNNNETAYCPOY [MIMOK:- Ai". Te €0y ... [...] X1 w[iTe
€ETBH]HTK ' ' ’

[alip2[o]lTe ayw alilecoeanHel [e]MOy: MTI[NAY] €KAAH[Y
exMmmre]cPoc eycwqe M[MOK]

aimwT aAl12o]mT MTINAfY] €yTaac N[ak] 2iTNmm[...] pa .. [...]

AIXI1 wime €TBHH[TK] MTIN[aY N]Tay[cPOYy] MMO[K 2NT]
MHT[€ NNAHCTHC]

79 verses missing

© [T]lekArooOA[€ agB]JwWK NMMA[( A]N ETTMA NTAYBW[K MM]O(-
aa[aa] [...Joa 2[... ] [...]

38 verses missing

®[..][...] oyaasoc aasic:

TATMA- TATMA XOPOC: XOPOC 2NNEYCXHMA MNNEYCMOT
AYWWXTT THPOY

2MITQ WK NTITE 2QMITEYMA MTTNAY €(2HA EMXIGE N61[...]

17 verses missing

[...1[...]1[...] merwT-

ETTMA ETE MNG6OM NTEKEOYA BAOK €20YN €EPO(

AYW EYJCOOYN NNAI- NGITTPPO MME AJAYEIA- NGITIKEIOAPICTHC
NNoY[TE] [...]

51 verses missing

G Paris BnF Copte 1332, frag. 288r.
H Paris BnF Copte 1321, f. 61.
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I entered with you into the tribunal and I saw your dishonor,

And by those that have crucified you I [...] was put [to shame because]
of you.

I was afraid and [I] perceived death in the [hour] when you were lifted
[upon the] cross, while they were mocking [you],

I fled, I hid myself in the hour when they slapped you by the [...]

I was put to shame because of [you] in the [hour when] they [crucified]
you between the thieves [...]”

79 verses missing

(@ [The] cloud [did not] go with him to the place where he went,
But[..][..]1[..]

38 verses missing

@[ ][...]1[...] rang by rang,

Order by order, choir by choir, in their form and their manner they
remained all

At their place in the valley of heaven in the hour when he was flying to
the height [...]

17 verses missing
[...]1[...] Father,

To the place where it is not possible for another one to enter.
And knowing these, the true king David, the divine harpist [...]

51 verses missing

G Paris BnF Copte 1332, frag. 288r.
" Paris BnF Copte 1321, f. 61.



80 A. SUCIU

Bibliography

AMELINEAU, Ancien Testament = E. AMELINEAU, Fragments de la version thé-
baine de I’Ecriture (Ancien Testament), in Recueil de travaux relatifs a la
philologie et a I’archéologie égyptiennes et assyriennes, 7 (1886), p. 197-216.

AMELINEAU, Catalogue = E. AMELINEAU, Catalogue des manuscrits coptes de la
Bibliothéque Nationale, Paris, 1890 [unpublished].

ATANASIYUS, obS" = M. ATANASIYUS (ed.), o g,dl baelss (5 sbs DS [The book
of discourses of Jacob of Serugh], Cairo, 1905.

BEDJAN, S. Martyrii = P. BEDIAN, S. Martyrii, qui et Sahdona quece supersunt
omnia, Paris — Leipzig, 1902.

BHO = P. PEETERS (ed.), Bibliotheca Hagiographica Orientalis (Subsidia hagio-
graphica, 10), Bruxelles, 1910.

BOURIANT, Rapport = U. BOURIANT, Rapport au ministre de [’instruction
publique sur une mission dans la Haute-Egypte (1884-1885), in Mémoires
publiés par les membres de la Mission archéologique frangaise au Caire,
1/2 (1889), p. 367-408.

BROCK, Isaac of Antioch, Jacob of Serugh, and Narsai = S.P. BROCK, The Pub-
lished Verse Homilies of Isaac of Antioch, Jacob of Serugh, and Narsai:
Index of Incipits, in Journal of Semitic Studies, 32 (1987), p. 279-313.

BROCK — VAN RompAy, Catalogue = S.P. BROCK — L. VAN RomPAY, Catalogue
of the Syriac Manuscripts and Fragments in the Library of Deir al-Surian,
Wadi al-Natrun (Egypt), (Orientalia Lovaniensia Analecta, 227), Leuven —
Paris — Walpole, MA, 2014.

