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PREFACE

HE nucleus of the texts here published or described comprises a selection of the

more important of the leaves and fragments found by me at the Monastery of

Saint Macarius in the Wadi 'n NatrQin in the course of archaeological investigations
carried out in 1920-1921 on behalf of the Egyptian Expedition of The Metropolitan Museum
of Art. With these are grouped a number of other leaves and fragments, once belonging
to the same mss., which were recovered by Tattam in 1839 and Tischendorf in 1844.
Fragments of texts already published or known to be extant in complete Mss. are merely
described (with a collation wherever possible), unless their divergence from the recensions
already known seems to justify publication in full. Owing to the shortness of the time during
which I was permitted to retain the mss., I have been able to deal with only a few of the
liturgical groups.?

My first care has been to secure transcripts as accurate as possible, but owing to the
condition of the originals, torn, rubbed, faded and otherwise maltreated as they are, many
passages must remain unintelligible: such passages, though obviously faulty, are printed
as I copied them. Had I been able to retain the fragments longer, repeated examination
would have removed some at least of these defects. The large and frequent lacunae have
been filled in as far as possible: where they can be improved upon, Coptic scholars will
doubtless replace these stop-gaps by other and sounder restorations. That they may be
able to judge the length of the lacunae, the originals have been reproduced page by page,
and line by line.? 1 have departed from this rule only in two or three of the more lengthy texts
where lacunae are infrequent and where the lines of the original are too short to be repro-
duced without undue loss of space. For the rest, all features of the original-—punctuation,
diacritical marks, etc.—are reproduced (where visible) so far as modern type allows. The
words have been divided throughout, not on any scientific system, but into their simplest
elements.

1 | have not attempted to deal with the fragments of the numerous copies of the Theotokia: the new material has been
utilized by Dr. De Lacy O’Leary in his Coptic Theotokia (London, 1923).

2 The nature of the Coptic script calls for relatively short lines, which were probably adopted for that very reason by the
ancient scribes. The long lines of many modern editions are hard to follow and are wearisome to the eye,
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The order of the texts themselves is determined by their contents. The Apocryphal
Fragments (I—VIII), arranged in sequence, are followed by Hagiographical Texts, where,
after material relating to the Archangels, Elias and others, the Diocletianic Martyrs
naturally take precedence of the fourth and fifth century worthies (IX—XXXII). After
two miscellaneous items (X X X111 ef seq.) come a series of Homiletic and Ascetic Fragments
(XXXV et seq.). The Biblical Fragments (XXXVI]), which seemed to deserve no higher
place, followed by the text of two Greek Anaphoras and by the remains of certain Coptic
liturgical books, are treated, for the most part, summarily (XXXVIII). The series is con-
cluded with a rough list of vocabulary fragments (XXXIX).

Appendix 1 contains the text of a number of leaves from an Arabic text inscribed in
Coptic characters: these have been transliterated into ordinary Arabic script by
Dr. G. P. G. Sobhy, who has also commented on the pronunciation of medieval Coptic
as illustrated by these fragments. In Appendix I1 [ have gathered up what information
[ could find relating to the Libraries of the Minor Coptic Monasteries: the Library at
the Syrian Monastery is studied at length elsewhere.!

The whereabouts of each fragment (Cairo, Leipzig, Manchester, or Cambridge) is of
course indicated in every case. An Introductory Note describing the fragments included and
dealing with the subject-matter has been prefixed to each group; additional notes (following
the Text and Translation) have been found necessary in only a few cases. Since I lay no
claim to Coptic scholarship, I have not attempted to deal with matters of grammar or lexico-
graphy, though I have tried to emend (always noting the reading of the original) what seemed
to be sheer blunders in the texts. The aim of this publication is to make the Texts accessible
to the ordinary student of Egyptian Christianity as well as to Coptic scholars, and it is
for the former, of course, that the Translations are intended.

I am most deeply indebted first to S. E. Marcos Pasha Simaika, Director of the Coptic
Museum in ‘““Old Cairo,” for the very great trouble he took in 1920-1921 to facilitate my
work in the Monastery, as well ‘as for permission granted me to publish the new-found
fragments; and secondly to the Very Rev. El Kummus Maximus, Abbot of Dér Abt
Makdr, for his liberal and enlightened action in allowing me to remove the fragments from
his Monastery to the Coptic Museum in Cairo. My cordial thanks are also due to the
authorities of the University Library at Leipzig for permission to publish so many of the
Tischendorf-leaves, and to Dr. Georg Steindorff, who most kindly secured for me that per-
mission as well as photographs of all the leaves which 1 wished to copy. The Librarians
of the University of Cambridge and of the John Rylands Library at Manchester have also
been good enough to allow me to make full use of the Coptic fragments, derived from the
Tischendorf and Tattam collections, under their charge.

To W. E. Crum I owe a peculiar debt of gratitude, first because it was at his suggestion

1 H.N.S., Excursus.
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that 1 undertook the editing of these texts, and secondly for his never-failing help and
guidance whenever I have applied to him. Wherever in this edition I have erred, it is
because the particular point or passage has not been submitted to Crum. Dr. George Sobhy
of Cairo has not only helped me with information on certain topographical points, but has
consented to edit and translate the curious Copto-Arabic fragments published as an
Appendix. To Dr. De Lacy O’Leary I am deeply indebted for consenting to revise and
correct the proof-sheets of the same Appendix.

Finally—but very specially—my thanks are due to those who have made the publication
of this work practically possible—to Edward S. Harkness for his signal and splendid
generosity in undertaking the entire cost of production, and to Albert M. Lythgoe and
H. E. Winlock for the unfailing support and encouragement they have afforded me during
the preparation of this work as on numberless other occasions.

HugH G. EveELYyN WHITE.
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HUGH G. EVELYN WHITE

HE untimely death of Evelyn White in the summer of 1924, while this volume —the

first of several recording his brilliant researches into the history of the Monasteries

of the Wadi 'n Natrlin—was yet in the press, has left to his associates the willing
responsibility of carrying through, to the conclusion which he had planned, these results
of his broad scholarship. White’s study of these monuments, which had played so important
a part in the history of the Early-Christian church in Egypt, took definite form in the
autumn of 1917, when, incapacitated for further service with the British forces in Egypt
by a general breakdown in health, he was able to undertake again the less exacting sides
of the work of the Museum’s Expedition, of which he had been a member from 19og till
1915.

The earlier years of his connection with the Expedition had been spent at Khargeh Oasis
and at Thebes. From 1909 to 1911 he assisted Winlock in the excavations which that
branch of our Expedition had undertaken at the Temple of Hibis, in the Oasis, and copied
the Greek decrees in the temple for eventual publication. At the same time he explored
this northern end of the oasis for Greek inscriptions, devoting himself especially to the
cataloguing of those in the Christian cemetery of El Bagawat.

In 1911-13 he was associated with Winlock in the Museum’s excavations at Thebes—
at the Palace of Amenhotep I1I and in the Assasif—and in 1913~14, in the investigation
of the Monastery of Epiphanius and neighboring Early-Christian sites in the Theban
necropolis.

With the outbreak of the war in 1914 and his inability to secure admission to the British
army in that first winter of the struggle, he returned to Thebes and, with the Expedition’s
programmes completely disrupted by the cataclysm, he made possible the resumption of
our excavations and through the spring of 1915 superintended alone the clearing of a con-
siderable additional area at the Palace of Amenhotep.

In the autumn of 19135, after persistent efforts he secured a commission in the British
army and was eventually assigned to the force which was then engaged in throwing a
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railway across the Isthmus of Suez and advanéing into Palestine. There his health, always
precarious, finally broke down and in 1917 he was invalided out of the army with no hope
of further entry.

Later in that year it proved possible for us to ask him to undertake a task, in preparation
for which certain preliminary work had been carried out in 1910-11 by our Expedition—
a study of the architecture and history of the Monasteries of the Wadi 'n Natrin. Beginning
with the study of the history of the monasteries from literary sources, which included the
investigation of original documents preserved in as many as four lang‘uages, he pursued his
task unremittingly at Cambridge from 1917 to 19109, constantly expressing to us his grati-
tude for the facilities so readily afforded him by the authorities of the Library of Cambridge
University and for the help of several British scholars whose aid he sought at times in their

respective fields.

With this labor approaching completion, he returned to Egypt in the winter of 1919—20
and journeyed to the monasteries, spending some time there with the monks and con-
ducting a careful study of the architectural and archaeological evidence exhibited by the
structures. In the following winter of 1920-21 he made two further visits to the Wadi 'n
Natr@n, on the first of which he was accompanied by two other members of our Expedition
staff, Messrs Hauser and Burton, who cooperated with him in the completion of the
exhaustive architectural survey and photographic record of the monasteries, on which the
Expedition had previously worked in 1910-11.

In two comprehensive reports which White made to the Museum in those years! he
outlines the main results of his researches and of his investigation of the monasteries during
these visits—which were destined to be the last he would make to the Wadi 'n Natrin—
and describes his discovery of the important documents which form the subject of the
present volume. Nothing could illustrate more clearly some of the outstanding qualities
in White’s character than the record of accomplishment to which those reports bear witness
—his whole-hearted interest and persistence in pressing an investigation ; his thoroughness
in whatever problem or task might be entrusted to him; and his invariable modesty con-
cerning any such achievement which his untiring application and sound methods of work
had produced.

White’s larger labor on the history and the architecture of these monasteries had been
so far concluded at the time of his death that his manuscript, to be published in two
volumes, was in the process of revision preliminary to entering the press. While the work
of revision which still remains to be done is a heavy one, owing to the scope and thorough-
ness of his investigation and the resultant mass of evidence which that labor yielded, it is
our hope that the publication of the volumes may not be unduly delayed. Provision for

1 Cf. MMA. Bulletin, July, 1920, Part 11 and November, 1921, Part II.
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their publication, together with the present volume, had generously been made in 1922
by Mr. Edward S. Harkness, Chairman of the Committee on Egyptian Art.

The Museum is under a special debt of gratitude to W. E. Crum, who had given helpful
advice and assistance to White in various matters relating to the Expedition’s publications
in which they were associated, and who later undertook to see the final pages of this volume
through the press after White’s death. We also wish to express our grateful appreciation

to M. H. Davis for generous help in preparing for us the Index of Coptic words.

ALBERT M. LYTHGOE.
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Lit. Or. Coll. = Renaudot, Liturgiarum Orientalium Collectio, Ed. 11,

PG. = Migne’s Patrologia Graeca.

P.L. = Migne’s Patrologia Latina.

PO. = Graffin-Nau, Patrologia Orientalis.

PSB.A. = Proceedings of the Society of Biblical Archaeology.

ROC. = Revue de I'Orient Chrétien.

Rylands = Catalogue of the Coptic MSS. in the Jobn Rylands Library.
SV.NC. = Mai, Scriptorum Veterum Nova Collectio.
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ADDENDA AND CORRIGENDA

P. 101 4 wmacons, read as ms.
,  (transl), L 2. For “my
brethren,” read “ye thieves”
P. 14 (transl.), l. 2. For “have been
cast away,” read “had des-
paired.”
19, L. 14. Delete (ma)
20, L. 14. For gmne, read @uni
30 (transt.), L. 3. For “spake unto
him with harsh speech,” read
“threw mud at him”’
. 34 (transl.), L. 6. Delete “lying”
41 (transk), L. 11. For “with
many miracles,” read “daily
till evening”’
P. 43,1 5. For wyimy, read cgrms
P. 45, 1. 11 monon, read as ms.
,»  (transl) F, 1. 8. For “Only,”
read “else”
P. 46, 1. 1. For wxg, read wre ()
,» (transl), 1. 2. For “material
creatures,” read ‘“molten

vos

U

images”’
P. 47, 1. 5. For xaxwn, read xa-
P-{{1)181

P. 49, 1. 8. For mmimny, read mmyns
,, note 2. For (Mon., read (Nol.

P. 50. Delete note 1 (text)

,, (transl), 1. 5. Delete “and
enchantments”

P. 51 vo. 1. 2. Tor owly, read

oy
,»  vo. 1.8, For vpe, read 1ge

P. 52, 1. 14. Delete (sa)

P. 53 (transl.), I. 4. For “unto her,”
read “unto him,” according to
text as emended

P. 54, note 7. For the appearance

of Jesus as one of the children
slain by Herod see Martyrdom
of Matthew §§ 1, 3 (ed. Tischen-
dorf, pp. 1671, ed. Bonnet,
pp. 217, 219)

63 vo. 1. 17. For wmc, read wme

67 vo0. 1. 29. For owe, read cuse

68, 1. 3. For mrg¥, read st

70 v0.1. 3. For cpmps, read wehsps

74,1. 9. For wewngnr, read wow
SQHT

,, f(tramsl), 1. 2. For ..of
heart because of,” read “but |
have had patiencerespecting”

P. 79, note 9. Add to authorities
Synax. Amshir 10, ed. Basset,
pp. 779 f.

P. 87, note 9. After “Synax. Arab.
Misra 1,” add “ed. Basset,

pp- 1239 f.”

UUnTT

13

P.

)

.04, 00, 4, 5.

.06, 1. 12,

. 97 (transl), L

. 102, note 4.

. 104, note 7.

. 112 vo. 1L 19, 25.

92, I. 1. For nehso ¢a, read
nehrogs )

, (transl), . 1. For “a dumb
man,” read “a land-owner”

The Synax., ed.

Basset, pp. 1143 f., commemo-

rates Thomas on Bafinah 27

. 05,.note 4. For “see the Arabic

Synax. Abib 25 (ed. Forget, ii

244),” read ““see Synax. Baunah

4, ed. Basset, pp. 1078 {.”

For mai o ewowT,
read naid neo LT

,» (transl), L. 4. For “(and) this
statue also,” read ‘‘these
seventy idols,”

4 from below.

For “ravenous,” read “that had

whelped”

. 100. Delete note 1

,»  (transl.), 1. 8 from below.
For “Only,” read “Verily”

. 101, 1. 8. For ma mramon, read

MATLRANON

,, (transl), 1. 3. For “guarded
the appointed place,” read
“turned the instrument”’

Add “Astratole is

mentioned, though not by name,

in the Martyrdom of Thomas;

see Symax., ed. Basset, pp.

10791.”

After 1. 1 add
“see Synax., ed. Basset,
pp. 122017

. ult. For “Athlr,” read
“Abib;” and to note 10
add “seeSynax.,ed. Basset,

pp. 1234 f.”

. 108, . 26. For comc, read comc
.110%0.1. 3. For metocovo, read

METROFO

.11, L 27. For [egqpaot], read

[egpact]

For eworT,
read eovwT

,,  (transl.), 1. 5. For “these
insults I forgive thee,” read
“I am weary of forgiving
thee”

. 116, 1. 3. For cagr, read caod

. vo. L5,
nfelr

For nlelr, read

. 117 (transl.), L. 4 from below. For

>

“Give thanks unto,” read
“By the weal of”
,» (transl), 1. 2 from below. For

“Does not their God pro-

XX

P. 117 (transl), wult.

. 130 00. 1. 15.

tect,” read “Verily their
God fights for”

For “dumb,”
read “deaf”

P. 118 (transl.), . 4. For “of gold,”

read “overlaid with”

,»  (transl), L. 4 from below. For
“the pillar,” read ‘“each
pillar.” For “one pillar,”
read “throne”

, (transl), L. 2 from below.

For “near the,” read “by
each.” For “throne,” read
“thrones”

. 121 vo. 1. 2. Delete (sr)
. 123 vo. 1. 4. For ¥ujow, read

amlow

. 125, 1. 16, For rot, read row
. 126 (transl.), ult. After “mea-

sures,” add “of bread”

For =e waumsy,
read =em

,,»  (transl), 1. 3 from below.
For ] fear,” read “Needs
must”’

. 131 (transl), L 2. For “(will),”

read “must needs”

,»  (transl.),l.5. For“Heshould
speak of my visitation upon
it,” read “in which He
shall visit me”

,, note7. For thefirst two lines

read “Mesore 19. See Synax.,
ed. Basset, pp. 1276 1.”

.137 (transl.), 1. 5. After “Heaven,”

"add “whereby we ascend”

. 147, 1. 25. For Inuwas, read
Prjamgay

. 151, . 24. For leneanm, read
Tlemoanm

. 154 vo. 1. 15. For wepip, read
whnp

. 159 vo. 1. 10. For %pome, read

toony
160 (transl.). For ‘“thousand
(sic),” read “hundred”

. 162 (transl.), 1. 2. For “spring,”

read “canal”
,» (transl.), L 5. For “heat (?),”
read ““cooking food”

. 175, 1.6, For wn, read nx

., vo. 1. o10.

put

For pu7T, read

. 176, L. 22. For pwe, read pwe

,, Delete note 2
»  vo. L 22, Read anrapsen-
EMICKOTOC



INTRODUCTION

THE LIBRARY AT THE MONASTERY OF SAINT MACARIUS
AND THE NEW MS. FRAGMENTS

1. The Monastic Libraries in General.

O Library, in the formal sense of that word, is known to have existed in Scetis (or Privately
at the Mount of Nitria, or Cellia) in the fourth and early fifth centuries. Never- owned books
theless, the germs from which the later monastic institution developed were already
present. Frequent references show that books were by no means rare as private possessions
of the monks. Books are mentioned among the goods of Theodore of Pherme (fourth
century) seized by robbers;! and the same monk consulted Macarius as to what he ought
to do with the three cherished volumes which constituted his library.2 Paphnouti of Scetis
also was falsely charged with the theft of a volume which a malicious brother had hidden
in his cell.? \
Whether the possession of books was strictly lawful or no was an open question : Macarius
advised Theodore to sell his books, even though he was accustomed to lend them to the
brethren to their great edification; and Sarapion (as we shall see) was emphatic on the
subject. Yet very many evidently considered such private possession to be legitimate.*
These private collections of books were kept in their owners’ cells, where they were stored  Book-
in cupboards (fvpides)—niches recessed in the walls of the cells—as we gather from the cupboards
Apophthegmata Patrum. Sarapion,’ for example, reproved a book-loving brother with the
words: ““You have taken that which belongs to widows and orphans and have placed it
in this cupboard.” For he saw it full of books.” And to a brother who boasted that he had

written for himself a copy of the Old and New Testaments, one of the Fathers replied:

1 Apophth. Pair., Theodore of Pherme, xx1x. and canonical books” which were burned by Theophilus:
2 id. 1. see Palladius, Dialogus de Vita Jobannis Chrysosiomi
3 Cassian, Collationes, xvi1, 15. (Migne, P.G. XLVIL, 1, 1, 24).

4 The Tall Brothers possessed a collection of “excellent 5 Sarapion II.
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“You have filled your cupboards with papers.”’! Another saying shows that these recesses
were ordinarily closed, for Amoi declared to his disciples, “I have seen men fleeing and
leaving their cupboards littered with parchment books, nor did they (stay to) close the
cupboard doors, but departed leaving them open.”

Before his death a monk (we may suppose) often gave away to his disciples or com-
panions such books as he possessed. Butin many cases books must have been left undisposed
of. These would have become the property of the community in general and have been
stored at the Church, as the center of the settlement. TheChurch, indeed, was the one place
in a monastic settlement of the early Antonian type where books would most naturally
collect, where they would be most accessible, and least likely to be dispersed. Here at least
there must have been a series of books for liturgical use, lectionaries, and collections of
homilies. And to these would be added important doctrinal manifestoes, such as the yearly
Paschal Letters issued by the Patriarchs of Alexandria,? or standard works like the “book
of the holy Athanasius’ wherewith Sisoes routed his Arian visitors.* Possibly it was from
such a collection that the superior visitor to the Mount of Nitria was furnished with the
book with which he was expected to beguile his time.> The Church, then, in all probability
was the center at which the monastic Library began to develop into a formal institution.

In the earliest times books were brought into the monastic settlements from outside;
but the avowed poverty of the monks makes it probable that most of the volumes current
were either gifts or were produced by their own copyists, rather than trade-copies. These
monastic copyists worked in their cells,® either for their own support,” or to furnish them-
selves with reading-matter,® or to accommodate others.?

So far as we can learn, the works thus produced were either copies of the Scriptures?®
or theological and ascetic works : they were valued for their ‘edifying’ matter rather than
for any literary quality; and there is little or no ground for the pious belief sometimes
expressed that here and there the writings of a Greek poet or orator were copied -and
studied as works of art. Pagan literature was surely one of the “things of the world”’ which
every serious-minded monk renounced—if, indeed, any were tempted to suchlike sin.

[t is in the latter part of the sixth century that we find the first definite evidence of
a permanent library. This is a note inscribed in a Syriac ms. brought by Assemani from
the Monastery of the Syrians to the Vatican.® It reads as follows: “This book was bought

1 RO.C. xviu (1913), p. 143 (no. 385) = Migne, P.L. 5 Palladius, Historta Lausiaca, Ch. vir.
LXII1, 929. 2 Apophth. Patr., Ammoes v. 6 See Apophth. Patr., Marcus 1.

3 SeeCassian, Collationes X, 2. 2. Similarly in the Theban 7 As did Evagrius at Cellia (see Palladius, Historia
Monastery of Epiphanius a Paschal Letter of the Patriarch Laustaca, XXXVHI). 8 R.O.C. xvi, p. 143, no. 38s.
Damianus, as well as earlier documents, such as the Letter o Apopbth. Patr., Abraham 1ir.
of Athanasius and the Anathemas of Cyril, were preserved 10 It is (or was) the opinion of Dr. Steindorff that the
—though, indeed, these were inscribed upon a wall. Bohairic Version of the New Testament originated in the

4 Apophth. Patr., Sisoes xxv. The lemma prefixed to the ‘Nitrian’ Monasteries in the fourth or fifth century: see
Morgan Life of Maximus and Dowmitius asserts that ‘Pshoi,’ Nestle, Einfiitbrung in d. griechische N.T., p. 107.
the author, wrote his work “in a volume (tomoc) of papyrus 11 Assemani, Bibliothecae Apostolicae Vaticanae Caia-
and deposited it in the Church.” logus 111, no. cxLin (pp. 245 ff.).
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on the thirtieth day of the month Thamuz (July) in the year (of the Greeks) 887 (=576 A.D.)
for the holy monastery of (sic) Scetis, in the days of the most religious Mar Theodore, the
Abbot, by the gift of God and his (Theodore’s) own money. This book he bought together
with others, for the contemplation, reading, and spiritual advancement of all those who
shall open it. May God (for Whose Name’s sake he caused this treasure to be laid up in his
own monastery) requite him. . . . But whoso shall seek this book to read in it. . .and shall
not return it to its owners, may he inherit the halter of Judas for ever. Amen.”

Though Theodore’s “own monastery” was probably no more than a ‘cell” of Syrian
monks attached to one of the Four Monasteries or Laurae, it is clear that this ‘cell” as a
body possessed a collection of books intended for the use of the brotherhood—that is to say,
a Library in the technical sense. And we may surely infer that the ‘cell’ was not peculiar
in this respect, but that in the later part of the sixth century (and probably much earlier)
each Monastery in Scetis possessed its Library. Moreover, when in the first half of the
seventh century Anan-Isho visited Scetis to gather material for his Paradise of the Fathers,!
it 1s highly probable that, as a stranger, he found his documentary sources? in general
collections rather than in the cells of individual monks.

2. The Earlier Libraries at the Monastery of Saint Macarius.

With a few possible exceptions® all the books existing in the primitive Monastery of
Saint Macarius, whether publicly or privately owned, must have perished in one or other
of the Barbarian Raids which took place in 408, 434, and 444 A.D.*

Two events in subsequent history are likely to have favored the formation of a new
and considerable Library. Late in the fifth century the Emperor Zeno bestowed on the

1 Thomas of Marga, Book of the Governors, ed. Budge 11, Life (cp. Cauwenbergh, Etude sur les Moines d’Egypte,

p. 175. p. 71, note 4) states that the text was carried by Apa
2 Abbot Butler (Lausiac History 1, 85 {.) shows that Anan- Isidoros from Scetis to the Hospice at Alexandria when the
Isho incorporated a Syriac recension of the Lausiac History desert Monasteries were destroyed by the Mastiki (Mazices).
in his work, but he need not necessarily have found this It remained there until the days of the Patriarch Michael
in Scetis. He cannot have depended to any very con- when it was restored by a deacon Eustathius to a monk
siderable extent upon oral tradition, and we may conjecture of Scetis resident at Enaton. Cauwenbergh assumes that
accordingly that he made use of the lost Coptic work known the destruction mentioned was the Sack of Scetis femp.
as the Paradise of Shiét ninmapanercoc five upsut twice Damian, and identifies the PatriarchMichael with Michael 1
mentioned in the Life of Pisenti (ed. Amélineau, Mém. de (744-767). But the Apa Isidoros who rescued the book is
PInst. égypt., 11, 339, 363), and more adequately noticed certainly identified with the fourth-century Isidoros the
by Zacharias in the Life of Jobn the Litile (ed. Amélineau, Priest (who died, however, long before the first Sack of
AM.G. xxv, 322 1.). It is there called The Book of the Old Scetis), and this statement at least must be fiction. That
Men (miswm sinupeANor) or Paradise, and is described the book was saved during one of the Sacks of Scetis is
as relating the ““deeds and sufferings” of a number of probable enough, but (unless the date of the Morgan Ms.
Fathers, who are named. Zacharias claims to have followed contradicts this) it is more likely to have been saved in
it closely in his biography of John. It was certainly a work the fifth and last Sack of the Monasteries (c. 817 A.D.)
of great renown ; for it ismentioned together with a Paradise and restored under Michael I1 (850-851), or Michael 111
of ‘Nitria’ (mmoocsm) on a Theban ostracon (see Crum, (881—909 7). Yet the rescued Ms. is likely to have belonged
Coptic Osiraca, no. 250; cp. p. 63 and note). to the Monastery of Baram(s rather than to the Monastery
3 e.g. the Life of Maximus and Domilius by ‘Pshol of of S. Macarius.
Constantinople.” A note prefixed to the Morgan Ms. of this 4 HNS. 1, x, §3ff.
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Monastery an annual subsidy, which afterwards became a permanent endowment, and thus
enriched it materially.* Secondly, the transfer thither of the Patriarchal throne of the Mono-
physites at the middle of the sixth century added to the place a peculiar ecclesiastical
importance.? Once more, however, any accumulation of books formed under these influences
must have been dispersed when (towards the close of the sixth century) the Monastery was
sacked for the fourth time.?