Buzi, Catalogo = P. Buzi, Catalogo dei manoscritti copti borgiani conservati
presso la Biblioteca Nazionale “Vittorio Emanuele III” di Napoli (Accade-
mia dei Lincei — Memorie, Ser. IX, 25/1), Rome, 2009.

CIASCA, Sacrorum Bibliorum = A. CIASCA, Sacrorum Bibliorum fragmenta copto-
sahidica Musei Borgiani, vol. 1, Rome, 1885.

clavis coptica = Clavis Patrum Copticorum, online database available at http://
www.cmcl.it/ [retrieved March 2015]

CPG = M. GEERARD (cura et studio), Clavis Patrum Graecorum, vol. 2, Turn-
hout, 1974.

CruM, Coptic Monuments = W.E. CRuM, Coptic Monuments (Catalogue général
des antiquités égyptiennes du Musée du Caire, nos. 8001-8741), Cairo, 1902.

EMMEL, SLC = S. EMMEL, Shenoute’s Literary Corpus, vol. 2 (CSCO, 600; Sub-
sidia, 112), Louvain, 2004.

EVELYN WHITE, Monasteries = H.G. EVELYN WHITE, The Monasteries of the Wadi
’N Natriin, part 2: The History of the Monasteries of Nitria and of Scetis (The
Metropolitan Museum of Art Egyptian Expedition), New York, NY, 1932.

Fiey, Coptes et Syriaques = J.M. FIEY, Coptes et Syriaques. Contacts et échanges,
in Studia Orientalia Christiana. Collectanea, 15 (1972-1973), p. 295-365.

GARDNER, Kellis = 1. GARDNER, The Manichaean Community at Kellis: A Pro-
gress Report, in P.A. MIRECKI — J. DEBUHN (ed.), Emerging from Darkness:
Studies in the Recovery of Manichaean Sources (Nag Hammadi and Man-
ichaean Studies, 43), Leiden, 1997, p. 161-175.

GRAF, Das Bekenntnis der Viter = G. GRAF, Zwei dogmatische Florilegien der
Kopten. B: Das Bekenntnis der Viiter, in Orientalia Christiana Periodica, 3
(1937), p. 345-402.



THE SAHIDIC VERSION OF JACOB OF SERUGH 81

GRAF, Die kostbare Perle = G. GRAF, Zwei dogmatische Florilegien der Kopten.
A: Die kostbare Perle, in Orientalia Christiana Periodica, 3 (1937), p. 49-77.

GRAF, GCAL = G. GRAF, Geschichte der christlichen arabischen Literatur,
vol. 1 (Studi e testi, 118), Vatican, 1944.

Guipl, Le traduzioni = 1. GuIDL, Le traduzioni dal copto, in Nachrichten von der
Koniglichen Gesellschaft der Wissenschaften und der Georg-Augusts-
Universitdt zu Géttingen, 3 (1889), p. 49-56.

GUILLAUMONT, Les sémitismes = A. GUILLAUMONT, Les sémitismes dans [ ’Evangile
selon Thomas. Essai de classement, in R. VAN DEN BROEK — M.J. VERMASEREN
(ed.), Studies in Gnosticism and Hellenistic Religions presented to Gilles
Quispel on the Occasion of his 65" Birthday (Etudes préliminaires aux reli-
gions orientales dans I’empire romain, 91), Leiden, 1981, p. 190-204.

INNEMEE — VAN ROMPAY, La présence des Syriens = K. INNEMEE — L. VAN
RoMPAY, La présence des Syriens dans le Wadi al-Natrun (Egypte). A pro-
pos des découvertes récentes de peintures et de textes muraux dans [ ’Eglise
de la Vierge du Couvent des Syriens, in Parole de I'Orient, 23 (1998),
p. 167-202.

KITTEL, Biblia Hebraica = R. KITTEL, Biblia Hebraica, Stuttgart, 1937.

KoLLAMPARAMPIL, Homily on the Ascension = T. KOLLAMPARAMPIL, Jacob of
Sarug’s Homily on the Ascension of Our Lord (Texts from Christian Late
Antiquity, 24. The Metrical Homilies of Mar Jacob of Sarug, 21), Piscata-
way, NJ, 2010.

LaYTON, Coptic Paleography = B. LAYTON, Towards a New Coptic Paleog-
raphy, in T. ORLANDI — F. WISSE (ed.), Acts of the Second International
Congress of Coptic Studies. Roma, 22-26 September 1980, Rome, 1985,
p- 149-158.