For many years after this disaster the Monastery remained in ruins and utterly depressed,
and it is unlikely that any attempt to form a new Library can have been made until the
changed conditions following on the Arab Conquest led to a vigorous period of restoration.
Then indeed (if we may trust our documents) we find the Patriarch Benjamin I, who had
come to the Monastery to consecrate a new church of Saint Macarius, instructing his
syncellus, Agathos, to “bring forth the books which are requisite for the consecration.”*
Presumably, therefore, the Monastery had already (about the middle of the seventh
century) been reéquipped at least with indispensable service-books. Some years later we
hear that a certain Abba George, syncellus of the Patriarch Simon I (68g~701 A.D.), compiled
a history of the Patriarchs from Cyril I to Alexander 11 (1 730 A.D.) “in the gebel (desert)
of the holy Abli Makar in Wadi Habib ;% and it is reasonable to suppose that this work—
together with a copy of the more famous Chronicle by John of Nikiué—was in the monastic
collection. At the same period, possibly, there was to be seen there the voluminous corre-
spondence of Peter I11 (Mongus) together with a letter of the Emperor Zeno.”

There is no evidence to show to what extent the Library was developed in the century
following. The ninth century brings us to a crucial date in its history, for about 817 a.Dp. the
Monastery was sacked for the fifth and last time.® That sack was peculiarly thorough, and
we shall hardly errin assuming that the Library hitherto existing was completely destroyed :*
certain it is that not a fragment of ms. derived from this source can be ascribed to a date

earlier than the ninth century.

3. The Library in the Middle Ages.

Prompt and vigorous steps were taken to repair the disaster, and circumstances were
peculiarly favorable. The Monastery held a practical monopoly of the Patriarchate. Not

only was the Patriarch almost invariably chosen from among its inmates, but he had even

1 2d. 11,14, §3. 2 4. 11, 1, §§ 1-3. 7 7d.,p.183. But it is not certain whether this statement

3 1d. 11,1y, § 5. 4 Hist. Patr., p. 243. should be ascribed to the above-mentioned George or to

5 id., p. 344. In the eleventh century this work seems the assistants of the tenth century Severus of Ashmunén
to have been at Nahya whither it may have been carried who made some use of the earlier work in compiling the
when the monks of Scetis fled to that place in the days History of the Pairiarchs. In the latter case the reference
of Benjamin 1 (cp. H.N.S. 11, v), or at the sack of the may be simply to the ms. still extant: Cod. Vat. Copt.
Monastery in the ninth century. Possibly we have a frag- LXII, 4.
ment of this work in No. xxx1. 8 H.N.S. 111, vi, viL

6 On John of Nikiu and his intimate associaticn with o A few damaged volumes may possibly have survived
the Monasteries of Scetis see #d., pp. 286 1. and have been recopicd.
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to submit to a secondary enthronement there; and there some of the most solemn rites of
the Coptic Church were celebrated.! Thence, too, were drawn men to fill the episcopal sees,
at any rate of northern Egypt. Then and through the greater part of the Middle Ages Dér
AbQ Makar was the premier monastery in Egypt: it was at once a semi-Patriarchal seat and
a nursing-ground for future Patriarchs and prelates.

A fine and adequate Li {
an institution, but, so far as study counted for anything, a necessity. Until the new
catalogue of the Coptic mss. (many of which were brought from Dér AbG Makar) in the
Vatican is issued, it will be impossible to gauge with full assurance the growth of the
Library; but the‘following list of dated or closely datable examples may roughly represent
the development.?

(1) 830 A.D. Traunslation of Saint Macarius (fragment).’
(2) 884 A.D. Martyrdom of James the Persian, written by Cyriac, ‘son’ of the deacon Stauros, A.m. 600.
(3) Ninthcentury, Archelaus of Neapolis, Sermon on the Archangel Gabriel (by the samehand as theforegoing).®
(4) 914 A.D. Martyrdom of Macarius of Antioch (written by Jacob, the ‘son’ of John Kamé).
(5) 918 A.D. Moses of Keft, Encomium on Pisenti of Keft (written by the same Jacob).’
(6) 925 A.D. Martyrdom of Isaac of Tipbres (written by Theodore at the direction of Abbot (?) Abraham
of Coltha).?
(7) 933 A.D. Cyril of Alexandria, Homily on the Three Children.?
(8) 956 A.D. Martyrdom of Saint George.*®
(9) 957 A.D. Dioscoros, Elogium on Macarius of Tkoou (written by Theodosius, ‘son’ of Mennas, priest of
the Great Cell).1
(10) 962 A.D. Saint Athanasius, On the Three Patriarchs (written by a monk of Saint Macarius “whose name
is known to God alone,” when Chael was archpriest).!?
(11) 962 A.D. The Deaths of the Three Patriarchs.*®
(12) 962 A.D. Basil of Caesarea, Sermon on the Monastic Life.'*
(13) 979 A.D. Paphnouti, Life of Unefer (Onuphrius), written by Gabriel the Deacon.'
(14) Tenth century (first half), Martyrdem of Theodore the Eastern.'s
(15) Tenth century, Gregory Nazianzen, Homsily on the Sacrifice of Abrabam (contains a note dated 995 A.D.)."
(16) Tenth century, Gregory Nazianzen, Homily on Poverty (contains a later note dated 1025 A.p.).18
(17) Tenth century, Martyrdom of Eusebius (contains later note as above).'?
(18) Tenth century, Martyrdom of Saint Luke.?°
(19) Tenth century, Life of Macarius the Great.*
(20) Tenth century, Menas, Elogium on Abba Macrobius.?
(21) Tenth century, Life of Joseph the Carpenter.?®
(22) Tenth century, Life of Simeon of Mesopotamia.*

1 op. cit. 1, iii, §§ 1-3. 12 id. Lxvin (Hyvernat, PL 29).
2 Probably the ninth-century list should be largely in- 13 #d. 1xt (Hyvernat, Pl. 28).
creased. 14 #d. Lxvin (Hyvernat, Pl 29).
3 Cod. Tisch. xx1v, fols. 22, 32, 24 ( =No. XX11 D, 15 id. Lxv, 3 (Hyvernat, Pl. 40).
below). 16 7d. Lx1 (Hyvernat, PL 41).
4 Cod. Vat. Copt. Lix (Hyvernat, Album, Pl 21). 17 id. Lx1 (Hyvernat, Pl. 32).
5 #d. Lix (Hyvernat, Pl. 22). 18 7d. Lxv1, 12 (Hyvernat, Pl 30).
6 id. Li1x, 4 (Hyvernat, Pl. 22). 19 #d. rvi, 4 (Hyvernat, Pl 31).
7 id. Lxv1, 5 (Hyvernat, Pl. 42, 3). 20 id. Lxvin (Hyvernat, Pl. 40).
8 id. Lxvi, 3 (cf. Zokga, Cat., no. XIx). 21 7d. L1x (Hyvernat, PL 41).
9 7. Lx1x (Hyvernat, Pl. 24). 22 id. Lvit (Hyvernat, Pl 33).
10 #d. Lxur (Hyvernat, Pl 26). . 23 id. Lxvi (Hyvernat, Pl 34).
11 7d. Lxvin, 7 (Hyvernat, Pl. 27). 24 id. Lx1 (Hyvernat, PL 35).
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(23) Tenth century, Alexander, Elogium on Peter of Alexandria.t

(24) Tenth century, Martyrdom of Peter of Alexandria.®

(25) Tenth century, Sermon of Jobn Chrysostom.?

(26) 1067 A.D. History of Joseph the Carpenter.*

(27) 1153 A.D. Acts of Isaac of Tiphres.®

(28) 1211 A.D. Mark the Priest, Martyrdom of Jobn of Phanidjéit (written by Peter, son of Abl ’l Farag).®

(20) Twelfth~thirteenth century, Martyrdom of Saints fobn and Simeon (contains a miniature painting
by David the Limner, n!ngpaq’)oc)j

(30) 1255 A.D. Life of Jobn Khamé (Kamé), written by Paul, priest of the Church of AbG Shentdah in
Bebig (?).8

If the list given above presents anything approaching a true perspective,® the formation
of the Library must have been vigorously pushed forward in the ninth and tenth centuries;
but in the eleventh—thirteenth centuries the movement very markedly slackened. That
slackening was due not so much to a decline in the appetite for monastic literature as to
the fact that Coptic, as a living language, was now fast succumbing to Arabic.?

Limited but adequate evidence shows that the Library was so extensive as to be used
for purposes of ‘research,” as well as for other objects.

(1) Severus of Ashmunén specially mentions the Monastery of Saint Macarius as one
of the principal sources whence he derived material for his History of the Patriarchs.* As
stated above,? it was probably in this Monastery that Severus consulted the history of the
Patriarchs from Cyril I to Alexander 11 compiled there in the eighth century by the monk
George. Occasionally the historian makes definite reference to some document consulted:
thus in his history of the Patriarch Dionysius (247-264 A.D.) he notes that while the Life
on which he mainly relied gave that Patriarch a reign of seventeen years (in agreement,
as he frankly adds, with the Book of the Annals by the Melchite, Sa‘id ibn Batrik or
Eutychius), “in a copy in Dér Abtt Makdr it is said that he continued on the episcopal throne
seven years.” Another such specific reference occurs in the history of Michael 1 who is
stated to have “remained upon the evangelical throne, according to the statement which
we found in the Library in Dér Abli Makir, twenty-three years.”*

The new texts published below enable us to check the statement of Severus in other
directions. The account of the Martyrdom of Saint Mark,” for instance, is no other than an

abridged translation from the Bohairic Apocryphal Acts of the Apostles, whereof considerable

1 Cod. Vai. Copt. Lx11 (Hyvernat, Pl. 38). also indicate that the later centuries were not quite so
2 1d. vx11 (Hyvernat, Pl. 36). barren as they are represented to be.
3 ¢d. Lxm (Hyvernat, Pl. 42, 1). 10 Even in the early tenth century we find Arabic ousting
4 1d. 1xv1, 11 ( = Zoéga, Cat., no. XXv). Coptic, for it 1s definitely stated that the Life of Jobn the
5 id. LX1X, 3 ( = Zoéga, Cat., no. XL111), Little was translated into Syriac from an Arabic version
6 7d. Lxix, 2 ( = Zoéga, Cat., no. xrvii); edited by and not from the Coptic original.

Amélineau, Journ. Asiatigue, Ser. 11, t. ix (1887), pp. 11 Ed. Evetts, p. 8: “These histories were collected by

113 ff. the care of Abba Severusibn elMukaffa. . . who relates that
7 id. Lx (Hyvernat, Pl. 43). he gathered them from Dér AbG Makir and the Monastery
8 id. LX, 4; edited by M. Davis, P.O. x1v, fasc. 2. of Nahya and other Monasteries.” Cp. also p. 32.
o The fragments appear to corroborate the evidence of 12 p. XXiv. 13 Hist. Pair., p. 93.

our list so far as the tenth century is concerned, but they 14 td., p. 460. 15 d., pp. 43 ff.

XXVl



INTRODUCTION

fragments have been recovered (No. v1).! Secondly, in the history of Benjamin [ he inserts
a document which he is far more likely to have seen at the Monastery of Saint Macarius
than anywhere else. This is the narrative, ascribed to Agathos the Priest, of a vision seen by
Benjamin during the consecration of the Church of Saint Macarius.? The extant Coptic
fragments (No. xxii1 p) show that Severus or his assistants translated this work into
Arabic with only the slightest changes, and so incorporated it in the History. In all pro-
bability our fragments belonged to the actual copy handled by the compilers.

Another extant work from the same monastery used by Severus is the Life of Isaac (686~
689 A.D.) by Mena, Bishop of Pshati;? but on the other hand very summary, if any, use is made
of the Life of Timothy Aelurus,* of which an interesting example now emerges (No. X XXI).

(2) Mauhub, who continued the History of Severus, was no less indebted to the monastic
Library, since his associates record that they found there the lives of the Patriarchs from
Michael I1I to Shentidah II written (about 1055 A.D.) by Michael, Bishop of Tinnis, as well
as the lives of nine other Patriarchs.’ Unfortunately very little of this ‘historical’ material
survives in Coptic.

(3) Some years after his consecration (1047 A.p.) the Patriarch Christodulus, while
visiting the Monastery, censured the monks for practising Reservation from ‘“the Sunday
of Palms to Great Wednesday.”” The monks having replied defiantly to this slur on their
local use, the Patriarch “arose in anger and went out to his cell, and there was great
disorder. Then the Father Patriarch brought out from the Library of the Monastery a
homily which expressed this very opinion of which they disapproved; and Abba Michael,
his secretary, read it before the assembly.”’¢ Clearly the Library was extensive enough to
meet any calls made upon it.

(4) From definite fact we turn to what is less concrete. We know that under Gabriel 11
(1131-1146 A.D.) “many monks of the Monastery of Saint Macarius” formed part of the
commission which compiled the simplified Book of the Passion—a Lectionary for use in Holy

1 The Mms. to which these belonged is much later than which we have translated from the documents in the

the time of Severus, but it may well have been copied
from an older ms. used by him.

2 Hist. Patr., pp. 239 ff.

3 For the Coptic see P.O. x1, 303 ff.; for the Arabic
summary see Hist. Patr., pp. 275 f.

4 See Hist. Patr., p. 181. Possibly the Coptic Life
of Timothy was written by the monk George, since he
“informed us of what happened in the time of Marcian,
the unbelieving prince, and the trouble that overtook our
Fathers” (id., p. 345).

5 Mauhub’s preface (Bibl. Nat., Fonds arabe, 202, p. 135)
isasfollows: ““AttheMonastery of Abd Makarwediscovered
the histories of ten Patriarchs, from Michael to Shenuti,
composed by Michael, Bishop of Tinnis.” Hence it follows
that the interesting note standing earlier in the Hist.
Patr. (ed. Evetts), p. 301, has somehow been misplaced.
That note reads as follows: “Hereafter will follow that

Monastery of AbQl Makir, namely the history of ten
Patriarchs from Michael the last (i.e., Michael [11, 881—913)
to Sinuthius the First (read Second). We also translated in
this Monastery the lives of nine other Patriarchs in the
Year of theMartyrs 796 ( = 1079-1080 A.D.). This is written
by Apacyrus the Deacon and Michael, son of Apater of
Damanh@r. Through the grace of God which enabled us
to find the histories in the Monastery of S, Macarius with
the help of the brother Theodore the Steward, son of Paul,
on Sunday, the sixth of Ba’Qnah, in the Year 797 of the
righteous Martyrs ( = June, 1081). We have compared the
manuscripts with one another and found them corre-
sponding to what we copied, and so we assured ourselves
of their authenticity.”

6 Paris, Bibl. Nat., Fonds arabe 304, pp. 143 f.: cp.
HN.S.w,iv,§ 1.
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Week?, and the prominent position assigned to the great saints of Scetis? in the Coptic
Anaphora and other liturgical works suggests that these also were, deliberately or
otherwise, shaped in the desert of Saint Macarius. Early in the fourteenth century a
certain Makirah (Macarius), a monk in the Monastery of John the Little,s compiled his
Nomocanon, a collection of the materials on which rested the Canon Law of the Coptic
Church. These materials were derived “‘from various books which he found in the Monasteries
of the desert (z.e., in the Wadi 'n NatrQin) and at Cairo.””* Though no fragments of Canons
in Coptic are known to have been found there,® it is beyond doubt that the Library at
Dér Abli Makar—the chief of the ‘desert Monasteries’—was one of the sources of material.
Indeed an Arabic ms. in the Vatican containing the Constitution of the Egyptian Monks of
Saint Antony (compiled by John XIII, 1521-1526 A.p.) was derived from “three very old
copies of Councils which existed in the desert of Saint Macarius.”’

(5) One of the most interesting features in the history of the Wadi 'n Natrln is the
presence of non-Coptic monasteries, Syrian, Armenian, Abyssinian. Of these, the Syrian
Monastery attained independent existence probably as early as the eighth century;” the
Armenian Monastery may have emerged in the eleventh—-twelfth century, and the Abys-
sinian Monastery at the same period or slightly laters How far Armenian and particularly
Syrian monks® may have availed themselves of the Library at Dér Abli Makir we cannot
tell. But there is ground for suspecting that the ecclesiastical literature of Abyssinia is, in
part at least, derived from the Monastery of Macarius. For though the Abyssinian Monastery
(of Elias) is not mentioned until well on in the Middle Ages, there were certainly Abyssinian
monks in the desert before that date, and an intimate connection between the desert
Monasteries and Abyssinia existed from the early ninth century. Thus, the Ethiopic
Synaxarium?® for Hamlé 17 (July 24) commemorates a certain Andrew (Endreyas) ““superior
of the Monastery of the great country of Dabra Libanos,” who “received the monastic habit
at the hands of our father Abba Yohannes Kama;” and John Kamé, or Khamé, founder of a
minor Monastery in Wadi 'n Natrin, died in 859.% More important is the fact that several
Metropolitans of Abyssinia were selected from among the monks of the desert.? In the
Patriarchate of Yusib or Joseph (830-849 A.D.) one John of El Baram@s was appointed
to this dignity ; under Cosmas I11 (920 ?, 923 ) Peter a monk (presumably of the desert)

t See Dillmann, Catalogus Codicum Aethiopicorum in
Museo Britannico, no. xxvit (p. 30).

2 See, e.g., Renaudot, Lit. Or. Coll. 1, p. 17.

3 Otherwise John Colobos or the Dwarf. It was second
in rank of the Monasteries in Wadi 'n Natr{in.

4 Paris, Bibl. Nat., Fonds arabe 251 (see de Slane’s
Catalogue).

5 Crum (see Riedel and Crum, Canons of Athanasius,
p. 81) observes that the Arabic text of the Athanasian
Canons is certainly derived from a Bohairic version. Surely
a copy of this version must have existed in the Monastery
of S. Macarius.

6 Cod. Vat. Arab. pcLxu (=Mai, S.V.N.C. 1w, ii,
p- 584).

7 HN.S. uy, ix, § 6. 8 id. 1w, v, §4.

o Study of the Syriac Mss. from Dér es Suridn might
possibly furnish evidence as to this. A priori it is most
likely that the Syrian monks wouid have availed them-
selves of so important a library, especially to make
translations of the lives of Egyptian saints.

10 P.O. vi, 345.

11 Seehis commemorativeinscription, 4.4.C.M.111,1i1,§ 5.

12 Others, probably, are unrecorded.

13 Hist. Pair., pp. 622 1.
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was consecrated ;! under Philotheos (981 P—10027), Daniel of Dér Abli Makir became
Metropolitan;? and in 1102 George, from the same monastery, held that office for a short
time.* Now such prelates, as well as lesser dignitaries accompanying them, and Abyssinian
monks or pilgrims returning southwards from the Wadi 'n Natrlin, must have carried with
them greater or smaller quantities of the ecclesiastical literature current in Egyptian Church
circles. Any survey of Abyssinian literature ought, therefore, to recognize the possibility that
the distant Monastery of Saint Macarius is one of the sources from which the dependent
Church borrowed its remarkable apocryphal and hagiographical writings.* That the
Monastery possessed a matchless series of the Acts and Lives of Saints has long been
recognized, and now the new texts (Nos. 1-vi) witness to the existence of a remarkable
class of apocrypha in the Library.s

(6) Finally, we have reason to believe that, apart from research work, the Library was "

not infrequently used by the ordinary copyist and translator (from Coptic to Arabic).t
A few instances may be noted: (1) An Arabic ms. at Paris” containing a compendium of
cardinal theological doctrines (such as the Trinity, the Incarnation, the Commandments
of God, Confession, Communion, and the duties of the monastic life) is definitely stated to
have been copied at the Monastery in A.M. 930 or 980 (1214 or 1264 A.D.). (2) An Arabic
version of the Commentary on the Epistle to the Romans® by John Calliopaeus was tran-
scribed from mss. at Dér Ab Makar in 1379 A.D. (3) So, also, a copy of the Nomocanon
of Makarah above mentioned was made there in 1372.° (4) The liturgical collections in the
same Library must often have been sought out by copyists. To that Monastery peculiarly
belonged the elaborate rituals for Palm-Sunday, Holy Week, and the Consecration of the
Chrism on Maundy Thursday.®® Further, we have definite knowledge of a ritual for the
Blessing of the Altar “according to the rite of the Monastery of Saint Macarius,”* and so
obviously copied there.

4. The Scope of the Library.
Here we may pause to consider in the light of extant mss., of fragments, and of other

evidence what was the scope of the Library. In general terms it may be defined as wholly
religious (theological would be a misleading description) and designed to meet the needs

1 Renaudot, Hisloria Patriarcharum Alexandrinorum, 5 The surviving fragments are probably but a meagre
p. 326. 2 1d., pp. 381 f. 3 id., p. 475. remnant of a once large class. Orthodoxy must occasionally
4 Much of the Ethiopic literature seems to have been have frowned on such productions.
translated from Arabic versions, a fact which suggests 6 The destruction of Church books in anti-Christian
relatively late importation (say, after the tenth century : the riots at Cairo makes this peculiarly probable.
Chronicle of John of Nikiu was translated so late as 1602). 7 Bibl. Nat., Fonds arabe, no. 184.
Yet it is quite conceivable that other works were derived 8 Cod. Vat. Arab. xL1v (= Mai, S.V.N.C. v, ii, 80).
from the earlier library (destroyed in 817 A.p.). The Ethiopic o #d. pcLxn (= Mai, S.V.N.C. 1v, i, 584). The date
version of the Martyrdom of Apoli was certainly made is uncertain since Mai gives the impossible equation
before the extant Coptic fragments were written (tenth A.M. 040 = A.D. 1372.
century), since a prophecy relating to the translation of 10 Since these rites were for so many centuries observed
the saint’s body is interpolated in the latter (see below on in-their fullest form or exclusively in the Monastery.
No. xv, frag. 5). 11 Cod. Vat. Arab. pcLxu (= Mai, S.V.N.C. 1v, 1, 584).
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of life in the Monastery alone. Works of secular learning—much more works of imagination
—were entirely absent.

It is surprising to find that Biblical mss. are very scantily represented among the relics
of the Library. A copy of the Pentateuch, now in the Vatican,' almost certainly came from
this source ; whether the two leaves from Exodus found in 1920 (below, No. xxxvir A) belong
to the same or to another copy cannot yet be stated. But there is no evidence as yet that
other extant mss. of books of the Old Testament are derived from this Library. Psalters,
indeed, are numerous,? but they were produced for liturgical or devotional purposes and
not as parts of the Scriptures: the remarkable Barberini Psalters is no exception. The New
Testament is only slightly better represented. A single copy of the Gospels was brought
away by Huntington,* our own No. xxxviI ¢, 2 (containing the Third and Fourth Gospels)
represents the second volume of another copy, and a few leaves of a larger copy for use in
Church have also been recovered (No. xxxvir ¢, 1). Of other books nothing is known
save that Tattam saw there a beautifully written copy of the Epistles:® the fragments
from the Pauline Episiles (No. xxxviI p) hardly merit such a description and may there-
fore represent another copy. Presumably scriptural books, being in constant use, were
rapidly worn out and destroyed.

Catenae on the Gospels (i.e., running commentaries formed of excerpts from the works
of the Fathers) were to be found in the Library and, apparently, were closely studied.® The
copy acquired by Curzon at the Monastery of the Syrians was written by a monk of Dér
Abl Makir and doubtless belonged to that Monastery;” the fragments which were
recovered by Tischendorfs and in 1920-1921 represent a second copy in two volumes.?

We might have expected patristic literature to be abundant. Yet, in fact, it occupied no
very prominent position in the Library. To the Egyptian mind metaphysical dogma seems to
have been distasteful, doubtless because it was unintelligible.® Hence, the abstract side of
dogmatic theology is almost unrepresented, and there was an obvious tendency to select
only the more practical (ethical) tracts or homilies of the Fathers. Thirty-seven excerpts
from the writings of Saint John Chrysostom™ form the largest collected body of patristica
from the Library: other works of the Fathers—and they are not very numerous—are in-
variably isolated tracts appointed to be read in the Church on stated occasions and are not

1 Cod. Vat. Copt. 1. 8 See below, pp. xIff. The former are at Leipzig (Cod.
2 id. v (tenth century) probably came from Dér Abl “Tisch. xxviy; for the latter see below, No. xxxvII E.
Makar, but even this seems to be a service book since the o The pagination indicates that the copy was in two
Canticles are appended. volumes.
3 See below, pp. xxxviif. 10 This is contrary to the usual assumption that the
4 Now in the Bodleian Library (Hunt. 17), described by Egyptians delighted in metaphysical subtilty, Yet the real
Horner, Coptic Version of the N.T. 1, p. xxxviil. Copts (as distinguished from the Hellenists of Alexandria)
5 See below, p. xL certainly judged of such questions as that at issue at
6 This is suggested by the numerous Arabic glosses Chalcedon on an entirely concrete level.
written in the margins. 11 Cod. Vat. Copt. LvIL

7 It was probably carried to Dér es Surifn by J. S.
Assemani from Dér Abl Makir and accidentally left there.
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designed for study. In this connection it may berecalled that the Syrian Patriarch Dionysius
commented unfavorably on the state of learning among the Egyptian monks.1

Hitherto Dér Abl Makar has not been recognized as a source of ‘primary’ apocryphal
material.? Secondary documents, indeed, such as the Discourses of Evodius and Theodosius
on the Assumption, have long been known and published.® But apart from the little-
noticed* Leipzig fragments of the Assumption of the Virgin attributed to Saints Peter and
John, the Monastery had yielded up no true apocrypha. We now know that works of this
class were well represented in the Library, since we possess fragments of a Christian

Apocryphon on Adam, of an Apocryphal Gospel, of a Descent into Hades, of an Apocalyptic.

Gospel, of the Mysteries of Saint John, and of the Apocryphal Acts in a Bohairic version
(Nos. 1-vir)—as well as further fragments of the secondary Assumption narratives. These
are probably but a few poor relics of a once considerable group—a group (as pointed out
above) from which the Abyssinians may have derived some of their apocrypha.

But perhaps the outstanding feature of the Library was the great collection of Acts of
the Martyrs and Lives of Saints and worthies honored by the Coptic Church. It was
probably from this rather than from some similar series of Hagiographa that the existing
Arabic Synaxarium of the Coptic Church was compiled.