Le saint prophéte Elie = Le saint prophete Elie d ‘apres les Peéres de | ’Eglise. Textes
présentés par les carmélites du monastere Saint Elie, préface d’O. CLEMENT
(Spiritualité orientale, 53), Bellefontaine, 1993.

Louts, Catalogue IFAO = C. Louls, Catalogue raisonné des manuscrits littérai-
res coptes conservés a I’lFAO du Caire. Contribution a la reconstitution de
la bibliothéque du Monastere Blanc, Ph.D. diss., Ecole Pratique des Hautes
Etudes. Section des Sciences Religieuses, Paris, 2005.

LuccHEsI, Répertoire = E. LUCCHESI, Répertoire des manuscrits coptes (sahi-
diques) publiés de la Bibliothéque nationale de Paris (Cahiers d’Orienta-
lisme, 1), Geneva, 1981.

LUNDHAUG — Suciu, Checklist = H. LUNDHAUG — A. Suciu, The Coptic Parch-
ment Fragments in the Collection of the Oslo University Library: A Check-
list, forthcoming.

MAIBERGER, Severus ibn al-Mugaffa‘ = P. MAIBERGER, “Das Buch der kost-
baren Perle” von Severus ibn al-Mugqaffa‘. Einleitung und arabischer Text
(Kapitel 1-5) (Akademie der Wissenschaften und der Literatur. Verdffentli-
chungen der orientalischen Kommission, 28), Wiesbaden, 1972.

MUNIER, Manuscrits coptes = H. MUNIER, Manuscrits coptes (Catalogue géné-
ral des antiquités égyptiennes du Musée du Caire, nos. 9201-9304), Cairo,
1916.

Nau, Histoire de Dioscore = F. NAU, Histoire de Dioscore, patriarche d’Alexan-
drie, écrite par son disciple Théopiste, in Journal asiatique, ser. 10/1 (1903),
p- 5-108, 241-310.



82 A. SUCIU

Nau, Vie de Schenoudi = F. NAu, Une version syriaque inédite de la Vie de Sche-
noudi, in Revue sémitique d’épigraphie et d’histoire ancienne, 7 (1899),
p. 357-363; 8 (1900), p. 153-167, 252-265.

PATARIDZE, Jacques de Saroug = T. PATARIDZE, La version géorgienne d’une
homélie de Jacques de Saroug Sur la Nativité, in Le Muséon, 121 (2008),
p- 373-402.

PG = J.P. MIGNE (ed.), Patrologiae Cursus Completus, Series Graeca, Paris,
1857-1866.

Pschitta = J.-M. VOSTE (ed.), Biblia sacra juxta versionem simplicem quee dici-
tur Pschitta, vol. 1, Beirut, 1951.

RAHLFS, Septuaginta = A. RAHLFS, Septuaginta: 1d est Vetus Testamentum graece
iuxta LXX interpretes, vol. 1%, Stuttgart, 1950.

RONNING, The Curse = J.L. RONNING, The Curse on the Serpent (Genesis 3:15)
in Biblical Theology and Hermeneutics, Ph.D. diss., Faculty of Westminster
Theological Seminary, Glenside, 1997.

RUBENSON, Translating = S. RUBENSON, Translating the Tradition: Some Remarks
on the Arabization of the Patristic Heritage in Egypt, in Medieval Encoun-
ters: Jewish, Christian and Muslim Culture in Confluence and Dialogue, 2
(1996), p. 4-14.

SAMIR, Jacques de Saroug = Kh. SAMIR, Un exemple des contacts culturels
entre les églises syriaques et arabes: Jacques de Saroug dans la tradition
arabe, in R. LAVENANT (ed.), I1I¢ Symposium Syriacum 1980. Les contacts
du monde syriaque avec les autres cultures (Goslar 7-11 Septembre 1980),
(Orientalia Christiana Analecta, 221), Rome, 1983, p. 213-245.

SAUGET, British Library Add. 12165 = J.-M. SAUGET, Pour une interprétation
de la structure de I’homéliaire syriaque ms. British Library Add. 12165, in
Ecclesia Orans, 3 (1986), p. 121-146.

SONY, gl ins = B. SONY (ed.), sl Je dulyng Lyl JI Ll 0 L 5
ol osin b oLkl [Translation from Syriac into Arabic and Study of
the Discourses of Mar Jacob of Serugh], Baghdad, 2003.