These texts are sometimes furnished with rubrics or directions stating when and where
a particular tract was to be used. Thus a Sermon by Theophilus and an Encomium by Cyril
on The Three Children® has the following direction: “These two sermons are to be read
on alternate years (on Pashons 10) while the Office of the Doxology is being celebrated in
the Sanctuary of the South;” the Life of Macarius® is to be read “on Epep 14 in the
Sanctuary of Abba Makari to the South;” the Martyrdom of Saint Apatil” has the note,
“On Epep 16 read first this book : then read John of the Golden Gospel which is to be found

2

on (page 7) 143 and in (volume ?) gi—both on the same day;” or lastly, the Correspond-
ence of Peter Mongus and Acacius®is to be read ““on Athor4....... If you wish, use them
on the last Sunday of the month Paopi or Athor.”

The rubrics make it clear that these texts were (1) intended for public reading on definite
occasions, and (2) that when complete the series covered the whole year. Can this be the

Coptic “Lectionary for the whole year” in four great volumes which Huntington saw ?

1 HN.S. 1, vii, § 2. Apocalypse of Adam (see Renan, Journal Asiatique, Ser. v,

2 For the use of apocrypha in Egypt (fourth century) see
the Canons of Athanasius (ed. Riedel-Crum, pp. xv, 33)
where their reading is forbidden or discouraged; also
Apophth. Patr. Sopater (P.G. LxV, 413): “Let no woman
enter into thy cell and do not read apocrypha.” Such
works were known in the ‘Nitrian’ Monasteries even in
the eighteenth century. Sicard (Lettres Edifiantes, t. v),
having once suggested to the Superior at the Monastery of
El Baramfs that it was time for Vespers, was informed
that .on the contrary it was “exactly the hour when the
demons make their prayers.” Clearly this monk knew the

t. 1 (1855), p. 452): “First hour of the Night; it is the
hour of the adoration of the demons.”

3 Lagarde, Aegyptiaca, pp. 38 ff.; Robinson, Coptic
Apocryphal Gospels, pp. 9o ff.

4 Their importance has been remarked only by W. E.
Crum, who was the first to point out that they belonged
to a single Ms.

5 Cod. Vat. Copt. no. Lx11 = Zoéga, Cat., no. LVIL

6 id. = Zokga, Cat., no. XXVIiL

7 id., no. Lx11 = Zoéga, Cat., no. XX1.

8 ., no. LX11 = Zokéga, Cat., no. L1IL
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The suggestion may at least be raised in view of certain circumstances presently to be
noticed.

By far the most important surviving part of this collection, comprising a large number
of Lives, Martyrdoms, and other pieces, was brought by Assemani from the Monastery of
Saint Macarius in 1715, and is now in the Vatican Library.! The parchment fragments
brought back from the Wadi 'n Natr@n by Tischendorf in 1844 certainly belonged to the same
collection as did Assemani’s richer spoils. For (1) though the discoverer makes no statement
as to their provenance,? internal evidence proves their derivation from this Convent ;* and
(2) they have ‘rubrics’ exactly parallel with the ‘rubrics’ in the Vatican texts, such as—
“To be read on Mesore 19 after the Doxology in the night;”’* and (3) in respect of date,
script, and general appearance their correspondence with the Vatican codices is close.s Some
of these fragments are of great interest despite their imperfect condition. Two may be
specially mentioned : one, relating to the consecration of the Church of Saint Macarius by
Benjamin 1,6 another dealing with the Translation of Macarius’ body to Shiét.” The second
is particularly important as being indirectly dated 830 A.p. and therefore proving that less
than fifteen years after the Fifth Sack of Scetis one at least of the monastic Libraries was
being rehabilitated.

Other fragments of the series had been secured a few years previously by Tattam, who
found in the Monastery besides a copy of the Epistles and about one hundred liturgies,
““a great number of fragments and loose leaves.” Of the last-named he secured about one
hundred, some of which passed through the Library of the Earl of Lindsay into the
Rylands Library at Manchester, where their relationship to the Tischendorf fragments was
recognized by Crum.? \

Many further fragments of the same collection were found in 1920-1921. Their intimate
relation to the Tischendorf and Tattam series (many pieces in the three groups are derived
from the same Mss., and some even from single pages of the same mss.) demonstrates what
was previously not altogether certain—that the great majority of the Bohairic fragments
at Leipzig and Manchester were brought from the Monastery of Saint Macarius. Moreover,
two groups of the new fragments definitely belong to defective mss. in the Vatican.

1 Codd. Vat. Copt. Lvii-LXIX ; see Mai, S./.N.C. v, Pt. L

2 See Tischendorf, Anecdota Sacra et Profana 1, pp. 69 ff.
But in his Travels in the East (p. 52) Tischendorf mentions
the discovery of certain parchment leaves and fragments
in the Monastery of Macarius, but without stating what
was their character. For a summary catalogue of these
fragments see Leipoldt ap. Vollers, Kat. d. Isl., Christl.-
Orient.. . :Hss. mu Leiprig, nos. 1086-1090 B (Codd. Tisch.
XXIV-XXX).

3 e.g., one fragment (Leipoldt ap. Vollers, Kat., p. 395 =
Cod. Tisch. xx1v, 31) has a colophon written by a Psalmodist
“of the Church of our Father Abba Makari of Shiét.”
Others contain matter which is peculiarly ‘Nitrian.’

4 loc. cit., p. 303 = Cod. Tisch. Xx1v, 22.

5 As W. E. Crum informs me. Can the fragment Cod.
Tisch. xx1v, 1—2 (loc. ¢it., p. 388) from the Martyrdom of
Anatolius the Persian actually belong to Cod. Vat. Copt.
Lxviir, which is defective at the beginning and end ?

6 Cod. Tisch. xx1v, 23 (loc. cit., p. 303).

7 Cod. Tisch. xx1v, 22 (loc. cit., p. 303). For the text of
this and the foregoing fragment see below, No. xx11I ¢, D.

8 Rylands Cat., no. 438, the hand of which is described
as ‘Nitrian’ in type. No. 441 is identified as belonging to
Cod. Tisch. xxv1, fol. 1; no. 442 (probably) to Cod. Tisch.
xx1v, fols. 14, 15 and xxv1, fol. 23; and no. 448 to Cod.
Tisch. xxiv, fols. 43 ff.

9 On the relationship of the groups of fragments to one
another and to the Vatican mss. see below, p. xliii.
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Zoéga has pointed out!® that the various items in the Vatican codices are arranged upon
no system whatever, though they might be expected to form a sequence following the
days and months of the calendar. In other words, these mss. are the disordered remains
of a great Lectionary. This disturbance perhaps came about in the following way. In the
dark days of the late fourteenth and of the fifteenth century the collection as a whole fell
into decay and much of it perished. But at a subsequent period—possibly in the early
seventeenth century?—such remains as were in tolerable condition were gathered together
and rebound without regard to the true sequence of the various tracts, while mutilated
and defective leaves, and even hopelessly ruined volumes, were discarded altogether. The
former would then be Assemani’s codices, the latter the fragments recovered by Tattam
and Tischendorf.? May not ‘“‘the Coptic Lectionary in four great volumes” seen by
Huntington be identical with a part of the group acquired by Assemani © The question
can only be raised, not-answered. Reference to the fragments published below and to the
complete texts already available* will best show the nature of these documents. It should
be added that since the series was intended for liturgical purposes, it contained, besides
strictly hagiographical narratives, the Lives of Patriarchs who were ordinarily com-
memorated,® and even a number of Homilies appointed for certain days.

As we have already seen,® there is reason to believe that the Monastery was possessed of
a collection of the authorities and documents on which Coptic Church law and practice
were based, though nothing of all this seems to have survived. Possibly the ‘homily’ dealing
with Reservation with which Christodulus refuted the monks was something of this kind.
Moreover, in the seventeenth century the Abbot of that day appears to have parted with
a ms. of ‘Councils,’” though indeed this may have been no more than a copy of the Nomo-
canon of the monk Makirah.? \

We turn next to two classes of books which must be regarded as biblia abiblia. As we
might expect, the number of strictly liturgical books, Anaphoras, Lectionaries, Theotokias,
Psalters, and of works of devotion such as Horologia, shown by discarded fragments alone,
was extremely large; and many complete or nearly complete volumes in various European
libraries may ultimately be shown to have come from our Monastery. Such books were
naturally in constant use and, moreover, not of the most durable quality; hence it is that

1 Cat., p. 4.

2 It was in 1626 that the Barberini Psalter was rebound:
this may indicate some general effort to put the Library
in order.

3 But since the various tracts were acquired by the
Monastery at different dates and differed in size, it may
have been impossible to bind them up in sequence. The
apparent references to numbered volumes (see below,
p. xliv) seem to indicate that the lack of sequence
was an old-standing feature and not due wholly to the
ignorance of later binders. ‘

4 e.g. the Acta Martyrum (edited by Balestri-Hyvernat,
C.S.C.0., Script. Copt., Ser. 111, t. 1 (Arabic)).

5 Thus the ms. of the Life of Isaac by Menas has the
rubric or note “(To be read on) the gth day of Athor”
(see P.O. x1, 302, note 1).

6 Above, p. xxviii.

7 See below, p. xxxvii.

8 If so, it may be the Paris ms., Bibl. Nat., Fouds
arabe, no. 251.
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with one exception? their remains are all relatively late, dating at earliest from the twelfth
or thirteenth century. Yet the fragmentary copies of the Theotokias, of the Difndr (Anti-
phonarium), and of the smaller collection of hymns recovered in 1921 may reveal local
divergences from the normal medieval Egyptian uses.

Reference has already been made to the decay of Coptic as a living language from the
beginning of the Middle Ages ;2 and though the Monastery of Macarius even in the fourteenth
century prided itself on the exclusive use of Coptic in the Church services, yet Arabic had
been for centuries the vernacular current amongst the monks in their every-day life.* Most
of the clergy and brethren, therefore, must have learned Coptic as a dead language is
learned. For the benefit of these the Monastery was equipped with a number of dictionaries
or rather vocabularies designed to familiarize the reader with the Coptic text of the New
Testament and the ordinary liturgical books. But how large was this section of the Library,
and whether it included the full cycle of Coptic philological works,* the extant fragments
(below, No. xxx1x) do not allow us to judge.

The item last mentioned leads up naturally to mention of a side of the Library which was
as large or larger, if less monumental, than the Coptic sections—the collection of Arabic mss.
As Arabic became more and more the common, every-day language in use among the
Egyptians,’ there arose a demand for versions in that language of Coptic works. Though
the monks of Saint Macarius might exclude all but Coptic from their Church services, for
private reading they would prefer to use an Arabic text of the Martyrdom or Homily which
they wished to study. Hence, perhaps, it is that after the tenth century there is such
a marked falling off in the acquisition of Coptic books for the Library.$ It is quite
impossible here to outline the scope of the Arabic collection,” for to do so is a task to
be undertaken only by an Arabic scholar who has at once a wide knowledge of Oriental
Christian literature and a genius for reconstruction. Not only must he determine, if he
can, which of the Arabic Mss. in the Vatican, at Paris,? and elsewhere came from this source,
but he must examine the volumes so inaccessibly stored in the modern Library at Dér Ab{
Makdr, and must further sort and reconstruct the masses of leaves which still lie in the
oubliette beneath the ancient Library.® It is quite possible that he who will do so may

1 Below, No. xxxvii1 E.
2 See above, p. xxvi.

6 See above, p. xxvi.
7 But generally speaking it can have comprised little

3 This is proved by the notes, glosses, etc., written in
the margins of the Mmss.

4 For these see Mallon, Grammaire Copte?, pp. 4 ff.

5 To evidence already cited add the significant state-
ment of Severus (Hist. Patr., p. 17) as to the state
of things in the tenth century. He informs us that he
invited the assistance of certain “Christian brethren” to
aid him in translating the materials for his History from
Greek and Coptic into “the Arabic tongue current among
the people of the present day in the region of Egypt, most
of whom are ignorant of the Coptic and the Greek.”

more than versions of the Coptic works in the other side
of the Library. Yet many of these Coptic originals are
now entirely lost or survive only in fragments. Original
works in Arabic were probably but few.

8 I suspect that many of the Christian Arabic Mss. in
the Bibliothéque Nationale come from this Monastery.

o | must confess to being guilty of a grave error of
judgment in not removing, when I had opportunity and
permission to do so, all the ‘waste paper,” Arabic as well
as Coptic, lying in the Monastery.
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recover literary treasure of really high value: even fragments of the intermediary Arabic
version (though hardly of the Coptic original) of John of Nikiu’s Chronicle may be forth-
coming.

But though the few items which can even now be identified are too little representative
to deserve further notice here,! mention must be made of two noteworthy works. First,
on the testimony of the monk ‘Abd el Messiah we know that there exists in the modern
Library a medieval copy of the Book of the Reasonable Paradise—a work studied by novices
in Egyptian Monasteries—remarkable as preserving in a note an important architectural

record ;? secondly, appreciable fragments have now been recovered of an ascetic work which
though composed in Arabic is written in Coptic characters.?

The vast majority of works in the Library were either (in consequence of the geographical
position of the Monastery) in the Bohairic dialect of Coptic, or in Arabic. Yet there were
also alien elements, though these seem to have been small, and may indeed have been only
accidentally present.*

First, a few works in the Sahidic (Southern) dialect existed there, though all of these
appear to be of relatively late date. Thus we have a single leaf from the Sahidic version of
the Encomium on Saint Michael by Theodosius (No. 1x, frag. 2); a number of leaves from a
Sahidic-Arabic vocabulary (No. xxx1x 1) ; and two fragmentary Horologia (No. XxXviII D)
wherein the text of the Psalms (but not the remaining matter) is in the dialect of the South.

In the earlier Libraries, the last of which perished in 817 A.p., there were doubtless many
works in Greek. But, though the Coptic Church did not utterly abandon the use of Greek,?
there can have been few who understood the language from the ninth century onwards.
Notwithstanding, we have definite knowledge of two Greek mss. existing in the Library.
A Life of Pachomius was translated into Arabic from a Greek text at Dér Abl MakAr in
1259 A.D.;¢ and we now »possess twenty-five leaves from the Greek Anaphoras of Saints
Gregory and Basil (No. xxxviir A).” There are grounds for believing that Greek was
occasionally used for liturgical purposes at other of the desert Monasteries.®

Syriac is represented only by a single fine and early leaf (fifth-sixth century) from

1 Certain of them are mentioned above (pp. xxviiif.).

2 See 4.4A.C.M. 1,1iii, § 2 (vii1). | have not seen this ms.
The modern Library is a small cell on the west side of the
existing Monastery, which is only to be entered with
elaborate precautions.

3 See the text as edited by Dr. Sobhy in the Appendix.
This work may even be partly identical with the Paradise
above mentioned or with the Paradise of Delights extant at
Paris (de Slane, Catalogue, no. 279).

4 1.e. brought to the Monastery by monks from the
Sa'id, or left there by chance visitors or pilgrims.

5 The Patriarch Macarius 1l (1103-1131) was ‘pro-
claimed’ in Greek, as well as Coptic and Arabic (Synax.,
Tat 4, ed. Basset, pp. 6 f.). Moreover to the present day
passages in liturgical books are retained in Greek.

6 SeeCrum, Theological Texts from Coptic Papyri, p. 175.
Note that a Melkite had to be called in to do the transla-
tion. Probably the Greek original is now lost, unless indeed
it be one of the mss. now in Europe.

7 Since one of these contains a petition of the Mono-
physite Patriarch, Benjamin II (about 1330 A.p.), this Ms.
cannot be of Melkite origin.

8 From the neighboring Monasteries of Anba Bishoi
and El Baramfis come fragments of a Lectionary for Holy
Week in Greek, Coptic, and Arabic (Crum, B.M. Cat., no.
775, and Bodleian MS. Copt. 3). From the same region,
I suspect, comes the Graeco-Arabic Lectionary for Holy
Week now at Leyden (Cod. Scaligeri, 243), for which see
Baumstark, Oriens Christianus, N.S. 111, 142 ff. (with
llustration).
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the Life of Saint Alexius, by a second small parchment fragment, and by some tatters of
a late liturgical paper book.! They, however, are best regarded as ‘strays’ from the neigh-
boring Dér es Surian.

5. The Decay of the Library.

The growth of the Library was practically stopped by the obscure but crushing disaster
which overtook the Monastery about 1350 A.D.2 Just as the few remaining monks had to
abandon so many of the buildings designed to accommodate hundreds, so the Library,
vastly exceeding their needs, was allowed to fall into decay*—the more so since the com-
munity, poverty-stricken and shorn of its privileges, was probably now recruited from the
illiterate or semi-literate classes. Moreover, owing to their heavy, ill-hinged bindings, the
medieval Coptic volumes must periodically have fallen into disrepair: leaves and quires
would become detached, the outer margins torn and broken, or the stitching of an entire
volume would give way and the loose sheets and quires would be thrust aside, disordered
and crumpled, into some corner.

After the downfall of the Monastery such damaged volumes were not likely to be repaired :
duplicate copies especially and ‘obsolete’ books would be regarded as worth only the material
of which they were composed. Yet thedecay of the Library was not wholly due to impotence
or carelessness. Whether owing to the quality of the ink itself or to imperfect preparation
of the parchment, the ink has flaked off the flesh-side of many of the parchment sheets,
rendering the text dim or almost unintelligible and for practical purposes useless. Spasmodic
attempts (see No. x1) were made to retrace such texts, but in general volumes in this
condition seem to have been abandoned as worthless.

So far as we know, only one attempt was made to bring back the Library into order.
A note in the Barberini Psalter states that it was rebound in 1626;* and it is possible that
the tracts in the Vatican codices were put together and bound about the same time.® But
the process was a rough one: leaves and quires seriously damaged or stained were rejected
and the sound remainder of the particular tract was bound up without the defective
portion.®

Whatever may have been the causes of neglect or decay, certain it is that many volumes
were treated as mere waste material. First, blank margins were clipped off (the text usually

1 These fragments (recovered in 1921) are unnoticed
below, but for the script of the first see Plate XX VI B.

2 See HN.S. 1v, %, § 6.

3 The monks themselves asserted (i921) that their
Library was wrecked in an incursion of the desert Arabs,
but they can assign no date to this event, which may be
merely a confused recollection of the Barbarian raids in
the ninth and earlier centuries. Yet the books may well
have been very roughly handled when Muslim officials
were sent to search the Monastery: cp. H.N.S. 1v, vii, § 5.

4 For the note see P.0. x, 217.

5 Many of the newly found leaves show rebacking and
restitching which may have been done at this period.

6 Thus the Martyrdom of Apa Apoli (Cod. Vat. Copt. Lx1)
was bound in without its damaged first part, fragments of
which are now published (below, No. xvi1), and the Homily
of Severian on Penitence (Cod. Vat. Copt. Lxviu1) without
its conclusion, to which belongs our fragments No. xxxv a.
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being spared) ;! then whole leaves were cut up to serve as ties or backing or even covers
for other volumes.2 Other leaves met a more piteous fate, being used to line shelves or even
to wrap round jar-stoppers.® Much, also, was ruined by sheer neglect and the effects of
exposure to damp or vermin.

On the whole, then, we may conclude that while the better-preserved volumes were put
into some sort of order in the eariy seventeenth century, there remained a mass of odd
or mutilated leaves which were regarded and treated as worthless. The succeeding centuries
doubtless added to this pile of waste.

6. The Dispersal of the Library.

So far as can be ascertained, the dispersal of the Library began in the seventeenth century.
Pietro Gassendi* informs us that the French bibliophile Peiresc ““conceived very great
hopes of obtaining out of the east both Coptic and other rare books. ..when about the
very same time (1633) that very good man Aegidius Lochiensis (Gilles de Loches), a
Capucin, returned out of Egypt. For he, being received with great exultation by Peireskius,
.. .told him of rare books which were extant in divers Convents and Monasteries. And
remarkable it is how he saw a Library of 8ooo Volumes,® many of which bore the marks of
the Antonian Age.”” Urged, probably, to follow up the clue furnished by de Loches, another
Capuchin, Agathange de Vend6me, writes to Peiresc from Cairo on March 18, 1634,° to
report that he is on the point of securing a ms. of the Psalms written in six (sic) languages:
Coptic, Arabic, Greek, Armenian, Abyssinian, and Syriac. The volume, he reports, is at
the Monastery of Saint Macarius, and the Superior, who has already parted with a volume
of ‘Councils,”” will only part with it in exchange for some object needed by the Convent—
the quid pro quo to be a silver chalice and paten. Peiresc was all afire to receive this treasure
—“with what earnestness,” writes his biographer,® “he expected out of the East Books
of six or eight Columns! Amongst the which there was a Psalter distinguished into 6
Columns and so many several languages.”

On July 25, 1635, de Venddme wrote?® that he was sending this Ms., now correctly de-
scribed as being written in Coptic, Armenian, Abyssinian, Arabic, and Chaldaic (Syriac).
But the book never reached its destination. The vessel by which it was dispatched was
taken by Barbary pirates; and though Peiresc arranged for the redemption of his property,

1 e.g. Nos. XX, XXIX.

2 See No. xxxviI A. In the modern Library the joints
of many volumes are reinforced with strips cut from
ancient Mss.

3 In the Chapel of El ‘Adra in the Keep the lower shelf
of the lectern is lined with a parchment sheet now too
blackened to be legible. No. viima (¢f. Pl 1X A) has
been cut out to wrap round a jar-stopper, but never actually
used.

4 Life of Peireskius (trans. Rand), 11, 89 f.

5 Almost certainly this was the Library of the Syrian
Monastery (see Assemani, B.O. 1, Praef., § vi1).

6 Correspondance de Peiresc avec plusienrs Missionaires,
p. 24.

7 “Clest le méme qui donna les conciles™ (see P.O. x,
218, and above, p. xxxiii).

8 Life of Peireskius, 11, p. 154.

9 Corr. de Peiresc avec plusieurs Missionaires, p. 154.
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another and worthless volume was substituted. Somewhat curiously the Psalter reappeared
in the hands of the Grand Master of the Knights of Saint John at Malta, who presented it
to Cardinal Barberini.!

The ms. with this romantic history is the Barberini Psalter (Barberini Or. 2), written,
probably, in the fourteenth century.? Whether it was written wholly or in part at the
Monastery of Macarius, we cannot say, but it is almost certain that it belonged to that
Monastery from the first. For an Arabic notes states that it was rebound there in 1625
by Anba John or Jonas, Metran and Reis (Abbot) of the Monastery of Abli Makar in the
Wadi el Latrln (szc). It is evident that this and similar polyglot mss. from the Wadi 'n
NatrQin were service-books.*

News of this acquisition seems to have attracted other Europeans to the Monastery,
probably in search of manuscripts. At any rate, graffiti in the Kasr at Dér Abtt Makar show
that French visitors were there in 1640 and 1644.° How far they or others like them were
successful is unknown, but collectors like Colbert and Coislin certainly obtained Syriac mss.
from the neighboring Dér es Suridn and may well have secured Coptic mss. from Dér
Abl Makir also.t

Later in the same century Wansleben (‘““Vansleb”) attempted but failed to reach the
Monastery. Had it been otherwise we should doubtless possess a really valuable account of
the Library as it then was. In 1682—3, however, Robert Huntington, chaplain to the Levant
Company, visited the Monastery and has left the following notice of what he saw there:”
“In the Library of this (Monastery), many manuscript codices are preserved, such as
a large volume of Saint Chrysostom in Coptic on parchment, a colossal (elephantinus)
tome on Saint Matthew by the same in Arabic (sic), lections of the Church for the whole
year in four volumes in Coptic, etc.” But apart from the single® copy of the Gospels
mentioned above, I do not know that he brought away any mss.?

1 See the original documents quoted by Nau (P.0. x,
pp. 217 ff.).

2 For a specimen facsimile see Tisserant, Specimina
Codicum Orientalium, Plate 8o and cp. p. xlvii.

3 Text in P.O. x, p. 217, note 1.

4 See HN.S.1v, v, § 4.

5 See 4.A.C.M. 1, iii, § 2 (vimr).

6 Perhaps bibliographers acquainted with Mss. from
these collections can settle this point.

7 Huntingtoni Epistolae, no. xxx (ed. Smith, p. 69).
Of the items mentioned the first is certainly to be identified
with Cod. Vat. Copt., no. Lvit (Mai, S./.N.C. v, ii, 152; cp.
Zoéga, Cat., nos. x-x1; facsimile in Hyvernat, Album, Pl.
xx). The second, I believe, is the Catena Patrum, published
by Lagarde, Catenae in Evangelia Aegypiiacae (specimen
facsimile in R. Curzon’s Materials for Writing, facing
p. 41), acquired by Curzon in 1837 at the Syrian
Monastery. For (i) the Curzon ms. certainly once belonged
to Dér AbQl Makar, and may well have been carried by

Assemani thence to the Syrian Monastery and accidentally
left there; (il) after the lemma, which begins tepmensa
fite Mmervarwvelion eooval Rata maecon, follows
Matthew1, 1 (asingle line) and then a commentative passage
beginning with the name swammnsc T picocToMmoOC.
Thus it might easily be described as a Commentary on
S. Matthew by John Chrysostom; (iii) the statement that
it was in Arabic may be a pure blunder due to deficient
notes or faded memory, for Huntington’s letter was not
written until March, 1695-6, long after the actual visit.

As for the Lectionary for the whole year, in four volumes,
may this not be a part of the series of Acts of Martyrs
described above ? Huntington may have assumed (though
wrongly) that it covered the entire year.

8 See the Memoir by Smith, Huntington: Epistolae,
P. XVil

o But very possibly other of the Huntington Coptic Mss.
in the Bodleian were acquired at this or other of the desert
Monasteries.
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Early in the eighteenth century (1706) the Maronite Gabriel Eva paid a visit to Wadi 'n
Natrin and to Dér es Surian, where he saw the precious Syriac Library. As a result of his
report, Elias Assemani was sent out as agent for the Vatican in 1707 and secured a splendid
series of Syriac mss. Though it is not positively known that either! visited the Monastery
of Saint Macarius, Elias Assemani may well have seen the Coptic mss. there and have
brought back the information on which his cousin Joseph was to act later.

Claud Sicard the Jesuit first visited the Monastery in 1712. Unfortunately he devotes
only a single general notice to all the monastic libraries in the valley : “In each tower there
is...a library consisting in three or four chests full of old manuscripts in Arabic or Coptic,
covered with dust.”?

The year 1715 is the most important landmark in the whole later history of the Library ;
for it was then that Joseph Simon Assemani, who had been sent to the East to collect mss.
for the Vatican Library, visited the valley in company with Sicard. Achieving only moderate
success at the Syrian Monastery, Assemani turned to the Monastery of Saint Macarius.
His achievement there is summed up in a single sentence: “From these monks [of Saint
Macarius] we acquired manuscripts of the highest quality (optimae notae) written in the
Coptic tongue. ..nor had they any others which would give pause even to the most
greedy.”’s Doubtless Assemani with his rich booty felt scorn for the heaps of loose and
tattered leaves which he must have seen in the Library : yet the ““greedy”” gleaners who have
followed him have not gone unrewarded.

Sonnini (1778), as is well known, was deterred from visiting Dér AbG Makar; but his
account of the Library at Dér el Baramis doubtless applied equally to all the Monasteries,
and is worth quoting to show the deplorable state in which the Libraries now were. “Here,
too [in the Keep], they keep their books written in the Cophtic language. . . . Though they
never read them, though they let them lie in heaps .upon the ground, gnawed by insects
and mouldering in dust; they are not to be prevailed upon to part with any of them.”’¢

Andréossy (17909) contributes little to our knowledge. Speaking generally of the
Monasteries, he says that their books ‘“are ascetic,” written on parchment or éotton-paper
in Arabic or Coptic with Arabic translations. He took away some of these which ‘“appeared
to be about 600 years old,” but does not state from which Monastery.?

Early in the nineteenth century (about 1818) the Monastery yielded up more of its
treasures. A fragmentary Bohairic Psalter, given by Drovetti to Peyron and now at Turin,

i For both Gabriel Eva and Elias Assemani see J. S. extant record of Assemani’s achievement, but possibly his
Assemani, B.0. 1 (Praefatio). correspondence, if preserved, would expand the story.

2 Letires Edifiantes, t. v (Levant) p. 21. 4 Travels in Upper and Lower Egypt (trans. Hunter),

3 See Assemani, B.O. 1, Praef., § x: “Ab his Monachis i1, 162.
IS. Macarii] codices Coptico sermone scriptos accepimus 5 Mém. sur la Vallée des Lacs de Natroun (Descr. de
optimae notae. . .nec alios habebant qui hominem etiam PEgypte: Etat Moderne 1, 279 f1.). Can’ any of the volumes
cupidum morarentur.” So far as [ know, this is the only taken by Andréossy be identified at Paris or elsewhere ?
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was certainly acquired there.! And it is highly probable that the other Bohairic mMss.2which
accompanied the Psalter are of the same origin. Whether Drovetti personally visited the
Monastery or acquired the mss. from some other person, does not appear.

Somewhat later Lord Prudhoe (1828) visited El Baram@is and the other western
Monasteries, though he is not known to have penetrated to Dér Abl Makir. Robert
Curzon (1837), who was so fortunate at the Syrian Monastery, states definitely that here
he saw none but the Church books.?

Two years later, however (1839), Henry Tattam arrived in the desert. His interests
called him mainly to the western Monasteries, but his step-daughter, Miss Platt, records
that on his way back to Cairo he ““called at the Monastery of Macarius as he passed: here
he found about one hundred liturgies and a beautiful copy of the Episiles in Coptic which
the monks refused to sell. There were also a great number of fragments and loose leaves
from which he selected about a hundred, which he was permitted to take away.”* Most
or all of these “fragments and loose leaves” passed, when Tattam’s own library was sold
(June 16, 1868), into the possession of Lord Lindsay and are now in the Rylands Library
at Manchester.?

But a few years later (April, 1844) the Biblical scholar, Constantine Tischendorf, visited
Dér AblG Makar as well as the other Monasteries and found there a mass of leaves and
fragments, now preserved in the University Library at Leipzig® and at Cambridge. On the
state of the Library and the circumstances in which this second series of fragments was
found, Tischendorf makes the following statement:” ““The special locality set apart for the
Library in the several Monasteries is the tower chamber (sic). . . Here are to be seen (I speak
of the first Monastery [ = Saint Macarius]) the manuscripts heaped indiscriminately
together. Lying on the ground or thrown into large baskets beneath masses of dust are
found innumerable fragments of old, torn, and destroyed manuscripts.® I saw nothing Greek ;

1 Since the new find includes many leaves from the self- no. 1i14) come from the same Mmss. as our No. XXXIX i;
same Psalter (see below, No. xxxvii B, (b) 5 and cp. the the remaining vocabulary leaves are from the same volumes
facsimile published by de Rossi, Di Alcuni Manoscritti asNos. xxx1x i ff.; and the Anaphora fragments (= Crum,
Copti nella Biblioteca Nagionale di Torino [Mem. della Reale no. 428) belong to No. xXxviiI B.

Accad. della Scienza di Torino, Ser. 11, t. xrint (1893), pp. 6 Codd. Tisch. xxiv-xxix (¢f. Tischendorf, Anecdota
226 f1.]). Sacra et Profana, p. 64) are all certainly from Dér Abd
2 Theseinclude: (1) Fragments of a Sermon on Penitence Makar. For the contents see Leipoldt ap. Vollers, Kat. d.

(op. cit., pp. 203 f1.): to this possibly belongs our own Islamischen, Chrisil.-Orient. . . . Hss. qu Leipyig, nos. 108611, ;
No. xxxv F, frag. 3. A leaf from another copy of the same also Crum, Hagiographa from Leiprig MSS. (P.S.B.A.

work is Cod. Tisch. xx1v, 42. (2) A Martyrdom of S. XXIX, pp. 28g ff.). The fragments at Cambridge, sold by
Theodore (id., pp.3181f.) : to this (almost certainly) belongs Tischendorf’s heirs in 1884-6, are mostly of secondary
our No. xv, frags. 1-3. (3) A Martyrdom of S. Victor (id., importance, but include a leaf from the Apocryphal Acts,
pp- 326 11.), to which fragments at Leipzig may or may not a fragment from the Vision of Benjamin, and two leaves
belong. from the curious Copto-Arabic ms. published in Appendix 1.

3 Visits to Monasteries in the Levant (1849), pp. 82 1. 7 Travels in the East (English translation), p. 52.

4 See Quarterly Review, LXXVI11, p. 58. 8 Of these (paper) mss. Tischendorf evidently selected

5 The following can be identified with certainty as being only one or two specimens characteristic of each script,
derived from Dér AbG Makir: nos. 437-442, 445449 (of since Tischendorf’s paper leaves at Cambridge contain a
Crum’s Rylands Catalogue). Of the leaves bound up in no. single sample of each of the groups lately recovered.

450, those belonging to the Sahidic vocabulary (= Crum,
x1
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all was either Coptic or Arabic. .. .For my own part | made a most lucky discovery of a
multitude of Coptic parchment sheets of the sixth and seventh (sic) centuries, already half
destroyed and completely buried beneath a mass of dust. These were given me without
hesitation; but I paid for the discovery by severe pains in the throat, produced by the dust
I had raised in the excessive heat.”

There is no doubt that the ““tower chamber”” in which Tischendorf found the débris of the
Library was a room in the south-west angle of the Keep, on the second floor. Whether sooner
or later after this visit the whole mass of ‘rubbish’ was shot into the oubliette lying beneath
the floor of this room, and there it has remained almost or quite undisturbed ever since.
Greville Chester, who came to the Monastery in 1873, states that he was not permitted to
enter the Kasr, because shortly before a certain Fortune Ame had robbed the Monastery
of its plate and ““all the valuable mss.”* Doubtless this exploit was grossly exaggerated ;2
and if he really made away with any mss., these are likely to have been Church books or
possibly Arabic mss., and not the “débris’ with which we are particularly concerned.

It was now tacitly assumed that Dér Abl Makir, as a mine of literary material, was
worked out.® This view has proved to be mistaken. When on Palm Sunday, 1920, I first
visited the Monastery to study its architecture and archaeology, one of the monks who was
guiding me over the Keep, led me into the inner of two communicating rooms which occupied
the south-west angle of the second floor. Descending beneath the floor by a trap-door,
he reappeared with his arms full of loose leaves of paper mss. in Coptic and Arabic which
he tossed carelessly upon the floor. It was clearly imperative to search this waste-paper
deposit, however | concealed my eagerness until I should have made good my footing in the
Monastery. But so soon as I was on friendly terms with the monks, I asked and obtained
the consent of the Amin ed Dér to allow me to examine the secret chamber for myself.
To this he and the other monks good-naturedly agreed.

The ‘oubliette’ proved to be about 2.5 m. deep, and to occupy the whole interspace
between the second-floor room and the dome of the first-floor room below. Here, mixed
with the large broken baskets seen by Tischendorf, with rags, broken glass, wood fragments,
and large stones, was a vast quantity of loose leaves, some in chaotic heaps, others half
buried in the thick bed of dust or soil with which the crown of the dome beneath was over-
laid. Paper predominated, but here and there search revealed a leaf or a fragment of

1 Archaeological Journal, XxX, 100. 3 I was so assured by an eminent French Egyptologist

2 | have been unable to hear of any Mss. which can be in Cairo. Other visitors to the Monastery may have seen
traced back to Ame, who may, indeed, have been only an but (I believe) have not examined this cache. During the
agent; though many Arabic mss. in the Bibliothéque war Dr. G. A. Auden visited the Monastery and was given
Nationale might well have come from Dér Abtt Makar. Yet some leaves of ms., including one from the Difndr described
I may add that after | had taken away a number of below (No. xxxv1II F).
fragments in 1920 with the permission of the Amin ed 4 An offset running round the walls shows that this
Dér, an anonymous monk wrote to the Patriarch stating oubliette was once floored, but | saw no indication of any
that the khawageh had beaten the monks and carried off window or loophole.

‘by force’ twenty-five large books.

xli
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parchment. Working by candle-light (for there was no window or loophole) and in some
haste, I collected all the parchment | could find and some paper leaves taken almost at
random. These the monks most kindly permitted me to take away with me when [ left the
Monastery; but when I mentioned the find at Cairo, the Coptic authorities decided that
the material was of the nature of wakf, and must be retained for the Coptic Museum. At
the same time they courteously permitted me to take the entire find to England to be
flattened,! repaired, and copied.

Examination soon showed the importance of a number of the leaves, and systematic
search through the whole contents of the oubliette was consequently desirable. On my
return to Egypt, the Very Reverend Abtina Maximus, the Abbot of Dér Abli Makar, most
kindly authorized me to search for and bring away to Cairo any loose leaves or fragments
of mss. In April, 1921, therefore, 1 returned to the Monastery. The monks, less complaisant
than formerly, affected to regard the project as a piece of sacrilege and read over to me
certain of the anathemas directed against any who should remove from the Monastery
the books in which they had once been inscribed. These warnings being of no avail, they
implored me not to carry away the whole of their paper. They became so pathetic that in
a weak moment | consented to take only a large selection.?

On these terms the monks withdrew their opposition and left me to incur my own damna-
tion unmolested. For five days (from Tuesday in Holy Week), therefore, I worked in the
oubliette, turning over and scrutinizing, handful by handful, the entire mass of paper,
raking through the mass of dust, and selecting every fragment of Coptic which seemed in
the least likely to be of value. The process, carried on in appalling conditions,? was repeated
thrice and resulted in the recovery of many more parchment leaves and fragments and
some hundreds of paper leaves.

On Easter Monday 1 left the Monastery and returned to Cairo,* where the Coptic authorities
again agreed to allow the collection to be taken to England for study. The two series are
now deposited in the Coptic Museum adjoining the Church called El Mo‘allakah in “Old

Cairo.”

1 Almost invariably the parchment leaves had been that it is entirely lightless and airless and that every move-
roughly folded twice or thrice, and besides, being much ment raises choking clouds of fine dust which cannot be
twisted and crumpled, were parched and highly brittle. dispersed. Furthermore, the ancient timbers overhead

2 This was, of course, a deplorable piece of weakness, swarm with voracious vermin which are roused to activity
since | was authorized by competent authority to carry by the light or warmth of candles, and the proximity of a
away the whole deposit. As stated above, the Arabic leaves latrine adds a final touch of unpleasantness.
may quite possibly include fragments of really valuable 4 To illustrate the accidents which beset the working
works; but 1 hope and believe that little or nothing of archaeologist | may add that I was nearly arrested at the
primary importance has escaped me so far as Coptic leaves railway-station of Khatatba at the instance of the Abbot
are concerned. of another Monastery, who had hastily concluded that my

3 If another should ever have the opportunity of ex- spoils were snatched without his leave from his own Convent.

ploring this ‘waste-paper room,” he should be forewarned
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7. Relation of the New Fragments to the Earlier Collections.

By a singular good fortune a considerable number of the newly-found fragments
(liturgical matter is ignored in this connection) belong to works not otherwise extant, or
surviving only in Ethiopic and Arabic versions and short summaries. Examples of the
first class are the Apocryphal Fragment on Adam (No. 1) and the leaves from the Apocalyptic
Gospel (No. v), both of which are entirely new. The Vision of Benjamin (No. XXIII C)
and the Controversy of John IV (No. xxxri1) now for the first time appear in the original
Coptic: both are extant but hardly ‘known’ in later Arabic versions. The Martyrdoms of
Thomas of Shentalet, Astratole, Kradjoén and Amoun, and Paési and Thekla (Nos. xviii—-
xx1), or the Lives of Pidjimi, Timothy Aelurus, and Apa Hér (Nos. XXIX, XXXI, XXXII),

“if known at all, are known only in the brief résumés included in the Synaxarium.

It may be felt that fragments of such lost or almost lost works are so 1solated, so exiguous,
as to be of little value. True it is that in no case has a complete or even approximately
complete work been recovered. Yet these fragments have their importance. Some of them,
notably the above-cited examples from the apocryphal group, are valuable as they stand
for the light they cast on the ideas and the mentality of early and medieval Eastern
Christianity. Others do not stand alone, but supplement mss. or fragments of mss. previously
discovered.

Some examples may be cited. First, the fragments from the Martyrdom of Apa Apoli
(No. xvir) actually come from the missing first half of the Vatican ms. Lx1, 2 and partly
fill the initial lacuna in the published text.! Or, again, the two homiletic fragments
(No. xxxv A) belong to the missing conclusion of the Homily on Repentance by Severian
of Gabala, which has recently been published from Cod. Vat. Copt. Lxvil1, 9,2 and form
an appreciable addition to that tract. Secondly, again and again it has been found that
new-found leaves or fragments belong to the same mss. from which came the remains
rescued by Tattam and Tischendorf. Often the ‘new’ and the ‘old’ leaves prove to be
successive leaves: often a torn fragment or half-leaf completes a corresponding fragment
preserved by the earlier discoverers. A single instance will suffice to illustrate this.* Seven
leaves in all from the Martyrdom of Thomas of Shentalet (No. xvii) have survived:
of these the first, fourth, and sixth are ‘new;’ the second, third, fifth, and seventh are at
Leipzig (Tischendorf’s find) ; but the lower part of the third is completed by a fragment
(recovered by Tattam) at Manchester, and the lower two-thirds of the fourth by a large

fragment found in 1921.

1 Balestri-Hyvernat, Aca Martyrum (C.S.C.O., Scr. xxvHi, xx1x, and xxxi11 (the last two named are derived
Copt., Ser. 111, tom. 1), pp. 242 ff. in varying proportions from the finds of Tattam, Tischen-
2 H. de Vis, Homélies Coptes de la Vaticane, pp. 200 ff. dorf, and myself).

3 For further examples see Nos. xx, XxxI, XXIHI ¢,
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The three! series of fragments must, therefore, be ‘pooled.” This has been done in the
present volume, and we recover, not indeed any complete work, but specimens of a number
of works which, if not constant, are varied in their interest.

Whether future research is likely to add to the series it is impossible to say. It is quite
possible that in some other hiding-place in the Monastery fresh fragments—perhaps of
real value—may be found. The modern book-room of the Monastery seemed to contain
nothing earlier than some late medieval liturgical mss., but little opportunity was allowed

me adequately to examine its contents.?

8. The Library and Technique of the MSS.

In the earliest times the monastic collection of books was usually housed in the Church,
and this was probably the case with commoner service-books at all periods, as it is today.
But the danger of barbarian raids led the monks to store all the books not in immediate
use in the Kasr or tower of refuge,® where a room was set apart for their accommodation:
this book-room was known in Coptic as thsbdsoennn? or in Arabic as oWetS In the
Monastery of Saint Macarius the small chamber with the oubliette, situated in the south-
west angle of the second floor of the tower,® seems to have been assigned for this purpose;
and, since the collection was a large one, the adjoining and connected room immediately
to the north served as an annex—possibly as a workroom where binding and repairing could
be carried on. Here the books were packed away in chests,” no fittings being apparently
provided. There is some evidence that to facilitate reference the volumes in the Library
were numbered (see below on No. XXXVIII E, 3, note, and ¢, frag. 12). This is borne out
by a ‘rubric’ in the Vatican ms. of the Martyrdom of Apatil,® where some reference is made
to another work to be read on Epep 16 with the direction egpen fmc ovog g%, 7.e. probably
‘“on (page) 143 and in (volume) 91.” The collection was entrusted to the steward, who also

seems to have made purchases for it;? though we hear once® of a monk who ‘““had charge

1 i.e. at Leipzig, Manchester, and Cairo (the Tischendorf 5 Hist. Patr., p. 460.
Collection, however, is now split, the less important leaves 6 See A.A.C.M. 1, Ch. u1, § 2, vii1 (a).
and fragments being at Cambridge [University Library]). 7 A note in the Morgan Ms. of the Life of Maximus and
2 In 1920 this Library was shown to me, but the whole Domitius states that the original of the copy was dis-
fraternity thought fit to be present also and to press on interred from a chest (exxn) of old books. So, too, Shenuti
my attention various modern printed books, Moreover, provided an inlaid chest (in the Church) for books and
since the volumes are stored in high piles, even cursory other valuables (Hist. Patr., pp. 3501.). The notices above
examination is almost impossible. quoted from the narratives of Sicard and Sonnini show
3 Cp. the note (dated 1270) in Cod. Vat. Copt., no. 1x that this custom continued down to the eighteenth
(quoted by Horner, Coptic Fersion of the N.T. 1, p. lix f.): century.
“it shall not be carried up into the tower, like the rest of 8 See Zoéga, Cat., no. xxI (p. 16).
the books...but it shall be in the Church with the 9 An Arabic note in the polyglot Epistles in the Am-
[service] books.” Similarly the monk who in 1624 set in brosiana at Milan states that “the priest Salib, the pro-
order the Library of the Syrian Monastery states that he vider (steward) at the Syrian Monastery . . . provided for
“arranged them (the books) in the tower of the fortress” it” (see Horner, Coptic Version of the N.T. u1, pp. xvii f.,
(see Wright, Catalogue of Syriac Manuscripts in the British and H.N.S., Plate 1x),
Museuwm, no. cCCLXX1V [p. 305}). 10 See Zoéga, Cat., no. x (pp. 71.).
4 See Zokga, Cat., no. XL1V (p. 66); cf. Cod. Tisch. xx1v,
31 verso.
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of the sacred writings”’ (agys §poory furpadn esovat) and who may have been a special
librarian. There seem to have been no Library rules other than that theft was forbidden
under pain of most comprehensive anathemas; though in one instance (at the Syrian
Monastery) the ban is extended to any who should keep the book for longer than six
months.!

Nothing like the scriptorium of a Western Monastery seems to have existed. Copying
was indeed sometimes carried on in a ‘common room,’? perhaps the Library itself, or in
the large hall found in the Kasrs of all Monasteries. Thus we hear that on one occasion
Bessus, Superior of the Monastery of John Kamé, ““remained fifteen nights copying books”’
in company with several brethren without needing to replenish his lamp.? No doubt
copying was done by night in order to evade the flies which then, as now, afflicted the
scribe working by daylight. This is amusingly illustrated in a ms. from the Syrian
Monastery,* where an infuriated copyist, after excusing his bad writing on the ground that
the vellum had been ill-prepared, has written: ““Lord, help me to fight against these accursed
flies I”” and again, “May God smite these flies, which war with me these days;” and lastly
(driven, as we suppose, to distraction) he observes helplessly after leaving a blank space,
“This is due to the devil’s deceit.” But ordinarily copying was carried on privately in
the cells, since certain mMss. are known to have been written and presented anonymously.s

After papyrus had gone out of use,® the material generally used down to about the
thirteenth century was parchment or vellum.” The skins used were occasionally imperfect :
in such case deficiencies were made good by stitching on a piece of the required size, while
ordinary rents were neatly sewn up (see Pls. I b, V¢). From the thirteenth century
onwards first cotton-paper and then coarser native and European papers came into
general use.

The ink used is ordinarily a deep and glossy black, unfortunately quite soluble and
liable to flake off the parchment. This is perhaps the ink which “the Egyptian Fathers
who lived in this desert used for writing.”” The recipe is preserved in a Ms. from the neigh-
boring Dér es Suridn® and is as follows: ““If you wish to make ink for parchment, take the
parings of the root of a tree which grows in this desert, called arfa, and pound them whilst
fresh, and boil them on the fire in black wine and vinegar made from wine. Then strain,
and add a little vitriol and gum arabic.” In certain of the Ms. fragments, however, the ink

1 See Wright, 0p. cif., no. XViL 6 1 found not a scrap of papyrus at the Monastery of
2 See Bibl. Nat., Fonds arabe, no. 302, p. 159 (quoted S. Macarius. Probably it was quite unknown there from
in HN.S. 1v,iv, § 2). the ninth century downwards.
3 See H.N.S. 1v, iv, § 2 (and reference). 7 A Coptic recipe for the preparation of parchment has
4 See Wright, op. cit., no. cccxxvii (p. 274). been edited by Crum (P.S.B.A. xxvu, 166 {L.).
5. See Zokga, Cat., no. xxv (colophon, dated 1067 A.D.), 8 See Wright, Catalogue of the Syriac Manuscripts in the
and Wright, op. cit.,, no. cccix (Syriac), where we British Museum, no. ncxcv (p. 580).
are told that “a weak man—God knows his name!—
wrote it.”
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used is of a dark rusty-brown, or a yellow-brown (almost sepia) ink was occasionally
employed. Red—possibly an ocher—was used in earlier mss. only for stops and (with
yellow) for the illuminated cable-pattern framing on title-pages. When paper came into
use, however, the first or first and second lines of a new section were commonly inscribed

in red, while capitals and prominent letters in the text were touched up with the same

Before setting to work the scribe carefully ruled guide-lines to direct his hand. The
sheet to be used was placed upon a board,! down the sides of which pins were fixed at
regular intervals. A ruler was placed against each pair of pins, and horizontal guide-lines
were scored with a pointed instrument, the board beneath being slightly incised so that
the parchment might be indented. A guide-line might be drawn for every line of the text,
or for every alternate or third line.2 A vertical guide-line was also ruled down the left side
of the sheet (sometimes also on the right) to ensure regularity in the column and margins.
Each sheet would then be folded down the center to form two leaves, and every four sheets
(eight leaves) would be placed loosely together to form a gathering or quire.

The scribe then set to work. The title of the tract to be copied was written in small,
informal uncials and was enclosed in an illuminated frame of cable-pattern or interlaced
work 1n red and yellow, which was also carried down the right margin of the page. Next,
the initial line of the text proper was inscribed in great ornamental characters : one or more
lines in enlarged uncial script followed (see Pls. VII B, XIII o, XVII 4, B). The body of the
text, written in single column,® is broken up into short paragraphs each beginning with
an enlarged capital which is carried out into the left margin. Ordinarily the words are
not divided but are combined in groups which could be pronounced without pause in
reading :* where natural pauses occurred the scribe left a short blank in which the rubricator®
was to insert a stop, or he himself marked the punctuation with a stop (usually - or =).

In parchment mss. the script is ordinarily a handsome and very regular uncial with thick
vertical and fine horizontal strokes and without flourishes or affectations. The introduction
of paper, however, led to the use of a less formal script (hereafter designated ‘“the paper-
hand”) characterized by double-curved strokes and a tendency towards artificial rusticity
of style. The partial coexistence of these two scripts is established by one of the new-
found paper leaves (Pl. [ X a-B).

Apart from the framing of the title the earlier (parchment) mss. do not appear to have
been illuminated, though occasionally ornaments of fine penwork are added in the margins

1 Such boards are still used in the Monastery of =~ 4 Thus in No. xxix, frag. 4, verso, the grouping is
S. Macarius for ruling manuscript-paper. TOTENEREMICWTHPMIIATIOC REMIRTMITACKHTI TWITHK~
2 The letters ‘hang’ from these guide-lines. smamgenarénentur, &c. Occasionally (as in No. xvii)
3 From the ninth to tenth century the division of a page the scribe splits a word, writing ac¢ epovw or ne =aey,
into two columns had evidently been abandoned by Bohairic but this is mere affectation.
scribes (except in the case of bilingual texts, when Arabic 5 Doubtless scribe and rubricator were often one and the
and Coptic, of course, are inscribed in parallel columns). same person.
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(see Pls. XXI1IT B, XXV-XXVII). The introduction of paper opened the way to a freer
use of illumination. In all likelihood the Apocryphal Acts of the Apostles and the Gospels
mss. (Nos. vi and xxxviIc, 2) were provided with full-page miniatures.? The paper
mss. also show a good deal of effective penwork in the form of head-pieces, marginalia, and
elaborated capitals (e.g. Pls. XXV B, XXVII).

The number of quires in the ms. varied, of course, with the length of the work which it
contained. In parchment mss. four sheets (i.e., eight leaves or sixteen pages) usually made
up the quire or gathering. Occasionally (doubtless for exceptional reasons) the quire seems
to have contamed an odd number of folios. Each quire was numbered on its first and last
page, and ordinarily either, the folio- or page-numbering was marked on the verso of every
leaf.? In addition, the first and last leaves of every quire (sometimes every leaf or page)

received a small central ornament in its upper margin—a cross or a quatrefoil of interlaced

work alternating with the abbreviated words of the Sacred Name and Title, such as e

nxc 3¢ 8¢ (sic).®

When the scribe had finished his task, the quires were stitched and the ms. was ready for
binding. By an unfortunate chance no well-preserved specimen of a book-cover has
survived at Dér AbG Makar.* In the Chapel of El ‘Adra in the Keep alone there is a fragment
of such a cover. It is a stout board of sunt wood measuring 32 X 24 cm., lined inside with
paper, and covered outside with untooled black (or blackened) leather: near the upper
and lower edges are pairs of brass rivets or bosses with flattened conical heads which may
have secured a strap. The quires of the ms. were presumably secured inside the cover by
ties of parchment passed through the stitching and glued to the covering-boards.