Suciu, Borgian Coptic Manuscripts = A. Suciu, The Borgian Coptic Manuscripts
in Naples: Supplementary Identifications and Notes to a Recently Published
Catalogue, in Orientalia Christiana Periodica, 77 (2011), p. 299-325.

TASNAPETEAN, Sﬁpwﬁw!p = T. TASNAPETEAN, Sﬁpwﬁw!p N 9\[1/74"[1 me[:[[lugﬁﬁl
wmnewdupumbbbpoe fogdl gpaowd ke [Jwpgiwhnod [The Mother of Christ.
A New Text of Gregory of Narek. Unpublished texts written and translated
by the Magisters and Theologians of the Armenian Church], Lisbon, 1998.

TASNAPETEAN, ellIUIlLll[l =T. TASNAPETEAN, 8[:umu[: awpawpw[l.pﬂbpﬂ N (zfumb[mL
L pwdny) [The Passion of Jesus (Collection of homilies)], Lisbon, 1999.

Toba, Syriac Translation = S. TODA, Syriac Translation in Egypt: The Case
of the Life of Saint Macarius the Egyptian, in Orientalia, 75 (2006), p. 96-
106.

Toba, Vie de S. Macaire = S. ToDA, Vie de S. Macaire Z’Egyptien: Premier
bilan de la recherche, in F. YOUNG — M. EDWARDS — P. PARvIS (ed.), Studia
Patristica. Papers Presented at the Fourteenth International Conference
on Patristic Studies, Held in Oxford, 2003, Leuven — Paris — Dudley, MA,
2006, p. 447-453.



THE SAHIDIC VERSION OF JACOB OF SERUGH 83

VAN LANTSCHOOT, Panégyrique de S. Jean-Baptiste = A. VAN LANTSCHOOT,
Fragments coptes d’un panégyrique de S. Jean-Baptiste, in Le Muséon, 44
(1931), p. 235-254.

VooBUS, Ja‘qob von Seriig = A. VooBUS, Handschriftliche Uberlieferung der
Mémré-Dichtung des Ja‘qob von Seriig, 4 vols. (CSCO, 344-345, 421-422;
Subsidia, 39-40, 60-61), Louvain, 1973-1980.

WITAKOWSKI, Jacob of Serug = W. WITAKOWSKI, Jacob of Serug, in Encyclo-
paedia Aethiopica, vol. 3, Wiesbaden, 2007, p. 262-263.

WRIGHT, Catalogue = W. WRIGHT, Catalogue of Syriac Manuscripts in the
British Museum, part 2, London, 1871.

ZANETTI, Inventaire = U. ZANETTI, Les manuscrits de Dair Abii Magqar. Inven-
taire (Cahiers d’Orientalisme, 11), Geneva, 1986.

ZOEGA, Catalogus = G. ZOEGA, Catalogus codicum Copticorum manu scriptorum,
Rome, 1810 (repr. Hildesheim — New York, NY, 1973).

ZOTENBERG, Catalogues = H. ZOTENBERG, Manuscrits orientaux. Catalogues des
manuscrits syriaques et sabéens (mandaites) de la Bibliothéque Nationale,
Paris, 1874.

Digitale Gesamtedition und Ubersetzung Alin Suciu
des koptisch-sahidischen Alten Testamentes

Akademie der Wissenschaften zu Gottingen

Heinrich-Diiker-Weg 14,

37073 Gottingen, Deutschland

asuciu@uni-goettingen.de

Abstract — Jacob of Serugh’s memra on the Ascension of Christ has long
been known to survive in Syriac and Arabic. The present article introduces a
Coptic Sahidic version of this metrical homily. The Sahidic text is preserved in
two newly identified fragmentary parchment codices from the Monastery of Apa
Shenoute (White Monastery), situated near Atripe in Upper Egypt. Comparison
between the Sahidic, Syriac, and Arabic versions shows that although the Sahidic
translation is not source-oriented, it is generally faithful to the Syriac original.
In a few places, the translator altered the text in order to become comprehensible
to a Coptic audience. The question that arises immediately is that of the language
on which the Sahidic version of the memra on the Ascension is based. Given that
Greek versions of Jacob of Serugh’s works are not attested, the article brings to
the fore the possibility of a direct translation from Syriac. Despite the paucity of
our sources, circulation of Jacob’s mémré in Egypt is documented, bolstering the
hypothesis of a direct translation of the homily from Syriac into Coptic.