Sometimes the scribe would add on a blank page or in an empty space at the end of the
volume his own name, usually with a petitioﬁ for the prayers of the reader, the name of
the benefactor who had paid for the production of the volume, the date, and other par-
ticulars.® But Coptic mss. of the earlier Middle Ages (such as those from the Monastery of
Saint Macarius) seem to lack the anathema so regularly inscribed in Syriac, as in later

Coptic mss., against any who should venture to steal, injure, or deface the volume.®

1 These were probably saved when the broken mss.
were discarded. To one of these two Mss. seems to belong
the fly-leaf with the elaborate pen-work cross shown in
Plate VIII p. In a fine thirteenth century copy of the
Gospels at Dér es Suriin there is a full page containing
miniatures of the Four Evangelists.

2 In the later mss. pagination is often not marked or
only the left-hand leaves in the quire are numbered,
perhaps because the quire was stitched before the scribe
set to work.

3 Sometimes an invocation is substituted, such as ¥¢
NRCC sax nps: “ Jesus the Christ, have mercy on me.”

4 In the large vaulted hall (Curzon’s “oil-cellar”) in
the Kasr at the Syrian Monastery are many fragmentary
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book-covers, once belonging to the Syriac Mss., now in the
Vatican and the British Museum. These are elaborately
tooled in much the same style as the examples figured in
Budge’s Miscellaneous Coptic Texts, pp. Ivii, Ix. But at the
Syrian Monastery we hear of splendidly-bound books. Thus
in 1211 A.D. a copy of the Gospels was presented whose
binding was covered with gold and silver (probably inlay
work and affixed plaques): this was provided with a special
protecting case (see Assemani, B.O. 11, p. 236).

5 See Zoéga, Cat., nos. Xix (pp. 21 1), xuv (p. 65),
Liv (p. 105).

6 For examples of the anathemas inscribed in books
see H.N.S., Excursus, § 8 (Anathema of Severus or Cyriac),
and Horner, Coptic Version of the New Testament, 1, p. cxiv.

Binding

Colophons



Various
palaeographical
features

NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Besides official inscriptions, the mss. show numerous unauthorized notes of a miscellaneous
character written in blank spaces or margins by readers. One at least of these notes is
of high historical value,! but for the most part they are, if undated, of slight or of no
importance, as are the examples seen in Nos. xvi1, Frag. 7, and xx111 B, Frag. 2.

A few further particulars of interest found in our fragments remain to be noticed:
(1) Attention has already been drawn to the use of both the ““parchment-"" and the “paper-
hand” in a thirteenth-century text (No. vI, p. "wa == Pl. XVII B). The former has not the
appearance of an archaizing imitation, and the concurrent use of both scripts may, there-
fore, be of interest to Coptic palaeographers. (2) The upper margins of certain of the title
leaves (e.g. Nos. xx111 ¢, p) have ‘rubrics’ or directions as to the place and occasion on
which the work was to be read. These notes, always in small, informal uncials, seem to be
nearly contemporary with the text proper, though not written by the original scribe. The
same is true of certain marginal directions intended to regulate the public reading of the
book. Thus (No. xxviii, Frag. 3, verso) we find the word wa (“unto”) followed at a
longer or shorter interval by wow (“read”), and the note ¢onge (“‘translate it”’) in
No. xx111 p, appended to a citation from the Psalms. The two former seem to indicate
that the intervening passage was to be omitted in public reading: the second may have
signified that the citation was to be rendered in Arabic.? (3) The new fragments contain
no notes or colophons of historical or topographical value such as occur in the Vatican mss.
Yet palaeographically and for the light it throws on the medieval pronunciation of Coptic
the note appended to the Martyrdom of Justus (No. xvi, Frag. 7 = Pl. XII B) is inter-
esting, since it is both written in a cursive hand and resolves the special Coptic consonants
into their Greek equivalents. (4) The orthographic sign -, a very short horizontal stroke
placed above the letter affected, is regularly used. It occurs, normally, over liquids to
indicate the half-vowel, as in the forms imep-, meinea. [t is also added to a number of
Coptic vowels, such as the verbal prefix & when separated from the verbal stem; to the
pronominal prefix &-; to the prepositions ¢, épown, &hod, &c.; to & and to i (especially when
final) as in ogi, voowni and ins; and to & and & as in was5, &oi, epovi. Initial and final & (also
medial &, 5, o) in Greek words are similarly marked : e.g., anmidocsa, ardrAntianoc, dvioc, dpraoc,
But in all these respects the fragments are strictly parallel with their fellows, the Bohairic

Mmss. in the Vatican.

1 The statement of Joseph the Deacon concerning El 2 See Crum in P.S5.B.A4. xxix, p. 307. Certain critical
Hikem'’s persecution (Zoéga, Cat., no. Liv, p. 106). signs appear in No. xXVIII (see p. 144).
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TEXTS AND TRANSLATIONS

. APOCRYPHAL FRAGMENT ON ADAM

Parchment. Two leaves (Cairo, no. 22), numbered on the versos &>, wu, and forming a single sheet from a
quire. Since the numeration is apparently by folios,! the number of leaves in the quire was odd, three leaves
(six pages) forming the center of the gathering.

The first leaf, which is nearly complete, measures 28 X 20.5 cm.: the written column is 21.7 cm. high and
about 14 cm. wide. A vertical guide-line is ruled down the right side of the column: horizontal guides are
drawn at intervals of five or more lines of the text. The only stops used are - and -. For the hand (xi1 or
xiil century ?) see Plate ] A.

On folio 24 the rejection of Cain’s sacrifice and his consequent hatred of Abel are narrated. Cain treacherously
induces his brother to walk abroad with him. Being giants, the two reach Golgotha (by implication the center
of the earth) in three days: there Abel is slain. The missing leaves 25—27 seem to have contained an account
of the burial of Abel, of the death of Adam, and of the Flood.? Folio 28 relates the finding of Adam’s skull
by men of a later age who bury it on Golgotha. The text then describes how the renewed sins of mankind
necessitated the Redemption and dwells on the sufferings of Christ, reminding us that at the Crucifixion the
Cross was set up on the same Rock of Golgotha where both Abel and the skull of Adam were buried. The
Blood and Water which flow from the Savior’s side rend the rock and all Nature is convulsed : Adam arises
and comes to the Cross, where the Lord reaches forth His hand.

Here after a fragmentary mention of an Archangel, the text breaks off. But it is clear that we have to
do with the fragment of a work which, while using Jewish Apocryphal elements, is Christian in its intention.
Its aim was to establish a connexion between the First and Second Adam,® at once comparing and con-
trasting Abel and Christ.* Though the text has elements in common with such works as the Ethiopic Book
of Adam and Eve,® the Book of the Bee, and the Old Testament History lately translated from the Ethiopic
by Grébaut,® it does not belong to any of these: all, perhaps, draw upon the same general mass of apocryphal
material. Apocrypha relating to Adam were numerous, and among these was a work mentioned in the Decree
of Gelasius entitled the Penifence of Adam.” Of this practically nothing beyond the title is known; but it
is possible that there was at least some connexion between our fragment and the Penitence. For the situation
at the close of the former can have developed only into a reconciliation between Christ and Adam.

As to the contents of the first twenty-three leaves, we may conjecture with some probability that they
included the Creation of Man, the Fall, and the birth of Cain and Abel. One very slight scrap of evidence, the
reference to an Archangel (fo. 28", 1. 28), suggests—but only suggests—that the work may have ended with
an Assumption of Adam to Paradise. But if this indication is misleading, then the text may have concluded
with a Descent of Christ into Amenti.?

1 The implied contents of the missing portion would have
required three leaves (six pages).

2 These are implied in subsequent references.

3 See Rom. v, 15, i Cor. xv, 21 ff., 45 f. The same also
was the intention of the Book of Adam and Eve (trans.
Malan, p. v).

_ 4 Cp. theCoptic Gospel-fragment published by Révillout,
Evang. des xii Apotres, p. 48 (P.O. 11, 164), where Christ
declares: “Since Cain killed Abel his brother, the blood of
that one keepeth not silence, crying out unto this hour.

It will not cease to cry out, until My blood crieth and his
keepeth silence.”

5 According to Malan (l.c.) this was translated into Eth.
from the Arabic: doubtless it was previously current in
Coptic.

6 R.O.C. xvi (1911), pp. 171 fl.

7 See Preuschen, Analecta, p. 154; James, Lost Apocry-
pha of the O.T., pp. 1 f.

8 Cp. No. 1v.



* Recto

* Verso

NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

(Cairo, no. 22.) o
Y
Has put ne épe §F aul fmog Hexaq nag pest ovocpoy si-
MEM TEYTPOQEPECIC €DMAMEY Te MeIwT miasafiodoc
Cragnar fime Ram meejcon & K€ MAPOI € TROI HTEM=
PH €T egipy Mmogy = ag o9 é- CIEQPAC MMON HOTROTRI
5 POy BEN OTNCOP €fowoT = 5 e ovsx vap & $} oamio fi-
Aqinr owe éloApen mmigopn owh mgbent IT negoow
HOTTaQ ITE TEYROT MQAT~ Has put o = agoamso Amspw-
oArA Angc- MI egos émadwd - ewfwin
Chon aqumanenor - yagxoc AYUAMOMS ICREM MIM M-
10 pen meonT-xe §F ovem IO Wal=iagi € MMa HOWTH
QAL it = magoemer EPPHI fi- T MEQOOT MMo-
TEGOFOMOT MMEMOO S~ s
TST — hEN TEYMETAMDHT €- Cobe Pas & Rafm MOWS meMm
na(T)¥dco & ¥ 'xo'a."[,g'r o5~ 3BeA meqeon NMT fEQ00F
I5 =em Trnpogepecic naheA 15 Amows maTteyi é Ymetpa
oIReNn THWOTWWOTWS AE Fi- HTE THROAKO@A = THIMWIT
Te Ramt Aneqy EpomHq é- fiTe FAHM TUMOIT ETE M-
pogy ! MOSL TIME JAMAT = RE MTLa-
A Kalll ae €p MRAQ WOHT =& mee- TE POMI O MMAT
20 9o wikt pen ovwPrT - TMe- 20 wmje-
=ne §t fivam EhoApen Tgle Helagep mas gwb ar=fixe
=€ edhe OF Arep MARaQ NQPHT Rajin TUMONHPOC = RE -
éwon a[ruylanenor pen ofr- njemTem WeGIWT o=
cworTen = exfwwy Amwlor T]eM € TEYOMHE efabw-
25  amn pen orcworTen = o{onn? 25  Tleb Mmegcon = ETaqin
HOOR =E dREPnoby = Mneqeon Epprs Agpry

M]OTROFRI HOIHE = ENaT-
cloxs aqrROAD éopHs é-
=]y finegPat

nas prt & rasnm xwnt e dbe[A
negeon xe nape §t mles
aMmoy €gote (e)poy me

! Very doubtful: ?read men. 2 For mageoHR?

“Thus it was—God approving him (sc. Abel) and his good disposition—that when Cain his brother
saw that which he did, he envied him with a wicked envy. He also brought of the firstfruits of his field
offerings to the Lord. Whensoever he brought them, he would say in his heart: “God eateth not anything”:
he would sit down to eat them in the presence of the Lord in his unpardonable greed. God had respect unto
the disposition of Abel, but to the Sacrifice of Cain He paid no heed.

Now Cain was vexed in heart : his countenance changed through shame. God said unto Cain from Heaven:
“Wherefore art thou vexed in heart ? Though thou didst well in bringing them, thou didst not well in
dividing them.! Bethink thee that thou hast sinned.” So Cain was wroth against Abel his brother, because
God loved him (Abel) more than him.

*He said unto him (Abel) in the guile of his father the Devil: “Let us go into the field to take our pleasure
for a little.” For, lo, (as) God made all things in six days, so also He made man a giant, (so that) if he
journeyed from the eastern parts, he would come to the western in six days’ journey. Therefore Cain journeyed
with Abel his brother three days’ journey, until he came to the Rock of Golgotha, the place of Jerusalem,
the place wherein there was no town; for as yet there was no man there. Cain the wicked one did this thing
that his father might not hear his (Abel’s) voice when he should slay his brother.

When he had brought his brother up thither like a little lamb which is dumb, he trampled upon him with

his feet.

# * #* * * *

1 See Note (p. 6).
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APOCRYPHAL FRAGMENT ON ADAM

RH

k3
repl fmoq - WaTteyi exen ms- AT0AL mmegfe a*@"«\oggl €opss
MW €7 arPi MNCIoYy pen fmerTpa nve MROAROOA =
mrequinps ehod n'bﬂ'rq=é- TiMa épe TIRparson fttle] &-
TATHAT EPOCf MRE MIPWMS 2AdM SOMC MMOY = HEM &=

5 avepudHPI EMAWW = ETRW 5 BeX mequynp=

amoc -~ xne dar ovar me eboA- Avam nscwTHP € M mene(s-)
ben mIpOMI MAPHEoC ¥~ €2 TS THPOT MTE TEYMET-

S0MCY DEM TIMd ETEM- nost pwpxs & TegqMeTPw-

MaF = i =
I0  ATMOTY €poy =e TIMA HTE Mi-
Kpanron wa €Hovn € Hoor=

a[vlrbT fnhhanrs pen mima e-

TEMMAT =

10 At fovgendowncn € mey-
cPrp eooral aqgi ehod npHTY
fiN€ OFMWOT HMEM OTFTCIOY
AYPY €REM TRALT ayPoni=

BoTE 0TI ETA TUIPWMI ALGAS -
ATWOOPTEP NRE NINOPIH =

I5  ATPTACSWOT EQPHI € MOT~ 15  ecobe xe <Iﬁ' NeTaTEp HAL TH-
stofy. mapsceoc =

Hswsps ae Ay~ Anequyegas
épogj - eqnar é Yommn
THPC f1Te FMETPLOMI €c-

poT mag =
A epoCaki fime MICTOICION it-
Te Tdhe -

) Cragnas € nas THPOT fAN€ TU-
20 NAIJE Hac € TTaKO <
< 20 apSCHTOMAACMY acepmydrps
Ngper MIPHONI = RTE MIPHOT~ L
. AYTWITY AagHOITY EHOTI
i -
- _ € T - ¥€ fiTEYePOEWPIN
Al ENECHT agTHIY MMATATY j .
- - - € PH eTaguLNI-
€opHr € menxixn? fnrpegep- =
- A TMCWTHP COTTEN TEYRIR
25 mohs=avfoan epoyg € Plmlor
: 25 eoovab €lhoA pen Pu ev9en
agepornomentt [e mibacanoc e

Te . . ] TIEQUIAT = aef-
THPOT pen| ovcapg % ] (ii{]xna?'ve-
- [Aoc . .
[.. [.
1 sc. [a mimwor crop]xep. ¢ émcygmix, MS. 1

sic: for avnogzy=ave034.

[...The waters of the Flood] *rolled it,! until it came to the place wherein his son’s blood was poured
forth. When the men saw it, they marveled greatly, saying: “This is one of the men of old time:” they buried
it in that place. They called it The Place of the Skull unto this day, and they built the city in that place.

So when men were multiplied, they turned back to their old sins. But the Son of God could not endure
when He saw that the whole image (sic) of manhood would go to perdition. He bowed the Heaven of Heavens
and came down: He gave Himself up into the hands of sinners. They condemned Him to death. He endured
all torments in [the flesh ?. . .]

[Three lines lost.)

“They took His cross and fixed it upon the Rock of Golgotha, the place where Adam’s skull was buried
with Abel his son: they hanged the Savior upon the Cross. (Yet) after all this His Godhead did not separate
from His Manhood.

They thrust a spear into His holy side, and thereout came water and blood which fell upon the ground.
It (the ground) was rent: the depths were troubled, because He unto whom they did all this was God: the
luminaries® of Heaven were darkened.

When the First-created saw all this he marveled and arose and drew near to the Cross to behold that which
was come to pass. The Savior stretched forth His holy hand upon him who approached. . .his arising (7):
He [commanded the] Archangel. . .

* * * * * *
1 sc. the skull of Adam. See Note (p. 6). 2 i.e. orotxeta, the sun (and apparently the moon and
stars).

* Recto

*Verso



NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

NOTES

Fo. 24 recto

1l. 1-8. Closely follows Genesis 1v, 3 f. Elsewhere Cain’s
hatred is attributed to sexual jealousy, Adam having pur-
posed to wed Abel with Cain’s twin-sister (whom Cain
himself desired), and Cain to Abel’s twin-sister: cp. Book of
the Bee (ed. Budge) ch. xviii, pp. 25 f.

1l. g~14. Somewhat similar is the account of Cain’s
offence given in the Book of Adam and Eve (trans. Malan)
1, 77: “But as for Cain, he took no pleasure in offering;
but. . .he offered up his gift once; and when he did offer
it up, his eye was on the offering he made” (7.e. he grudged

. it: ¢cp. Malan’s note no. 43, op. cit., p. 221).

1. 14-26. Genesis 1v, 4-7 again closely followed.

1. 24. “Thou didst not well in dividing them:” see
Malan’s note ut supra. A man is said to ‘divide’ his sacrifice
when after slaying the victim he takes the flesh for himself.

Fo. 24 verso

1. 3-4. Cp. Gen. 1v, 8 and Book of Adam and Eve 1, 78
(Malan, p. g9): “thou hast never been one day in the field
to take thy pleasure.”

IL. 5-12. 1 can quote no parallel for the proportion of
the earth to primitive man. The obvious implication is that
Golgotha (which is reached in three days: cp. 1. 14) was
at the earth’s center. So in the Ethiopic Old Testament
History (R.O.C. xv11, 1912, p. 23) Shem, when about to
carry Adam’s body away for burial, is told, “Lo, the angel
of the Lord shall go before you to the place called Golgotha:
verily that is the center of the earth:” (cp. also id., p. 25).

1. 8. For the gigantic size of primitive man cp. Bartholo-
mew, Book of the Resurrection (ed. Budge, Copt. Apocr.,
p. 196): “Now Adam was four score cubits in height and
Eve was fifty cubits.” Other authorities assert that man’s
stature was reduced after the Fall; but the compller of
our text seems to have been unaware of this.

1. 27 f. Cp. Isaiab vun, 7 (applied in Acts vin, 32 fl. to
Christ).

Fo. 28 recto
1l. 1~9. Adam’s skull appears to have been found and
buried by men of later ages, after the Flood. In John
Chrysostom’s Encomium on Jobn the Baptist (ed. Budge,
Coptic Apocrypha, p. 134) the Flood is said to have carried
Adam’s body to Jerusalem, though no reference is there

made to its burial by human hands. But in the Book of
Adam and Eve (111, 18) and in the Eth. 0. T. History
(R.O.C. xvu, p. 25) Adam’s whole body is said to have been
buried on Golgotha; though the latter inconsistently adds:
“The name of this place is Golgotha: verily it is there that
(Shem) laid the hbead of the father of ail creatures.”

1i. 21-3. Cp. Ps. xvi, 9: “He bowed the Heavens also
and came down,” and cxiriv, 5 “Bow thy Heavens, O
Lord, and come down.”

Fo. 28 verso

1. 1—5. Thus connexion between Adam and Abel on the
one hand and Christ on the other is established. Cp. the
Book of Adam and Eve u1, 19 (Malan, p. 168): a voice an-
nounces to Melchizedek (who accompanied Shem with the
body of Adam) that, “upon the land to which we are going
shall the Word of God come down and suffer and be
crucified on the place in which my body is laid.”

ll. 6-9. Whether interpolated or original these lines ap-
pear to be aMonophysite protest against the ‘ Chalcedonian’
doctrine of the “Two Natures;” or possibly against the
Aphthartodocetists of the vi cent. (on whom see Hist. of the
Patr., ed. Evetts, p. 190).

1. 12 ff. The precedence given to the water is note-
worthy. Probably, though this is not directly stated, the
water and blood are conceived as flowing down and
bapiizing Adam’s skull. For the passage above cited from
the Book of Adam continues: “ The crown of my head shall
be baptized with His blood, and then shall my salvation
be wrought ; and He shall restore me to my kingdom, and
shall give me my priesthood and my gift of prophecy.”
So too in a Bodleian Ms. (Payne Smith, Cat. Codd. MSS.
Bibl. Bodl., Pars vi1, cols. 452-8) of the Book of the Bee is
a long account of the baptism of Adam (cp. Budge, p. 95)
unfortunately Dr. Budge has not included this passage in
his edition.

11. 24 ff. The author forgets that Christ is crucified; or
does he postulate a miracle ? We can only conjecture to
what this action led: possibly the hand was outstretched
in token of forgiveness; or did the text represent Christ
Himself as baptizing Adam ‘into His blood’ ? So too the
reference to the Archangel is baffling (unless we assume that
Adam was to be conducted forthwith into Paradise).




ACROSTIC HYMN ON THE NATIVITY

[I. ACROSTIC HYMN ON THE NATIVITY

Paper. Four leaves (imperfect), 25 x 17 cm., from the first volume of the Difndr (No. xxxvii1 ). For the
hand and style see Plate XVIIl B (showing a leaf from the same ms.).

The text includes considerable fragments of a long Hymn on the Nativity (Khoiak 28-20), the second of
two appointed for that festival.! It is to be chanted to the mode “Adam.” The hymn contained twenty-four
stanzas, each beginning with a letter of the Greek Alphabet and divided into four lines or verses.? There is
a caesura or pause in the middle of each line marked by the stop +. After each stanza follows a refrain (given
at length after Stanza 1, but thereafter in abbreviated form).

The substance of the Hymn is derived mainly from the First and Third Gospels, but in the seventh and
following stanzas the author has introduced a notable apocryphal element,® asserting that Joseph was in-
spired to enroll not only his own and the Virgin’s name but also “the name of his son Jesus”’—before the
Child was born.

A fragment only of this Hymn (Stanzas 1-3, lacking the refrain) is found in the Rylands Difndr.

*Fo. 31 reclo, 1. 10 “neoy on dmam _alsl L;a..ﬂ’

MM THPOT MDOoOT -+ MIAAOC HTE MEAQL -+
APIGELPIN -+ MMAIMFTCTHPION -+
=e arascr nan gt + Ehodpen fmapoenoc +
admne criepma fipfwms +] manrtegewt [Mmon]
*Fo. 31 verso Hapenowe €pofyg +» nem] “macveedoc +
DEN Tal 9FPMNOC €00Tad -+ NEMOTPasUON -+
®E OFTWOT Hen NMH €TF0cs APT + NEM OTQIPHIH QIREN TIKAQTY -+
mem ortmat pen mipwas » xe agi agewt Amon -+

BreAecem fite frovacd -+ pamy pen orveeAHA
xe aqdrps €boA fpHTC ¢+ fixe HpH iTE Fmeomus +
€T€ §HC N C + TIAOTOC ETAEICAPZ +
3 MaPIS Macy + ecor Amnape(enoc) ¢
Hapenowe Epoy + nem sufavwedoc +]

Tpada milken eTchHOPT + [MH €T arwlopn nN=xoTOT *
*Fo. 32 recto *fize mmpodaTHe + eobe wami AngCc +
sarxwK €boA Agoor -+ fopHT pen bpoAcem »
ShaRT ATOTPO DATIA + €T ATMACY MAM HHHTC -+
Hapengwe €poy + MeM maTTedoc -+

The same again. (Mode) “Adam.”

1 Come all ye peoples of the earth today, behold this mystery, how unto us God is born of the Virgin
without human seed, that He may save us.
With the Angels let us praise Him in this holy, heavenly hymm: “Glory be to God on bigh, and peace on
earth, and goodwill among men’’ ; for He bath come and saved us.
2 Bethlehem of Judea, rejoice in exultation, for in thee hath arisen the Sun of Righteousness, even Jesus
the Christ, the Word Which took flesh, Whom Mary bare being yet a maiden.
With the Angels let us praise Him!
3 Every Scripture written, those things which the Prophets foretold touching the coming of the Christ,
are fulfilled today in Bethlehem, the city of King David wherein He is born.
With the Angels let us praise Him!

1 The first hymn is non-acrostic and less well preserved. 3 The source of this incident appears to be the Disconrse
2 In the original the third line is always written as a on the Nativity by Demetrius (Budge, Misc. Copt. Texts,
new paragraph (with capital projected into the left margin): p. 93): cp. the Death of Joseph the Carpenter, ed. Lagarde,
n our text this is ignored as tending to obscure the alpha- ch. vi1 (= Robinson, Copt. Apocr. Gospels, p. 133).
betic system. 4 Rylands Library Copt. 21 (Crum, Cat., no. 435), fo. pme.




NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Aaria TUNPOPATHE ¢ €POHCWPETIn Hanl
®E OMeTCaIE Amegeas + ovéhoApen cron +
eqéi fixe Pt + penm ovwng EhoN
TIGT fTE HINOM + HEN OTCMH NCAAMITTOC +
Hapengwe épog + [mem srjaveedoc +
Gragi fixe ovowln €J4[oA orvest mowFpo =]
* Fo. 32 verso [xe fite Yosmormenn THpe +] *hpenc Epovn € chatr +
fiTe TIOTHI TIOTAI + e &€ Amodeem +
NTEYCHAS MMEpan + sem Ppan fTe megiot -+
Hapenpwe époy » mem mracwedoc -+
TEOMTWE 2y TONY + ANE MIGMHI IWCHE -+
ooy nem Mapid + Yrnap(ee)noc coovalh
ATOWA & BHOACEM + €BPOTCHE WOTPAN +
fape Ynapocinoc +» ephors AnencwTHp *
Mapernowe époy + mem mfavced]oc +
Han efgqepar + fixe mfomny slocHd +
SOTM T THPION . . . ]
*Fo. 33 recto "pHEN MRIMOPEYCHAT + K€ ZNOR IWCHP »
TEM MAPIX TEYCOIMI -+ FMEM IHC MEYWHPI -+
Hapengwe époy + mem miavweedoc +
Owort THPOT APoor ¢+ aprechput -+
nrar ot fugdaps + ﬂma\p&)o[z]on +
®e HEN MRMOPEYCHE MeEYpatn + nem Ppan frfnapoenoc +
SleM HC TEYIHPS + ATATOFMICT AMOY -+
Hapenowe époy + mem mraveedoc +
Ic momwernpron + agorwng mag? éhoA +
cobe NMIMaT €T agX0yg -+ AXRE MATTEAOC +
* Fo. 33 verso “ageaxs neEM SWCHD + WE WEN TERCYIMI EPOKR -+
BH Tap €T ecnamacy + MOTY € megpa(m) xe FAC
Mapesnowe Epog + sem sravredoc +

1 ?read APISC WPETI MEMATT, 2 nam, MS.

4 David the Prophet, exult with us (crying): “Out of Sion shall God appear in perfect beauty”—even
the Lord of Hosts with the sound of a trump.!
With the Angels let us praise Him!
5 When there came forth a decree from the King that all the world should be enrolled,? that each should
go to Bethlehem to write his name and his father’s name;
With the Angels let us praise Him!
6 Straightway the righteous Joseph arose, he and Mary, the pure Virgin, and went to Bethlehem to write
their names; the Virgin being with child with Our Savior.?
With the Angels let us praise Him!
7 While the righteous Joseph was writing a mystery. . .in that (?) he wrote: “1 am Joseph, with Mary
my wife, and my son Jesus.”
With the Angels let us praise Him!
8 Assemble all ye today, behold this great marvel so amazing, in that he wrote his name and the name of
the Virgin and (the name of) Jesus his son ere yet He was born,
With the Angels let us praise Him!
o Lo, the mystery ! The Angel revealed it unto him touching the vision, which he uttered, and spake with
Joseph: “Take unto thee thy wife; for He Whom she shall bear,—call Him Jesus.”*
With the Angels let us praise Him!

1 Cp. Psalm 1, 2 and xrv11, 5. 3 Cp. Luke 11, 5.
2 Cp. Luke 11, 1. 4 Cp. Matth. 1, 21.




FRAGMENT FROM AN APOCRYPHAL GOSPEL

Ee cap avMmop 00N + fine mI€Qo0w -+
eope fmapo(enoc) MiCs + RMENCOTHD -+
nexac mwcHd + xe sprhoroim épor
=e M ETWON peN Tamexs + ovwiy € i EhoA -

Hapenowe époy + meMm mavceedoc +

AOITION €TAYMAT + NXE NMISOMAI JWCHE +

¢ Tumigt AOMOT + ETHXCH HEN WMeco =+
*Fo. 34 recto T . . . B S I ]

[awluics moTen [Agoos + HOTCWTHP Hen baloAelem -

IIe.pengu)c époq + IMEM NIATTEAOC -+

Tlexe msavcedoc » ANIMANECWOT -+
®e TWOTHOT Maije nwienm + éopus € hrnodeem +
TETENNAT € MOT ¢ €T 2TMALY MHHTC +
€YOCH ben oFongy + fte gantehnwori ¢
Hapengmwe Epoy + rMem NMIATTEAOC *
*Fo. 34 verso Pawr ownoyg fmwrten X[ . .
[. . . . . ]
[. . . . . ]
[ar=iluy ANENCWTHP + OF0Q 2FOTWHT MMOY
Hapengwe Epoy + HEM NIATTEAOC ¢
CwTem € MMATOC + €FQINI HER OTWRY -+
ARG ANDCC + BN TAHM +
Be sagown OH ET aTMal + WOTPO TE MIOTAAI
ANHAT € TMEYCIoy AaNT KE NATEHOTWWT AMOY +
Hapengwe épog + nem [ruavvedoc +]
* * *
10 And lo, the days were accomplished that the Virgin should bear Our Savior. She said unto Joseph:
“Help me; for He Who is in my womb would come to birth.”
With the Angels let us praise Him!

i1 Then when the righteous Joseph saw the great grace which was in her countenance. . .?
* % % * % *

15 ...unto us is born today in Bethlehem a Savior.
With the Angels let us praise Him!
16 The Angel spake unto the shepherds: “Arise, go ye down to Bethlehem: ye shall see the Lord Who is
born therein, lying in a manger of cattle.”
With the Angels let us praise Him!
17 Rejoice ye and be glad. . .? They found Our Savior and worshipped Him.
With the Angels let us praise Him!
18 Harken to the Wise Men proclaiming openly the coming of the Christ in Jerusalem ! “Where is He Who
is born the King of the Jews ? We have seen His star and are come to worship Him.”
With the Angels let us praise Him!
[The remaining six stangas are lost.]

[Il. FRAGMENT FROM AN APOCRYPHAL GOSPEL

Parchment. A single leaf (Cairo, no. 23), 26.5 x 20 cm., without page or folio number. The height is
nearly but not quite complete: at the lower left-hand corner a piece of parchment, stitched on to complete
a defective sheet, has become detached and lost. Guide-lines are ruled for every alternate line of the text:
the only stop used is - (black). For the somewhat peculiar hand see Plate 1 B,

1 The latter part of Stanza 11 with the whole of 12-14 2 Two and a half verses are lost.
(occupying one leaf) and part of 15, is lost.




* Recto

NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

The text is a fragment from the story of the Crucifixion! as related in an Apocryphal Gospel, or possibly
in a discourse embodying apocryphal material. On the recfo the Good Thief addresses the people, declaring
his faith in Christ, and begs the Lord to remember him. Jesus promises that the thief shall be with Him in His
Kingdom, whereupon the second thief, Gestas, reviles his companion. On the verso the narrator (apparently),
after pausing to execrate Gestas, explains Pilate’s purpose in setting up an inscription over the cross of Jesus.

It is no doubt only accidental that here, as in the Gospel of Saint Peter,? the Good Thief remonstrates with
the bystanders at the Crucifixion. Rather the fragment is similar in level to certain of the fragments collected
by Revillout in his Evangile des xii Apdtres.® Possibly it belongs to the same cycle as Frag. xv of that
collection (pp. 57f.) where it is asserted that the body of the thief was found in Christ’s tomb. Revillout
conjectures (ib. p. 58, note) that in the sequel the Thief arose and gave his testimony concerning Christ:
if this is so, then the Thief may be the undefined narrator in our fragment. It is not apparent whether or no
the Gospel to which the leaf belonged had any definite doctrinal tendency.

(Cairo, no. 23.)

AMHIL FRW MAMOC W=
TEN K€ & Ml KEOTaT

MaTos Rt époy ow-
A€ ol QOMAON =
SHNNE gaily Hen TeTe(i-)
MEY @ nacoml- igput
5 MOTAI MTETERpHY 5

e nag ager wiTor -
TE JOTAAC = EHPHI HeNt
ameny

AIOR FRW MMOC =2 € OF- IsAatoc own étaygnar

METOFPO Ppoc ovcH- K€ OFOM OFTMHU FTAa-

0F=aAAx OTMETOTPO 0C WO HEN TAAM = MTII-

Wa €nep = QOTAN agfuma(n-) CHOF €Temmat = ehoA-
10 Twie ehoApen nu eo- 10 per mWAoA miben mem
MWOFT = riaepo[rolr- X wpa mubern = agorong
po orxesnt ovomn sizhen HC nwor ehod =xe mow-
HH €TOND HeM RH €oMmw- PO fiTe mIoOTAAS TE
oOFT Agcpat OTTITAOC

15 Gobe gas pw aIR0C =€ Wa- 15  mmas pat - gixen mif

GOC aprmamels aruani
DEN TERMETOTPO agf-
eporw iime THC =xe Ho-

OF] ¢ HAWWIT HEMHI He()

AYCHHTY mmeTebpe-
{pejoc - eole mornas
€Then RoAIC nem -
KEWEMMWOT = €SPOT

20 TAMEJTOTPO 20 Om Mmmoyl = aguyan-
Tove] mracehne wec- TNy xe pma. [ ov-
TAC] agoTogem wre(m)xoAeg eho[A
[ Ineqmpnp agchar MMmeTplome~
[ eqluw Amoc - =e oc eobe nip[wme~
25 [ Tstofs axx 25 ©OC €T H [pen se-
[ . e A porcalAnm
* * * nef ...
1 scons, MS. or....
* * *
b fummoy, MS.

{He did not resist when the] *soldiers sought Him, nor did He take weapons. Lo, He hangeth in your midst,
O my brethren, like one of your own kind. [ speak not of a kingdom for a season, but of a kingdom for ever:
when He shall have arisen from the dead, He shall reign over all, the living and the dead. For this same
cause | say: My Lord, remember me when Thou shalt come in Thy kingdom.” Jesus answered: “Today
shalt Thou be with Me in My kingdom.”

Then the impious Gestas rebuked his companion, saying: “[If He were ?] not a sinner (?)...”

* % * % * *

2 ed. Swete, § 4.
3 =P.0. i, 1731f,

1 I do not know whether Cod. Tisch. xxvi, 10 (see
Leipoldt ap. Vollers, Kat., p. 409) belongs to the same
Ms. as our leaf.



THE DESCENT INTO AMENTI

“Verily I say unto you that this one (Gestas) also departed and received the portion of Judas in Amenti.
Pilate, therefore, when he saw that there was in Jerusalem at that time a multitude of people from every
nation and every country, showed forth Jesus unto them as the King of the Jews. He wrote an inscription
in this manner (and placed it) upon the cross. He wrote it in Hebrew because of the Jews who were in the
city and the strangers also; that they might read it when he should have raised it up, that they might not

deny it. He wrote in Latin because of the Romans who were in Jerusalem. ..

% % *

* * *

NOTES

Recto.

. 16~17 == Luke xx111, 42 (with pest “iz thy Kingdom,”
as usual in the Coptic version and most Greek Mss.).

. 19-20 = Luke xX1H, 43, save that our text has “in
my Kingdom,” instead of “in Paradise” (which is read
both in the Greek Acta Pilati, ed. Tischendorf, X ad fin.,
and in the Coptic, ed. Revillout, Apocryphes Coptes,
p. [121]).

1. 21 ff. Cp. Luke xx111, 39. In the Greek Acta Pilati the
two thieves are named Dysmas and Gestas; in the Coptic

Verso.

1I. 1~5. Apparently a comment by the narrator.

I.6ff. Cp. Jobn x1x, 19f., the only one of the Four
Gospels which directly ascribes this action to Pilate and
uses the word T1TAoc: both features occur in the Greek
and Coptic Acta Pilati.

Il. 7-11. Possibly a reminiscence of Acts 11, 5.

. 16. The explanation is not wholly clear. Probably
the meaning is that by writing in three languages Pilate
clearly proclaimed the identity of Jesus to every nationality

Demas and Kestas (1L ¢.). present at the Crucifixion.

. 19. The ‘strangers’ are Jews from foreign lands who
had come to Jerusalem for the Feast.

IV. THE DESCENT INTO AMENTI

Parchment. Four fragments derived from two distinct mss.

Frag. 1 (Cairo, no. 61.1), 20.5 X 23 cm., is a nearly complete leaf, numbered on the recfo 7. The
upper left-hand corner is detached. The hand (see Plate XIII B) is a medium-sized, well-formed uncial. No
stops are visible. The written column is 14.5 cm. wide: horizontal guide-lines are ruled for every alternate
line of the text, and there is a vertical guide-line to the left of the column. Line 1 of the recto is in large
characters indicating the commencement of the work. The space above is left blank, possibly for an illuminated
heading or formal title: in the midst are the beginnings of two lines in minute lettering, presumably a make-
shift title.

Frag. 2 (Cairo, no. 61. ii), 16 x 22 cm., is the upper portion of a leaf numbered —Xw : the written column
averages 12 cm. in width. The script is identical with that of Frags. 3-4.

Frag. 3 (Cairo, no. 61. iii), 22 X 20 cm., is an imperfect, much-stained, and decomposing leaf in the same
script. It has however been identified by W. E. Crum as belonging, not to the Descent, but to S. John
Chrysostom On Psalm V1. The complete Coptic text of that work is extant in the unpublished Cod. Vat.
Copt. Lvin (brought by Assemani from the Monastery of S. Macarius), our fragment answering to folios
136 L 2—137"° L. 14.

Frag. 4 (Cod. Tisch. xxv1, 18'), measuring 26 X 20 cm. and numbered —, is by the same hand as Frags. 2
and 3, and contains the conclusion of the whole work.

All three fragments are concerned with the Descent into Amenti or Preaching-of Christ in Hades. Frag. 1
contains the exordium of such a work, and in Frag. 2 we have the appeals of various souls to Christ for
deliverance. Frag. 4 shows the conclusion of a discourse pronounced by Christ, briefly records the raising up
of Adam and Eve with certain others from Amenti, and concludes with a brief peroration and ascription of
praise to the Trinity.

A Discourse on the Descent into Amenti by Mark 11 (?), Patriarch of Alexandria, is extant,? but to this,
as Professor Hyvernat informs me, our fragments do not correspond.

1 SeeLeipoldt ap. Vollers, Kat., pp. 411 ff. 2 Cod. Vat. Copt. LXV, I.
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Frag. 1 (Cairo, no. 61. i).
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*Who is This Who hath trodden down Amenti and hath brought up the dead, and hath made war in the
land of Death, and is in state ?* Who is This Who bindeth and maketh fast in the midst of the brethren, and
releaseth them that are in the prison that He may bring them forth from darkness ? Lo, This is He Who by
His death giveth new life, and, behold, the country of the dead is troubled at His entering into it. Who is
This Whom the land of the dead heard and arose, and, lo, the bodies therein were troubled, seeking after
their limbs??2 Who is This Who hath bound the strong ones in their country, the destroyers of the land of
Death and Satan ? Who is This Who weareth on His head a crown of thorns and is pierced ? He hath cast
off the corruption of Death. He will not return. . .

*Be ashamed, O Death, and know that This is the Christ, the Son of God. .. (l. 6) Not even the demons
failed to know Him upon Golgotha, and the elements knew Him when they quaked at His voice. By the
unveiling of His flesh He hath confounded powers and authorities and astounded them in that they knew
Him upon the Cross. Had it not been for the Crucifixion, they would not have known the Son, Who He was;
but at the Crucifixion they all beheld and knew Him, every one. Judas himself not even. . . the demons who
knew the Son of God. For he did not take. . . upon himself to know Who it was Who in His weakness showed
us the power of His mightiness, and at His Crucifixion received the adoration of the Gods. On that (sc. the
Cross) whereby all the strong ones are laid low they raised Him up and glorified Him. . .

1 For these interrogations cp. the Descensus Christi ad 2 sic.
Infernos, ch. vi (ed. Tischendorf, Evang. Apocr., p. 309).
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THE DESCENT INTO AMENTI

Frag. 2 (Cairo, no. 61. ii).
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[(The souls in Amenti cry out to Christ) . . . And another said: “Let] “Thine abundant mercy [come] speedily
unto me, my Lord.”?

Another (said) : “Deliver my soul from the depths of Amenti.”’?

Another: “ Bring my soul out from the depths of Amenti.”

Another: “ Bring my soul out of this prison.”3

Another: “Thou wilt not leave my soul in Amenti.”*

Another: “Let my life come up from destruction, O Lord my God.”?

Now when Christ Whose compassion is abundant® heard them, He saluted (7). . .
% ES £ * * %

*For this cause God the Word visited all men who were in the flesh through the medium of flesh, there
being therein (sc. in the flesh) a reasonable soul. But as for the souls which were separated from their bodies,
He appeared unto them in Amenti through the medium of the holy divine soul which is separate (from the
body). Therefore let us haste to go down to Amenti in our understanding that we may behold how with. . .
might He seized authority. . .at that time. ..

1 Ps. cxix, 41. 4 td. XV1, 11.
2 id. LXXXVI, 13. 5 7d. XXX, 37
3 id. CXLlL, 9. 6 Cp. 7d. LXIX, 17, LXXXVI, 15,
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Frag. 3 (Cairo, no. 61. iii).
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1 =Cod. Vat. Copt. Lvu fo. 136", 1. 21.
2 So Cod. Vat.: pen, 9A3, MS.
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(slight remains of four more lines)

1 = Cod. Vat. Copt. Lvii fo. 137, 1. 19.

% sic (P = MIATWHICTHC): CAXTION (=cTaniomn),
Cod. Vat.

3 Cod. Vai. adds firadwc.

.. .~xand more than she sought. Peter wept and asked forgiveness of Thee, and Thou gavest him the
keys of the Church of them who are in the Kingdom of Heaven. For such is Thy..." upon them who
have been cast away from of old, and upon them who had not there any? hope of salvation in Thee, and
upon them who came alone unto the land of Amenti by reason of sin, in that Thou hast revealed unto
them the greatness of Thy love for man.? For this cause I say and will not cease to say: “Quicken me
for Thy mercy’s sake.* For in death there is none that remembereth Thee. Who shall be able to show
Thy praise in Amenti ?”’® For this cause [ hasten, for this cause I prepare, for this cause I labor, knowing
that there draweth nigh unto me *the end of my life. Shall I confess God at all in Amenti?. . . There is no
deliverance after death, there is no deliverance in the grave. For my life is a...; and while its course (?)
passeth, there is none to contend (7). . .and to gain the crown in that place; while the night taketh hold on
me ere yet the market with its goods is opened. Harken unto that which the Scripture saith concerning all

men who end their lives (well): “For death...”
1 Some word like ‘mercy,” ‘compassion’ is required by

the context.
2 As the text stands, “in any hope.”

14
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4 Cp. Ps. cxvi, 11.
5 Ps. vy, 5.
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Frag. 4 (Cod. Tisch. xxvi, 18).
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= Prepared is the bride-chamber, prepared are the victuals made ready for the marriage-feast, the tabernacles
and the everlasting habitations are prepared. Opened are the treasuries of good things, already prepared is
the everlasting Kingdom of the Heavens. The good ones stand looking down upon men.”

While the true Potentate, Christ, was speaking these and such like words, He raised up Adam whom He
had reconciled with Himself; and He raised up Eve together with him. And He raised up also many bodies
of the Saints who slept from of old,? and He brought them forth from the tombs. And they preached the
Resurrection *of the Lord after three days;? the which took place to the joy of us,? the faithful ; and when
we beheld it, we welcomed it.

And now let us exult with the Angels and hold festival with the Archangels. Let us give glory with them
unto Him Who hath raised us up from destruction, even Christ.

To Whom belongeth glory and might together with His good Father and the Holy Spirit, the Giver of Life,
now and at all times and throughout all ages. Amen.

1 Cp. Matth. xxvi1, 52 1. pass three days in Jerusalem ‘“to celebrate the Pascha of
2 According to the Descensus Christi (ch. x1) the revived the Lord with our parents in testimony of the Resurrection
dead were forbidden to speak with any man until special of the Lord Christ.”
permission should be given them, though Leucius and 3 Possibly one (or more) of the Apostles is here the
Carinus, the narrators of the Descent, were permitted to narrator rather than Carinus and Leucius.
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

V. FRAGMENTS OF AN APOCALYPTIC GOSPEL

Parchment. Five leaves (ten pages) from a single manuscript.

The hand is a medium-sized, squarish, but decidedly rough uncial (see Plate I a, B), probably of the early
tenth century.

Frag. 1 (Cairo, no. 7-8%9) is a single leaf numbered —p[i]8, and measuring 27.8 x 17.6 cm. (the inner or

is a sheet of two consecutive leaves, foliated on the versos pic, PIg: each leaf measures 28 x 20.4 cm., all
the margins except the upper, which is slightly cropped, being complete. Owing to damp there is a certain
amount of ‘cross-printing’ from opposed pages making decipherment difficult though rarely impossible. The
column measures 20.5 x 12-13 cm. Frag. 3 (Cairo, no. 7) is again a sheet comprising leaves pAk and pms.’

Each leaf is 24.5 cm. high by 16.6 cm. wide, the lower and outer margins having been cropped:? the written
column here measures 20.2 X 12-13 cm.

These five leaves come from an Apocalyptic Gospel which may well have occupied the whole of the original
ms. For we can plausibly conjecture what preceded Frag. 1, and such matter may well have occupied the
lost folios 1—111. The following reconstruction may therefore be suggested.

The Apostles, assembled after the Resurrection® either in Galilee or on the Mount of Olives,* are warned
by Christ that He must shortly ascend up into Heaven,® but are consoled with the promise of His Second
Coming to establish His Kingdom on earth for the “Thousand Years’ (Millennium). They would then ask to
be told the sign or signs of the Parousia or Second Coming.® Beginning with a general warning against
deceivers, Our Lord (we may suppose) would reveal to them the tribulations which must precede the Advent,
the appearance of anti-Christ, his miracles, his deception of the people, and his conflict with Enoch and Elias,
the ‘two witnesses’” sent to refute his pretensions.

The narrative would then pass on to the actual Coming of Christ. In fo. 112 we have the close of the
‘blessing’ to be pronounced by God the Father immediately before the Son descends to earth: then Christ
will be acclaimed by the host of Heaven. The missing folios 113-115 doubtless developed the latter theme,
and must have contained a question® of the disciples: “Who will be upon the earth at the time of the
Parousia ?,” together with the beginning of Christ’s reply. Fo. 116 opens with the assertion of a resurrection
in the flesh for those who are to partake in the Kingdom, and of their assumption to meet the Lord. With
these Christ will descend in view of the sinners. To the question, Where, then, shall the sinners dwell ?, Christ
replies that while the saints will be with him, the sinners will be swept away by the Angel of Wrath. A Judg-
ment (fo. 117), over which the Apostles are to preside, will then be held in Amenti, and anti-Christ with
his following will be cast into chains of fire. Enraged at this, the ‘Great Devil’ will establish himself in
Chorazin and Bethsaida and lead many astray; though Enoch® will deny his pretensions. At this point the
loss of fourteen folios (118~131) breaks the thread of the narrative. Possibly the missing pages told of a
conflict between the Devil and Enoch (with Elias ?) in which the former was overcome with the help of the
angels and consigned to the bottomless pit.'® The condign punishment of Chorazin and Bethsaida (see below)
also may have been foreshadowed here.

On fo. 132 Christ relates how, long ago, God the Father refused to spare Sodom and Gomorra, the cities
of the Devil’s own choice—and that despite the intercession of the righteous. How is this to be connected
with the foregoing ? In all probability the Apostles, hearing the doom of Chorazin and Bethsaida, had
interceded for them ; but were informed that as of old the Devil’s favored cities were not spared. so would it
be with his resort in the last days.

With fo. 141 (?) the situation again changes. A speaker (apparently Mary) tells the Apostles of the effect

1 The second numeral is so indistinct as to be practically Coming (R.O.C. xv, 208), the Testament in Galilee (ed.
conjectural. cit. §4), and the Syriac Testament of Our Lord, § 11 (ed.

2 The upper margin, however, is intact. Rahmani, p. 5).

3 This is made clear in fo. 141. 7 See Rew. x1, 3 ff.

4 The setting of the Pistis Sophia is the Mt, of Olives; 8 This is directly implied in fo. 1162, 1I. 24 ff.
of the Ethiopic Testament in Galilee (Guerrier, Le Test. en 9 For the appearance of Enoch at this stage see Notes
Galilée, § 2), Galilee. (p. 26).

5 Again see fo. 141. 10 Cp. Rev. XX, 1-3.

6 As in Matth. xx1v, 3, the pseudo-Clementine Second



FRAGMENTS OF AN APOCALYPTIC GOSPEL

of a potent prayer uttered by a second person (surely Christ Himself) in Chorazin, and bids them apply to
“him” for further particulars. The Apostles then hasten to the Lord and declare their desire to hear none
but Him, since He is so soon to be parted from them. Christ replies that even after His Ascension He will
appear to reveal to them whatsoever they may wish to ask.

Two questions now arise. First, what was the occurrence (related as past, not predicted) in Chorazin and
its connexion with the preceding fragment ? We can only conjecture that, moved by the entreaties of the
Apostles, Christ had gone down (accompanied by Mary) to Chorazin in a last effort to convert its people and
to save them from their doom, and that the miraculous prayer and the miracles mentioned were signs intended
to break down their unbelief. Secondly, was the remainder of the Gospel much or little in extent ? The tone
of Christ’s reassurance on fo. 141 (?) distinctly suggests that the conclusion of the work is near: very possibly
the whole was rounded off, after a repetition of the “prayer inChorazin,” with a narrative of the Ascension.!

The essential theme of the whole Gospel—certainly of the extant fragments—was therefore Chiliastic,
i.e. it dealt with fhe establishment of Christ’s reign upon earth for the “Thousand Years:” to this the
episodes of anti-Christ’s tyranny and the insurrection of the Devil were really subsidiary, however largely
they may have buiked in the narrative. The main points in the development of belief in a millennial reign of
Christ on earth may be briefly stated.? It originated in the later Jewish Apocalyptic literature which consoled
the chosen people in their affliction with the promised coming of a Messiah, who should deliver them from
intolerable oppression and himself reign over them. At first this Kingdom—which was to be a period of
marvelous fertility>—was to be “an everlasting Kingdom;”’* but its duration was subsequently reduced.
Iniv Esdras vii, 26 fI. the reign of Messiah is estimated at four hundred years, after which both Messiah and
his people will die and the world pass away. But ultimately the Messianic period was reckoned at a Thousand
Years, and that on the following grounds. In six days God created all things and rested on the seventh day.
But since one day is with God as a thousand years,’ after six thousand years of labor the world will enjoy
a Sabbath-rest of one thousand years under the Messiah. In this later form the belief was taken over by
Christianity,® Messiah being identified with Christ, and the oppressor who is to precede His Coming with
anti-Christ (at first recognized in the Emperor Nero).

The early Christian, then, believed that in “the last times” a false Christ would appear, leading very
many astray ; that he would persecute the remnant of true believers, and would be opposed and ultimately
overthrown by Enoch and Elias;” and that finally Christ would descend to earth, raise up in the flesh the
faithful dead, and reign over them for a thousand years. By the simple, unsophisticated and hard-living
Christians of the early centuries—and even by others®—this period could only be pictured as one of material
ease, luxury, and sensuous delight.®

The Gospels and Pauline Epistles give no direct support to this belief in an earthly kingdom,*?® though they
accept as axiomatic a Second Coming to be preceded by the appearance of one or many false Christs.!! On the
other hand it finds explicit expression in Revelation XX, 1~7 where it is stated that the Devil will be imprisoned
at the beginning of the Thousand Years, and that the souls of those who havé resisted the Beast (anti-Christ)
will enjoy the First Resurrection and reign with Christ for a thousand years. In post-Apostolic literature
it occupies a prominent place. It was accepted by Papias'? and by ‘Barnabas:’*® Justin!* regarded
Chiliasm as an orthodox belief, though one not universally held. Cerinthus, according to Eusebius,® taught

1 Exactly as does the Testament tn Galilee (ed. Guerrier, that the ideal was otherwise sensual. The Egyptian fellah
§ 62; Schmidt, Gesprdche Jesu, §51). would have been incapable of forming any other than a
2 See especially von Harnack’s article Millennium in the material picture of the Kingdom; just as at the end of
Encycl. Brit., the article in Hastings’ Dict. of the Bible &c. the 1v century the Egyptian monks could not conceive
3 See Apoc. of Baruch (trans. Charles) xxix, 5 ff., and of a God without body, parts, and passions (see Cassian,
cp. Papias ap. Irenaeus v, 33, §§ 3—4. Coll., x, 2).
4 Daniel vu, 13 ff. 10 Yet 1 Cor. xv, 25 fl. (“For he must reign till he hath
5 Psalm xc, 4 (cp. ii Pefer u1, 18): the argument is set put all enemies under his feet ’) seems to imply a protracted
forth in the Epistle of Barnabas xv. but terminable reign of Christ; and Luke xxu, 30, if
6 Doubtless through the medium of Jewish converts. literally understood, can mean only that the Kingdom is
7 So in Apoc. of Elias (ed. Steindorff), p. 105. to be a period of feasting.
8 e.g. Cerinthus, Irenaeus and Nepos (see below). 11 e.g. Matth. xx1v, 5, 23—26; ii Thess. 11, 2-12.
9 Especially drinking and feasting: this was probably 12 ap. lrenaeus v, 33, 3—4.
mnferred from such passages as the Parable of the Great 13 Epist. xv. 14 Dial. 8o.
Supper (Luke xiv, 15ff.). There is no need to suppose 15 Hist. Ecel. vn, 25.
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that there was to be an earthly Kingdom of feasting and good cheer, as also did Irenaeus.! In the latter half
of the second century the fanaticism of the Montanists discredited belief in the earthly Millennium, and it was
sapped by the allegorizing teaching of Origen at Alexandria. The belief also finds expression in the Apocalypse
of Paul—whatever be the date of that work—; though ‘a new earth’ or mystic ‘land of inheritance’ is to
be the scene of the Thousand Years reign.? But while Alexandria and other intellectual centers might
philosophize and spiritualize, the simple and illiterate peasantry of Egypt retained the material beliefs which
alone were intelligible to them. Before 260 A.n. an Egyptian bishop, Nepos, led a reaction in the Arsinoite
nome against the Origenistic school, teaching belief in the Thousand Years as a period of bodily luxury and
delight.® The movement was formidable enough to call for the intervention of the Archbishop, Dionysius,
who in confuting it impugned (as others had done) the authenticity of the Revelation, the corner-stone of the
Chiliastic doctrine. Very possibly the opinion, though outwardly silenced, remained unshaken in the country
villages; but it never again found an articulate champion in Egypt.* Methodius of Tyre (early fourth
century) and Apollinarius of Laodicea (¢. 368 A.p.) were the latest exponents of Chiliasm in the Near East,®
but do not seem to have been connected with Egypt.

Now our fragments certainly represent an attempt to express in authoritative form the Christianized belief
in the Millennium, and, as was usual, the belief has been embodied in a ‘Gospel’ or ‘ Revelation.” To produce
such a work the compiler has selected passages or episodes from the Johannine Revelation,® and after working
them up to suit his purpose, has made them the backbone of his narrative. But-—perhaps because the
Revelation was open to challenge—he has also worked in strands from unimpeachable sources: such are the
resurrection of the righteous and their assumption to meet the Lord (fol. 116®),7 the Coming of Christ in full
view of the sinners® and the severance of the wicked from the just® (fol. 116*7°), and the introduction of
Chorazin and Bethsaida!® (fol. 117%°). Further instances will be found in the Notes.

Other elements are apparently either invented—e.g. the ‘blessing’ pronounced by the Father (fo. 112)—
or are derived from Old Egyptian beliefs, the Judgment in Amenti (fo. 117%°) being a notable instance of the
latter.!! The presence of this typical Egyptian belief suggests that the ‘Gospel’ is Egyptian in origin, or at
least extensively worked over by Egyptians; and the play (if it is deliberate) on the words cobt—cefTw
(fo. 1177 1l. 9f.) points in the same direction.

If this is so, we have here fragments of an Apocryphon of local origin upholding a definite belief not known
to have been publicly championed in Egypt after the second half of the third century. Though our leaves
contain nothing distinctly pointing to this period, neither (I think) do they show marks of later date.
Possibly, therefore, the ‘Gospel’ is to be connected with the anti-allegoristic movement headed by Bishop
Nepos in the Arsinoite Nome. Conjecturally,-but only conjecturally, we can go a step further and identify
the original work with the apocryphal book ascribed to Nepos and entered on the black list in the Decree
of Gelasius.*? If so, the fragments assume something of historic importance.

The ‘Gospel’ was doubtless attributed to some venerated name by those who used it, but on whom it was
fathered we cannot tell. Info. 116® Bartholomew is introduced, but quite without significance; nor does the
only other definite personal reference (to Mary, fo. 141%°) furnish any clue to the éuthorship.

1 L ¢. Irenaeus argues from Matih. xxvi, 29 that in the must still have been held by some after (probably long
Kingdom wine is to be drunk and that this postulates a after) 300 A.D.
resurrection in the flesh. 5 We are not here concerned with Chiliasm in the West,
2 Budge, Misc. Copt. Texts, p. 562 (=Latin in James, or in medieval and modern times.
Apocr. Anecd., p. 22). 6 See-Notes passim. 7 Cp. 1 Thess. 1v, 14 ff.
3 Eusebius, H.E. vi1, 24: Nérrws v émiokomos 7év xar’ 8 Matth. X111, 41, 49; XX1V, 5. 9 Ib.
Alyvrrov, TovdaikaTepor Tas éryyyehuévas Tols dylots... 10 Based upon Maith. x1, 20 ff.; x111, 58,
érayyelias dmodobriocecfor dddokwv, kal Twae yhdda 11 To an Egyptian there would be nothing inappropriate
érdv Tpudijs cwparils éml Tis Enpds Tavrys Eoerbar in making th.e Ap‘ost!es appear (as judges) in Amenti.
Smoribéuevos. défas yov obros &k Tis Amoxakiews Todv- Another possible indication of Egyptian origin is the

identification of the West as the place of punishment and
death; but this (see Notes) is not exclusively Egyptian.

12 See Preuschen, Analecta, p. 153 : “Liber qui appellatur
Nepotis.” This is clearly an apocryphal book and not the
doctrinal treatise mentioned by Eusebius vir, 24 (quoted
above): it is “apocryphus;” 7.e. it masquerades in the guise
of Scripture.
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vov Ty 8lay kpoarivew dmédny "Eleyyov "ANAyyopiordy,
Adyov Twao. wepl TovTov avvrdfas éréypayev. Cp. Jerome, de
Viris Hlustr., LX1X.

4 How far back the references to the Thousand Years
in Coptic Literature (see note on fo. 112 recto, ll. 1g-21)
extend it is not easy to decide. But since one of these
passages is from a Martyrdom under Diocletian, the belief




FRAGMENTS OF AN APOCALYPTIC GOSPEL

Frag. 1 (Cairo, 7-8%499). plifE~rsec~~[nsce~..]
«]..e ereepplmlews Hrpo nve sudnloss ma-
nrasde mem Taxmix gemcr eqov{un] epe nli-
ROTINAM MTERROC KE AT200M MHOT [e]necnT
YCMAPWOTT fiXE Wal- e mikocmoc [e]hoApe[n

5 7T evhen mdHosi 5 WH eToocr xedcac evle-
x]e ovHr épe ovorm mrhe(i) W hapwor finH eofor-
naxole xe Lok e mlar ab nn comxovwm ebfo]A nfon-
amon] orvas now- ToF
®T] Heeemr xe evcanmlws -

10 Xe 1M]JOOR Ve TCMOT fiTe I0  AT2QON NTE MIKAQT [fIne
Ta]ueenort npapar- MATAMETOTPO ROF{HP
TH]P fiTE TAOTCIA HeEM Ovoo Mmenenca epe narw[T
Ta]XOM fEM OTMETOT- CMOT €pos cwTem [e -
PO] HOTWT IHEM OTMET- put e Ynajnuor m-

I5 OC] MOTWT MEM OFEpP- 15  Mog
ws gy mow- HiocanA mem vabprad [nem
W] padand mxepczx'(\nx';[ln o-
Totle anwWangwA enefcjuT F]TOH MMOT QFTEN [niow-
orx]en MIRAQY ATEREP- 20CAQNI NTE TAI-

20  Wjaf] MEM MIAaTReoc he(n) 20 T
NUE|O EPOMNI fiTE TER- Tove terpatia nvde
RAH]poromia nceepeTedasnofm m-

Hcen]uor wapor fixe miac- MWOTF HCERW HO[PeTM~

ve]Aoc mem nimsggy -

NOC OFTOR MMOS e€F[xw m-
25 =olm fiTe MIPHOTS €T~ ”

25  MOC

<« | NTOTEPEDOOT faTR- .
] nrovepeg Ke nravrvedoc pams [mem

miguors epu[r] xfe
tumeTorpo eanse

S0 NTEROTIOY MMOR

nelm s eoorah nTaK grme(s)
ngag(r] fneEM TeYXC

1. 20 ©¢] is an equally possible restoration. L7 coovon, MS.

x4¢ _Thou shalt remember My head and My right hand,! that Thou mayest say: “ Blessed be My Father
Which is in the Heavens.” For lo, every one shall say that 1 and Thou together are one. For Thou art the form
of My Godhead, the express image of My essence and My might, with one kingdom, one dominion and one
power.

When Thou shalt go down upon the earth that Thou mayest hold festival with the righteous in the Thousand
Years of Thine inheritance, there shall come unto Thee the angels and the great powers of the Heavens. . . that
they may spend good days (?), that Thou mayest delight Thyself with Thy holy ones upon the earth.

“The door of the Heavens shall stand open, while good things come down upon the world from them
who are on high, that they may remain with them, (even with) the saints who shall eat of them. They shall
know how far above the good things of earth are those of My kingdom.’

And after that My Father shall have blessed Me, hear the manner in which I shall come. Michael and
Gabriel and Raphael shall sound the trumpet before Me at the command of My Father. Then shall the host
of Heaven crown themselves, they shall raise a chant before Me, saying: ‘ Ye angels rejoice, and ye Heavens
hold festival ; for the Kingdom is of the Lord and of His Christ.”...”

1 On this passage see Notes (p. 24). God the Father is addressing Christ.
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Frag. 2 (Cairo, no. 8). pic
HEM MATIAPOENOC €007~ oo OTWH OFNIA FTE T...
ab mem rIeTHpaTHC . € DEN MIEYOOT HTE
eTavawR €hod per ov- TERNMAPHCIA €PE MIAL-
Tovho ficed9r epaTor KEOC QINEN TIKAQY MYII-
5 épe mowreoCH won - 5  Wo FpoMNy epe mi-
BHTO® £LDHI HEm. OF~ peqgeprods magemar -
OFTIHOT HOT-~ BSWIL MA CENAWID
wT SIEM MINFREOC MTE
HveqgeoAced imwor TERRAHpOIO-
I0  THPOT fine MIATTEAOC 10 Mmia
TE MIMPOCWNON fi- Ageporw fixe MICWTHP
TEYTAAWOY exem M- TeRAY KE HEW NIEQ0-
QAPMA IITE MINCEPOTRIM 0% EINMHOYT QIXEN NICH-
RTEYOTOPNOT €QPHS ne nve The €pe NH eo-
I5 € 1de eopovmouy 15 o¥|ab THPOT MeEMHI 1c-
MEMHS HEN MOTCAPZ xei AAAM
OFXEN NICHTI RTE nem abpaan
Te- MEM TCAAK
Hcenaw epor nemwor éi- EM TaRwh
20 nmo¥ enecHT ehodpe(n) 20 MEM MIAIREOC THPOF
MFAR fi7e nrduovi FHA0TOPIOT CATOH M-
fixe nspegepsobrs np e- MO
TATWN € MIANTIPC €~ O7og MmscTpand mrdvre-
PE MAT HE NMH CONAUJWIT Aoc ATE MRWIT gia-
25 QIREN MIRAQY MHIECQOOT 25 emo‘u"} fins peggeprofs
NTE TANAPHCIM THPOY € Mca neMex}T
Agepord fime hapoodo- MIERAQT THPY MTEYOAOT
MEOC TMERAY RE MAST € musCwpa eTcabod & mi-
1. 26 sc. Tamaporesa:so also in verso L. 3. MWIT €Te RANTIHCPC
L. 29 eoe, MS.
@

“II will raise up the bodies of My martyrs. . .], *and My pure virgins, and the continent who finished
(their course) in purity. They shall stand upon their feet, their souls returning into! them in a moment, The
Angel of the Presence shall comfort them all: he shall take them up upon the Chariot of the Cherubim:
he shall carry them up to Heaven, that they may walk with Me in their flesh upon the clouds of Heaven.

They shall behold Me with them as I come down from the gates of the Heavens—even the sinners who
were numbered with the anti-Christ : these are they who shall be upon the earth in the days of My Appearing.”

Bartholomew answered and said: “My Lord, *wilt Thou that. . .? in the days of Thine Appearing ? If
the righteous shall be upon the earth for the Thousand Years, where shall the sinners dwell 7 Surely they
will not live with the righteous of Thine inheritance ?”’

The Savior answered and said: “In the day when I come upon the clouds of Heaven, all the pure ones
shall be with Me from Adam, and Abraham, and [saac and Jacob, and all the righteous: | will set? them
before My face. And Mistrael, the Angel of Wrath, shall gather together all the sinners to the western part
of the whole earth, that he may* remove them to the regions which are without, unto the place which is
anti-Christ’s.?

1 Lit. ‘being in them.’ 4 Or, “(and) he shall remove them.”
2 The text is partly illegible and the restoration baffling. 5 There is no break between the texts of fos, pic and
3 Lit. ‘send’ 78
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FRAGMENTS OF AN APOCALYPTIC GOSPEL

Frag. 2 (Cairo, no. 8). — S
PIg THC

Ovon 07cTrA0C HOTWI- .
fTeoyongyg efod pen

P ADPHT HOTOAT Ha-
$put 2 N TIROCMOC MTEYIPI M-

WNT HeEm TaMern : ;
3 b © Al QANMETIAMNOC HTeY-

MEDPWMT THPC €70 . .
t p P [y EPMAXIA MNIMHE] Re &=

FLAENC € MiMa Y-

w

1ok Me HY MMON Keow-

o

e ar ebHA epor

Howren e epeven grxe(m) A2 owA EOPHI € MATIOASC

METEMOPOMOC CAHOTI - -
MH €T a5Ipy MHHTOT M

anscohT epetenceh-
BOM 0709 MIOVHAOT

10 TwT € tgam mRecwxm
10 epor 5COpaTIN HeM

D€ NHTOMHY IH €TE nCe~ y

D buT caraa gmarnr ehoA

ne.[gdgog aft € nn'gl ﬁ‘!'g‘\n HOTMHW 6‘3\0’6‘02 HC(JL)('.!

CEMAQEMCT QINEN OFCTT- . -
. eTww €boA =€ TOOoR Te

A $% nendcpe ovog
I5  Opim sind eTioam fmem 15  Temow-

po
Tote enwee maxoc sw-

Aoc fovwins fifcelepoe-

H GTOF'&?‘QH e€pw-
oy

€1 TIIE€Q00T ETEMM™ &
b 4 MMT OF HErn NIEQOOT ETeM-

HIATTEAOC MTE IR =
€ TRLIT Moy x€ har am me <I,)"X'

20 traoporowd ehod pe(n) 20  Jmepnagt epoy aAAa
TROCMOC FHEEMOTP M- a1 me nmaps whano-

TEANTING PC HEM T -
P M TH €0 N

FLEMAL] NMCEENOF €RHOT
q ncee €pov(m) Par ne nrarabodoc u

Derl QamoaAeic finC pom E€TCWPEM TULIPWMT
25 {QPWM] 25 1csen wopn cabod mmor-
Ben tornor (gnaxwnr

nxe MIATUIns gita-=-

WItH 1C MSCC hEN TIRa-
or wYRAnponoMmIa egj-
natoan

Ty xe gy -
afioAoc

L1 ovevwecoe, MS. (and so in . 13~14).

*“There shall be a Pillar of Light, like unto silver, in Amenti: all the multitudes of mankind shall be
brought unto the Place of Judgment. But ye upon your thrones within the wall shall order? the judgment.
But the rest of the righteous—they who shall not be able to attain unto the measure of the judgment®—shall
sit upon a Pillar of Light, that they may behold them who do judgment and them who have judgment done
upon them.

In that day | will cause the Angels of Wrath to go forth in the whole world, that they may bind the anti-
Christ and them that are with him and cast them into chains of fire. Straightway the Shameless One shall
wax wroth, the Great Devil shall arise: *he shall show himself forth in the world, he shall cause error, he
shall make the multitudes to err, (saying) : ‘1 am God; there is none other save me.” He shall go up unto the?
cities, wherein 1 did My mighty works and they believed not on Me, Chorazin and Bethsaida: he shall lead
forth a multitude following after him and crying out: ‘Thou art God, our Christ and our King.’

Then Enoch shall say unto them in that day: “This is not God : believe not on him! But this is the Son of
Iniquity: this is the Devil, who from the beginning hath led men astray from life.? Lo, in the land of the
Inheritance shall the Christ do judgment’...”

1 Lit. ‘prepare’ 3 The Coptic has “my.”
2 {.e. those whose virtues are not high enough to qualify 4 Lit. ‘out of their life.’
them to act as judges.
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Frag. 3 (Cairo, no. 7). S
PAE
HeM  enwc oI ATERTACOWOD &=
fem e POK KE ACOPMOT fixe
nem  1adev mintafhodoc pen meyohu-
mem  Medradend 0TI €TOWOT
5 2YOPpOoTFOoRr €PaToy M- 5 Hexaqg martwt nwor ebod-
negqmoo ehod pen omu[t] orTen ovcepadim xe
HIGATUEAOC HTE MWOY OTHI MAMON INOM € HaY
070 HexAY s~ € MaswT 2AAs smicepadim
o €TOI TCOOTY HAY MEM
Io Xe gunne ayamss fixe M- 10 IH eooval Te-
obuows fiTe miarafhodoc pov
DEM COROM™ MEM TOMOP- Xag fine NaIWT me O 1ma-
P> aTaWaI fine negcwy CWTN OMHI > TICARI
SLHHTC npoci ebodpesnt pwi xe
15 O¥ me eveTenorwyy i~ 15 Yraporgos fmaporgow
Taalg NMWOT (O MaSMHT KE > MCATANAC Facy pe(m)
tragwor exwor fiow- MEYENEPTId €YBRW M-
SCPWM HEM OTOHI NTa= Mmoc
PORQOT Uja MOFCEmN~ Xe Huws me MR291 THPY
20 % 20 WMWIT € Torwy € gw-
Tote avpimy fixe nroMmHI T NHHTY o
MANEeMO0 €bhoA MraIwWT OHTINE JAICWTH MHI M~
erxw mmoc =xe ¢t TNRADI HCOROMITHC
ovog HiwT nte teo- AIWWNT fTHH-
25 Pra MIAECWOTHC fiTe 25 Ty
HIAPETH MEM TUNNA HCW Bunne tnoy {napoxgor
wos ehod nvekt nwow 0709 MTAUWEPWWPOT
MTLEMWIT wa norcent
1. 4 sic apparently. I 13 acamjas, MS. L 12 =aq sic.
l. 14 ? read spuvor. . L 16 nwven, MS. l. 14 mpoci sic.

“...”*and Enbs and No6e and Iaphet and Melialeél. He! made them to stand up in His presence in the
midst of the Angels of Glory, and said unto them: ‘ Lo, theworks of the Devil increase in Sodom and Gomorra :’
his abominations increase in them. What will ye that [ should do unto them, O my righteous ones ? [ will
cast upon them fire and brimstone that | may consume them to their foundations.’

Then the righteous wept in the presence of My Father, saying: ‘O God and Father of Wisdom, the Lord
of Virtues and of Spirits, pardon them that Thou mayest show them the way, *that Thou mayest bring them
back to Thee; because the Devil hath led them astray through his wicked works.’

My Father said unto them by the mouth of a Seraphim—for lo, it is not possible (for any) to behold
My Father save the Cherubim who are His council, and all the pure ones—My Father said: ‘O My chosen,
the righteous, the word hath gone forth from My mouth: I will consume them, I will consume them ; because
Satan hath exalted himself in his workings, saying: “Mine is the whole earth: the place wherein I wish to be,
(there) [ will be. Lo, I choose for myself the land of Sodom: I am therein.” Lo, now ! will consume them and
destroy them to their foundations’. . .”

1 sc. the Father. But the incident is narrated by Christ.
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FRAGMENTS OF AN APOCALYPTIC GOSPEL

Frag. 3 (Cairo, no. 7). pMa
- . . € CLTEM € MERA™MC €T~
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009 AgRL HOFTIMPOC~ e
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- - - Ten
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PWTEN MEM NIBOM €T g~ )
. I5 Tmexayg xe & MAMASHTHC
15 ITOT HEH MICOMd Wa- -
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nTETENCWTEM M- g ®
TEMMAXRIMI MMOI AN ON €o-
TeTenepuydr-
PICART MEMD-
pr
20 Tem
20 Tote nranocTodoc aw- a
MHIT TR0 MMOC W TEN
% mmnoror THpPO T € mest~ T
=x€ a7y nrben eveven-
CcoTHp 27Yhr € ney- :
HAEPETHL TOFCART QWA
RIK EFTRW MMOC %€ Me(n-)
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ot ovop menpegtchn ! p
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. em Ppan AnsIoT Yan-
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1. 1 perhaps to be altered to fimeqxrxs . . . aquyAn. . 1 In the upper margin is the invocation

+ 00T fHC Mal HHI QMHSL
L. 27 sc. firava{moyg nwren]

“[.. .spreading] *forth our hands we prayed, and He?! uttered a prayer. The earth quaked and the whole
city bowed to this side and to that. And if ye wish to hear that prayer which He uttered in Chorazin, arise
and beseech Him to declare it unto you together with the mighty works which He wrought upon the (sic)
bodies until He raised them up, that ye may hear and marvel.”

Then the Apostles all hastened to our Savior and kissed His hands, saying: “Our Lord and our Teacher,
we would not that any man should speak with us, save Thee. For lo, we wish *to hear Thy sweet voice at all
times. (As for) Mary, our sister, we find her at all times to speak with us; but (as for) Thee, there are two more
days which Thou wilt spend among us ere the Pentecost? is completed, and after that Thou wilt go up into
the Heavens from among us.”

The Savior answered and said: “O My disciples, though ye say that when I shall have gone up into the
Heavens, ye will find Me no more to speak with you; verily I say unto you that every time that ye shall ask

a question,® everything which ye shall ask in My name and the name of My Father, I will come straight-
way to declare [it unto you]. ..”

1 Probably Christ: the speaker seems to be Mary (see 2 For the use of this term see Notes (p. 26).
Notes, p. 26). 3 Lit. “ask a word.’
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS

Fo. pri™

Il. 1=3. The passage is difficult; possibly the allusion is
to an oath (sworn by the head), and to the might (symbo-
lized by the right hand) of the Father.

1.7. Cp. Jobnx,30“l andMy Father are one;” xvi1, 21 ff.

1. 10ff. An almost verbal parallel is found below, No. 1%,
Frag.1,p.8 1l. 18ff. and in the Coptic Paschal Letter of Da-
mianus (Moun. of Epiphanius 11, pp.3331.). Cp. also Hebr.
1, 3 “Who being the brightness of His glory and the express
image (yapaxtip) of His person. .. ;" ii Cor. 1v, 4 “Christ
Who is the image of God ;" Phil. 11, 6 ““ (Christ) Who, being
in the form of God, thought it not robbery to be equal with
God.”

This passage is somewhat nearly related to the Ethiopic
Test. in Galilee § 28 (ed. Guerrier, p. 60: cp. Carl Schmidt,
Gespriche Jesu, pp. 58 ., and—for the Coptic text—p. 7%)
“I am wholly in My Father and My Father in Me; for |
am His image, (I am issued) from His likeness, His power,
His perfection, His light: I am His perfect word;” and to
a passage in the ps.-Clementine Second Coming (R.0O.C.
XV, 434) “1 am one with My Father in Godhead; for 1
am come forth from His essence and His love.”

Il 19-21. The Thousand Years were, according to many
Chiliasts (see Introductory Note), a time of festival and good
living: cp. l. 27 where fiTexownoeg has the same connota-
tion. This view was doubtless based upon a literal inter-
pretation of Luke xx11, 30 “That ye may eat and drink
at My table in My Kingdom, and sit upon thrones”
&c. See also the Copt. Death of Joseph (ed. Lagarde,
Aegyptiaca, pp. 30f.) aAXa (Tercapg) ecedes pest MeR~
cwMa ma MIEQO0T FITE THIRIMIMON HTE TIO APOMIE
(“But thy flesh shall remain upon thy body unto the day
of the Banquet of the Thousand Years™). The festivities of
the Thousand Years are also mentioned in the Martyrdom
of Victor of Silit (Synax., Kihak 5, ed. Basset, p. 305).

1. 23 ff. For the part to be played by the Angels in the
earthly kingdom cp. Apoc. of Elias (ed. Steindorff), p. 106.

Fo. pr&*°

H. 231, Perhaps Rev. x1v, 3 is here echoed.

il. 281f. Cp. Rew. x1, 15 “And the seventh Angel sounded
{his trumpet), and there were great voicesin Heaven saying,
‘The kingdoms of this world are become (the Kingdom)
of our Lord and of His Christ.”” Note how our compiler
reshapes the context.

FO. Wro

Il. 1-8. For the First Resurrection (in which the Saints
alone participate) see Rev. XX, 4-5: the Second or General
Resurrection is deferred until the end of the Thousand
Years. The Resurrection of the saints was not a purely
Christian belief: it is found in the Apoc. of Baruch XXX, 2
“Then shall all who have fallen asleep in hope of Him (the
Jewish Messiah) rise again.” Saint Paul, ignoring the
alleged earthly kingdom, states that “the dead in Christ
shall rise first. Then we which are alive. . .shall be caught
up together with them in the clouds to meet the Lord in the
air, and so shall we ever be with the Lord” (i Thess. 1v, 16).
No reference is made to a Second Resurrection of the mass
of mankind.
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Noteworthy is the prominent place in the First Resur-
rection assigned to the virgins and the continent. This is
Encratism indeed, but not necessarily heretical Encratism.
Yet Aphraates the Syrian held that “strict continence is
the way to secure the physical efficiency of Baptism for
a good Resurrection on the Last Day” (F. C. Burkitt,
Early Eastern Christianity, p. 153): see Nicene and posi-
Nicene Fathers xu11, 367. In the Apoc. of Elias (pp. 104,
106) Christ descends to ‘bring the Thousand Years’ ac-
companied by ‘all the pure ones’ (mitietovaabe Tapos).

. 10-11. The “Angel of the Presence:” Gabriel (see
Luke 1, 19).

1. 13. The “Chariot of the Cherubim”’ frequently appears
in Coptic works, e.g. Theodosius, Death of the Virgin,
§ viur (ed. Robinson, Copt. Apocr. Gosp., pp. 1201.). The
conception is based on Ps. xvi1 (XVill), 10; LXVIII (LXIX), 17.

I 15ff. For the Assumption of the Righteous cp.
i Thess. v, 16 (quoted above). For their descent with
Christ see id. 14 “Them also which sleep in Jesus will
God bring with Him;” and Apoc. of Elias l.c.

1. 21 ff. Based on Matth. xx1v, 30 “And they shall see
the Son of Man coming in the clouds of Heaven with
power and great glory;” cp. also id. xxv1, 64.

1. 24. Clearly the Apostles had previously inquired who
should be on earth at the time of the Second Coming (see
Introductory Note).

Fo. pre’®

1l. 13-15. Again cp. Matth. xx1v, 30. For the association
of the saints with the Lord, see i Thess. 1v, 17 (ad fin.),
and for the Old Testament worthies who are to appear
with Christ cp. Oracula Sibyllina 11, 245 ff.

l. 24. The name Mistrael is quite clear but is probably
an old-standing corruption of macpand (i.e. Azrael, with
the definite article). For while ‘Mistrael’ is apparently un-
paralleled, in the ps.-Clementine Second Coming (R.0.C.
xv, p. 212) we find a certain ‘Ezrael, the Angel of Wrath.’
The two names are surely to be regarded as identical.

‘Angels of Punishment’ appear in the Book of Eunoch
(trans. Charles) Lut, 3, Lx111, 1. In the Mysteries of S. Jobn
(ed. Budge, Copt. Apocr., pp. 65, 243) an anonymous ‘Angel
of Wrath’ (macceAoc fitopen) is introduced ; elsewhere
four ‘Angels of Wrath’ are mentioned (Budge, Misc. Copt.
Texts, p. 1060 1007 Navwedoc fite Topen), and the
undefined pluraloccurs belowin our own text (fo. 117, 1. 19).
They are doubtless equivalent to the of xoAd{ovres dyyelo
of the Apocalypse of Peter (ed. Harnack, § 21).

Il. 25 ff. For the separation of the wicked from the
righteous see Maith. x111, 41 “The Son of Man shall send
forth His Angels, and they shall gather out of His Kingdom
all things that offend”—clearly the source of our own
passage. Stress is laid on this separation in the Apocrypha.
Thus in the ps.-Clem. Second Coming (R.0.C. xv, 209) Peter
says: ‘“Christ made me to see...how the just and the
sinners shall be separated.”

1. 26. The wicked are driven away to the west—to an
Egyptian the recognized region of Amenti. Yet the touch
need not necessarily be Egyptian; for in the Book of Enoch
also the west is the place of punishment: “And he will
imprison those angels who have shown unrighteousness in
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that burning valley which. .. Enoch had formerly shown
me in the west” (trans. Charles, Lxvii, 4: cp. XX11I, 1-4;
XXVI, 4-XXVII, 2).

Fo. pig™

1. 1-6. Inthe Apoc. of Elias (ed. Steind. p. 100) Gabriel and
Michael create a pillar of light (map-cvvAoc florai[ue]) to
guide the faithful into the Holy Land (cp. Exodus xu1, 21).
Here the function of the Pillar is not at first sight clear.
Is it to lighten the gloom of Amenti, or to lead the souls
to the place of judgment ? Perhaps the compiler himself
was not altogether clear on this matter; for in 1L 14 f.
the Pillar is made to serve as a vantage-point for the
undistinguished righteous. In the first instance the Pillar
set up at the Judgment is paralleled (as Dr. M. R. James
points out to me) by the ‘great Pillar” at the Last Judg-
ment in Oracula Sibyllina (ed. Geffcken) 11, 238 T,
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In the second (ll. 141.), the compiler has reproduced a
Manichaean belief (probably without being aware of its
origin) that the souls of those who fell short of perfection
(cp. . 11 1) were placed in a “pillar of glory’ or ‘pillar
of light’ to undergo purification: see A. B. Cook, Zeus,
i, p. 44 and note, and Epiphanius, Panarium, 11, 66, 26
there quoted.

It seems beyond doubt that the Judgment takes place
in Amenti—a conception familiar to an Egyptian. But
this Judgment is not the Last Judgment (which comes at
the end of the Thousand Years), but a preliminary examina-
tion to determine who among the dead are to share in the
Millennium; for (as we shall see on fo. prg¥®) there are still
“multitudes” on earth for the Devil to lead astray. This
provisional judgment is probably derived from Rev. XX, 4:
“And I saw thrones; and they sat upon them, and judgment
was given unto them.”

I.7. For the Apostles as judges see Matth. x1x, 28: “Ye
also shall sit upon twelve thrones, judging the Twelve
Tribes of Israel” (cp. Luke xxi1, 30).

1. 9. The function of the “wall” is not obvious. Perhaps
we are to imagine a hall or basilica in which the judges
sit at one end separated by a barrier from the arraigned.
There can be no connexion with the twelve walls sur-
rounding the city of Christ (Budge, Misc. Copi. Texis,
Pp- 1055, 1060).

1. 21 ff. The fate of anti-Christ is noteworthy. According
to ii Thess. 11, 8, “the Lord shall consume [him] with the
spirit of His mouth, and destroy with the brightness of
His Coming:” in the Apoc. of Elias (p. 104) he is to be
slain by Enoch and Elias before the Second Coming. Here
he is seized by the Angels of Wrath and put in chains of
fire, as is the Devil in Rev. xx, 1-2. Probably our text 1s
very {reely following Rev. xix, 19, where the Beast (anti-
Christ) with the False Prophet makes war against “Him
Who sitteth upon the Throne,” and is cast into a lake of fire.

1. 26 ff. This insurrection of the Devil occurs at the
beginning of the Thousand Years; a second (see Rev. XX, 3)
is to occur at the end of that period. Yet our passage is
certainly colored by the account of the Second Insur-
rection (Rev. xx, 71.).
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The epithets “ Shameless One,” “Son of Iniquity” (below,
11, 21 f.) here applied to the Devil are reserved for anti-
Christ in the Apoc. of Elias (ed. cit., p. 92: » naTwine,
w NuHEpe fiTanomra); though in one passage anti-Christ
is identified with the Devil (id. p. 100: “what hast thou
done unto us, O Son of Iniquity, saying ‘I am the Christ,’
whereas thou art the Devil?”).

For the term “Shameless One” (dvadis) see further
ihe Greek text of Ephraem Syrus (ed. Assernani, 1ii, p. 142).

Fo. ]oTZVO

1. 1-6. Here and in ll. 19ff. there is verbal corre-
spondence with Apoc. of Elias, p. 86: quaowwng abad
G'e TUYHPE MTANOMIA, €JROT AMAC RE AMARTIE NHC,
€nTag €n Me mip-micted=epag. Cp. also the ps.-
Clement. Second Coming (R.O.C. Xv, 209): “In the last
days there shall come false Messiahs. They shall say in
their promises, ‘1 am Christ who am come into the world”;”’
and Ascension of Isaiab (trans. Charles) 1v, 6-8: “He (anti-
Christ) will say : ‘1 am God, and before me there hath been
none’. .. And all the people in the world will believe on
him. . .saying, ‘This is God, and beside him there is no
other.””” These passages, which seem to spring from a com-
mon original, are ultimately based on ii Thess. 11, 4: “So
that he as God sitteth in the temple of God showing himself
that he is God;” and Maith. xx1v, 5, 23: “For many shall
come in My name, saying: ‘I am Christ,” and shall deceive
many ;" “If any man shall say: ‘Lo, here is Christ,” believe
him not.”

ll. 7 ff. The compiler here draws upon the Canonical
Gospels. See Matth. x1, 201f.: “Then began He to upbraid
the cities wherein most of His mighty works were done,
because they repented not: Woe unto thee, Chorazin! Woe
unto thee, Bethsaida!. .. For if the mighty works which
have been done in thee had been done in Sodom, it would
have remained unto this day. But...it shall be more
tolerable for the land of Sodom in the day of Judgment

-than for thee:” ¢p. 7d. X, 15. The comparison of Chorazin

and Bethsaidawith Sodom in this passage affords a valuable
clue to the connexion between our Fragments 2 and 3.

Chorazin and Bethsaida were consequently in bad odor,
but they do not seem to be connected with eschatological
legend elsewhere than in the Book of the Bee, ch. Lv
(ed. Budge, p. 129), which states that anti-Christ will be
conceived in Chorazin, born in Bethsaida, and reared
in Capernaum; in pseudo-Mecthodius (ap. Mon. Patr.
Orthodox. 1, pp. 98, Greek, 112 Latin), who affirms that
anti-Christ is to be born in Chorazin and Bethsaida: ofros
vewidrow & Xwpaly (sic) . . . kai Bnfoadd—though Bousset
(The Anti-Christ Legend, trans. Keen, p. 173) strangely
proposes to read Chorasmia—; and in the Armenian Reve-
lation of Nerses, which again assigns anti-Christ to Chorazin
(op. cit., p. 255).

. 13 ff. Cp. Ascension of Isaiab 1v, 8 (quoted above on
1. 1-6).

1. 17. Inordinary tradition (see Bousset, op. cit., pp. 203 ff.)
Enoch (and Elias) are the opponents of anti-Christ, not of
the Devil himself. In Rev. x1, 3 ff. the ‘two witnesses’
oppose and arc slain by the Beast (anti-Christ), but are
raised to life and taken up to Heaven. According to the
Descensus Christi (ed. Tischendorf, § 1x) Enoch and Elias
after their translation were “reserved against the coming of
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anti-Christ:” in the Apoc. of Elias (pp. 163, 160) they are
again opposed to anti-Christ, by whom they are slain, and
whom they in turn destroy after their Resurrection; and
in the Bohairic Death of Joseph (ed. Lagarde, ch. xxx1)
we have: “For the Anti-Christ shall slay these two men
and shed their blood upon the earth for a pot of water
(sic), because of the rebukes which they shall give him.”
[N.B. in the following chapter anti-Christ is alluded to as
“the Son of Perdition;” c¢p. fo. 117 recio, 11. 26 ff.] Whether
Enoch here reappears on earth to confront.the Devil after
a former contest with anti-Christ, and whether (in the lost
sequel) Elias was associated with him—we can only con-
.jecture. Quite possibly here as elsewhere the Devil and
anti-Christ are confused.

Il 19 ff. For verbal parallels see above on Il. 1-6. Add
Ephraem Syrus Discourse on anti-Christ (Gk., ed. Assemani
11, 142): Enoch and Elias cry out, wAdvos éotw, &
avfpwmor: pndels adrd moTedoeiey.

1. 21 f. “The Son of Iniquity:” see note on fo. 117 recto
26 ff. The verbal expression is derived from ii Thess. 11, 3, 8,

where anti-Christ is alluded to as 6 dvfpwros Tis dvopias-

(v.l. dpoprias), & vids Ths drwkelas...o dvopos.

0. 24 f. Cp. perhaps i Jobn 111, 8: “For the Devil sinneth
from the beginning.”

. 26f. For the “Land of the Inheritance” compare the
Coptic Apocalypse of Panl (ed. Budge, Misc. Copt. Texts,
p. 562) nMRag RTERAHPONOMIA.

Fo. pAR™

1. 4. In the Genealogy of Christ (Luke 111, 37) the Coptic
(ed. Horner) has maAeAenA: an uncollated ms. seen by the
Editor at Dér es Suridn (dated 1220 A.D.) has meAeAenA.

11. 24 ff. For the titles here used compare Enoch Lx11,
where we have “the Lord of Spirits” (passim), “the Lord
of Wisdom™ (v. 2). But the intercession of the righteous
is probably reminiscent of the intercession of Moses and
Aaron (see Numbers xvi, 22: “And they fell upon their.
faces and said: ‘O God, the God of the spirits of all
flesh...””).

Fo. pAR™

i.7ff. Cp. Tesiament in Galilee (ed. Guerrier, §30
= Schmidt, Gesprdche Jesu, § 10): “But they (the Angels)
are not suffered to see the majesty of My Father;” and
Asc. of Isaiab 1%, 37: “And 1 saw the great glory. . .and
I could not thereupon see, nor yet could the Angel who was
with me, nor all the Angels whom 1 had seen.”

For the Seraphim of the Council see the liturgical frag-
ment No. xxxv1i1, G, Frag. 8 (Fo. crf), where a psali begins
&t du eT=op ﬁégowcrac'rﬁc-owog TIATTEAOC fiTe
ninsgt feodns ; and No. 1x, g, Frag. 1 (fo. 2), 1l 4-5.

1l. 22 ff. The Devil’s deliberate choice of Sodom furnishes
a clue to the connexion of this Fragment with Fragment 2.
Satan in days of old chose Sodom and Gomorra as his
favorite domain; and their inevitable doom is here re-
called. In the last days he will choose Chorazin and
Bethsaida, and their fate cannot be different. Cp. Matth.
X, 15, and see above on fo. 5?2"0, 11. 7 ff.

Fo. pmar®

1. 1-6. The speaker is presumably Mary (since in 1.3
of the verso the Apostles decline to hear her narrative). If
the reading in L 1 is not corrupt, the 1st person plural
must indicate Mary and one or more companions, possibly
Saint John. For convulsions resulting from magic prayers
cp. Theodosius, Dormitio Virginis, §§ 111-1v (Robinson, Copt.
Apocr. Gosp., pp. 102 £.): “ Now when she had finished this
prayer. . .behold there were thunderings and lightnings,
and all the place was moved to its foundations.” Possibly
this earthquake was suggested by Rev. x1, 13.

1. 10 f. The mention of Chorazin connects this leaf with
fo. PFT. Since the events here narrated are past (not
predicted), we can only conjecture that Christ (with Mary
and possibly others) had gone down to Chorazin in an
attempt to bring it to repentance (cp. p. 17 above).

L. 15. The (dead) bodies raised up can hardly be those
of Enoch and Elias. They might be either the corpses of
emissaries sent by Christ and slain by the people, or of
undetermined persons raised to life in order to impress the
people of Chorazin.

Fo. paa™®

l.3. “Mary our Sister,” sc. the Virgin herself, cp.
Theodosius, op. cit., § vir (Robinson, pp. 118 f.) where the
Jews cry out: “We will believe on Thee and on Thy Virgin-
Mother; for she is our sister.”

1. 7-8. The time of the Revelation is here definitely
shown to be post-Resurrectional, and as shortly preceding
the Ascension, with an account of which the work may
have concluded (cp. Test. in Galilee, ed. Guerrier, § 62
= Schmidt, Gespriche [esu, §5).

.o ff. Pentecost is here the period beginning with
Easter and ending with the Ascension: see Schmidt,
Gespriche Jesu, p. 605 and authorities there cited.

1. 21 fI. In the main an adaptation of Jobn xvi, 23:
“Verily, verily, | say unto you, Whatsoever ye shall ask
the Father in My name He will give it you.” But the
promise of Christ to appear whensoever the Apostles desire
guidance seems to be extracted by a bold inference from
id. 16: “A little while and ye shall not see Me, and again
a little while and ye shall see Me. . .(22) 1 will see you
again.”

Addendum. The relatively early date of the Gospel suggested above (p. 18) is not unobjectionable. If in fo. prg recto,
Il. 10-14 we have to deal with a doctrine exclusively Manichaean, it is hard to believe that Manichaean views can have
been so quickly absorbed in Egypt. And in fo. ps& recto, ll. 7-17 we seem to have an anti-Arian protest and perhaps
an Athanasian formula. Yet this latter passage, if not the former, may well be interpolated.
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VI/. THE APOCRYPHAL ACTS OF THE APOSTLES

Cotton-paper. Thirty-nine leaves or seventy-eight pages (Cairo, nos. 5-6+C.U.L. Add. 1886, 3), 25.8 x
17.5 cm. where intact. There is a single column (20 % 12 cm.) of twenty-one lines to the page. A guide-line
is ruled for each line of the text. The script is a good-sized thirteenth century hand;?! the ink is glossy and
deep black; capitals and large letters (as €) in the body of the text are touched in with red. The stop -
(marking pauses in reading) is uniformly used, generally in red ink but sometimes in silver-paint. The title
to each of the main sections in the work is in small informal uncials and is preceded by a head-piece. The text
opens with. one line in enlarged ornate uncials followed by some lines in a formal vellum-hand (see Plate XVII,
A-B). Diacritical markings are as usual, but there is a marked preference for the grave as against the horizontal
form. Paragraphs are frequently emphasized by a sign, 9, in red placed below the enlarged initial letter.
The numeration is by pages, though alternate (left-hand) pages or versos only are inscribed; but the first
and last pages of each quire always bear both page- and quire-number, and are further distinguished by an
abbreviated sacred motto, the words being divided by a small central ornament thus: ¥ (Ornament)
3¢+ | 7c (Ornament) s, ““Jesus Christ, the Son of God.” The quire contained five sheets (ten folios or twenty
pages): apparent irregularities may be explained on the supposition that each narrative was preceded by
a full-page miniature of the Apostle whose adventures were recorded.?

Of the thirty-nine leaves preserved, thirty-eight were recovered in 1920~1 and are at Cairo. The remaining
leaf (pp. 787-8 of the same ms.) was found by Tischendorf and is now at Cambridge. The ms. was therefore
a large one containing, probably, close upon 8oo pp.,® and doubtless covering the whole series of Acta. The
remaining nine-tenths of the ms. may have perished, but not impossibly further portions survive in some other
hiding-place within the Monastery.

Fragments of Sahidic and other versions of the Acts have been published by Guidi* and von Lemm ;®
but with the exception of the Vatican Martyrdom of S. Luke,® of possible fragments from the Acts of Matthias
at Leipzig,” and the Cambridge leaf from our own Ms.,® no portion of a Bohairic recension has hitherto
emerged. From the Bohairic the Acts were translated into Arabic® and thence into Ethiopic.'® A version

of the Martyrdom of S. Mark, only very slightly abridged, is incorporated in the History of the Patriarchs —

by Severus of Ashmunén.1!

Qur fragments belong to the following sections in the collection: (A) The Journeyings of Saint John;
(B) The Death of Saint John; (C) The Preaching of Saint Philip; (D) TheMartyrdom of Saint Philip; (E) The
Preaching of Saint Bartholomew; (F) The Martyrdom of Saint Matthias; (G) of Saint Mark; (H) of Saint
Luke. The order of the narratives in the Coptic ms. was evidently the same as in the Arabic ms. at Dér es
Suriin edited by Mrs. Lewis: both versions (as also the Ethiopic) seem to represent the same recension (which,
be it noted, is different from that of the Vatican ms.), the divergencies being relatively slight and due chiefly
to translation.

In this edition of the Bohairic text the division into lines is ignored; but both the paragraphs and the
punctuation of the original are retained. Where errors or omissions appear to be certain, attempt has been

1 Possibly identical with the hand of No. xxxvu, ¢ 5 Koptische Apocrypbe Apostelakten in Bull. de I'Acad.
(= Pl. XVII a) and closely contemporary with the hand Imp. des Sciences de St. Pélersbourg xxxui, 509 ff.; xxxv,
of the Coptic Gospels at Dér es Suriin (on which see 1. ¢., 233 ff.
note), dated 1220 A.D. Occasional corrections (mostly the 6 Cod. Vat. Copt. Lxvin, 2 (publ. by Balestri, Bessarione,
addition of letters accidentally omitted) are found. These 1x (1905), pp. 128 f1.). This ms. also came from Dér Abf
are usually by the original hand; some are due to a second Makér.
but contemporary hand, but very few are late. 7 Cod. Tisch. xxv1, 2; xxviy, 3, 8 (cp. Crum in P.S.B.A4.,

2 Thus Quire Ta (18) is paged from p. TAe to Tm=a XXIX, P. 303).
inclusive (i.e. it contained only 19 pp.). Doubtless a full- 8 Published by S. Gaselee, J.T.S., X, 52 1.
page picture of the Apostle was prefixed to the section. o Edited (mainly from a ms. at D& es Suridn) by

3 Probably the Martyrdom of S. Luke was the last Mrs. Lewis, Arabic ¥ ersion of the Acta Apocr. Aposi. (Text),
section in the volume (S. Mark and S. Luke are of course and Mythological Acts of the Apostles (Translation) = Horae
not Apostles, and so would take the last two places). Semiticae 111 and 1v.

4 Frammenti Copti in Atti della Accad. dei Lincei 111, 10 S.C. Malan, Conflicts of the Holy Apostles; E. A. Wallis
1, 47 u1, 1, 191, 65 ff., 177 ff., 251 ff., 368 f. (see also Budge, Contendings of the Apostles.

Gli Atti Apocrife degli Aposioli in Giorn. della Soc. Asiat. 11 Ed. B. Evetts, pp. 43 ff.

Ital. u (1888), pp. 1 ff.).
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made to rectify the text with the help of the Arabic and Ethiopic versions;! but since these have not been
closely compared, nothing like a complete apparatus criticus is possible. The divergencies of our own text
from that of Cod. Vat. Copt. Lxvi11, 2 in the Martyrdom of S. Luke, have, however, been noted. In the margin
of the translation references to the Arabic and Eth. versions are indicated by the signs L. (= Lewis, Myth.

.. Acts of the Apost.) and B. (=Budge, The Contendings of the Apostles, vol. 11).

_ QAN PHM TIAHMOCION +

CragcwTem Epor eIn®w fOAMCaRI + NMoopeni MOAITAPYC OC + AYOTAOCAQNT Had €opey st £hod +

AYgCaT ne Ehod + 0709 o1Te() M fiegoos + a1hoo € FacId 0709 Aif INEN OTROS + € TMECPHN NE MaPMape-
WIL + OFO0Q VAT MACKH o1xen PIom me -+

Ben miximepigemcs ne oixe(sn) 07AARg + €Y H ginen $IOM €SPIMTON mor fiovkorxs ehoApen Nagox-
PER -+ HEM MaMKAD HOHT + & TIQIIIM TaQOY +

Henencwe etarorwn finadad ¢ "ounne nagnnor éhodpen Prom fixe 0r=xoN eyfcJwR 0F0g gitenm OFTRON
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T Malft ¢

Hascworn vap aff %€ IOANMHC WE -+ AIME NMHI €OPIryToT HEMAY -+ HEN WERINOPIHWIT A€ €HOTH + K€
T2 COTTO(M) TORI® EAOA ¢ MTAXNMONI JAMOG + HTATOTIHOCY

AGTOINY 2ePWOP EPOI 0709 ETAMEPAMAAAR € NE(M)EPHOT AMPIMI + OFOQ SMUWENPMOT HTOTY APt

0709 pennRINOPENMTO(H) AMON ROTROFRY -+ [iTE MPHT MIWANNHC § EPog + amxw HAH €TAT W

Two folios (four pages) missing.
*[M]eRCWMa + FLSO0 NE MERAY HAC RE CE +
ACKOTWT €HOTH €XWI MERAC FNHI + ARE €REW MAMOC HE OF » NERE IWANNHC HAC + =x€ MaCON WNe -+
MERAC MAY + RE T2y Keovas Fepyepra imoy + € nowh fmeTnepescivie + orop acdiven € teeivorns +
T @annue men scoaUf €OPEGOWR + AMOK 00 ACALT AMEPEICITHC + mact Ham ne nT ArTpa AWIR AMHIT e
Ben nimag & ae fi€goor -+ MNe 1wammHc EMi fewr € fciborny + ACAMONI AMOY -+ aCPabTY €h-
PHI ¢+ aCOIOPT €POYy MRAKRWC + HEN OTMETABIAL
Ovog acxew finascaxs siag mfe]

A. The Travels of Saint Jobn.

[S. John, appointed by lot to preach in Asia, takes ship at Joppa accompanied by Prochorus. His prophecy that they
will suffer great hardships at sea is fulfilled; for the ship is wrecked. John disappears, but Prochorus with the crew is cast
ashore at Seleucia. The sailors attribute the disaster to the arts of their passengers and bring Prochorus before the magistrate
on a charge of sorcery. He is saved by the intervention of an imperial official visiting the city on public business.]

... “affairs of state. When he heard me speaking in the presence of the polifarch, he bade him let me go.
And he let me go; and in forty days [ reached Asia,; and came unto a plain called Marmaredn. And this
was by the sea.

Now as | was sitting upon a headland which was by the sea, that I might rest a little from my affliction
and sorrow, sleep took hold on me. Afterwards, when | opened my eyes, lo, there was coming in from the sea
a rolling wave ; and by means of a rolling *and great wave it (sc. the sea) cast up John. Now when | saw him,
I arose in haste to help him, since | also was escaped from affliction of this same sort: for I did not know that
he was John. [ went to give him my hand. But as I drew near to reach out my hand to catch him and raise
him up, he was before me and arose. And when we had embraced one another, we wept and straightway
gave thanks unto God. And while we were resting a'little that John might recover his spirit, we spake of those
things which had come to pass.

[John and Prochorus go to Ephesus. Outside the city they meet Romanna, keeper of a bath-house, who invites them to
enter her service.]

(Shesaid: ““. . .1 will give thee wages and necessaries for) *thy body.” And he said unto her: “Certainly.”
She looked towards me, and said unto me: “What sayest thou ?”’ John said unto her: “He is my brother.”
She said unto him: “1 have need of him also for the work of a bath-man.” And she took us to the bath-house.
As for John, she set him to fire (the furnace); me also she made bath-man. Now she used to give us three
pounds of bread a day.

But on the fourth day John forgot to fire the bath: she seized him, thrust him within, and beat him sorely
without mercy. And she spake these words unto him: *““O thou who art fled from thine own country, that dost

1 In all other respects the orthography of the original is unaltered.
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not deserve to live! If thou canst not serviceably perform a task, then why didst thou undertake it eagerly,
leaving me to undo your carelessness P Art thou come hither to mock Romanna, her whose fame reaches
unto Rome ? Thou shalt not be able to escape me; for thou art my servant. In eating and drinking thou
delightest thyself, but for doing work thou art remiss. O thou ill-favored one, fchange thy disposition, that
thou mayest serve Romanna.”

Now when [ heard these things which she said to John dealing him sore blows the while, *I was in great
sorrow of heart and grief. But John said unto me: “My son, Prochorus, wherefore art thou perplexed P
For thou knowest that we set out boldly on the sea, and art thou grieved in heart at a single buffet from a
woman and a little anger P Get thee to the work assigned thee, and perform it cheerfully. For our Lord
Jesus, our Maker, was buffeted: they spat in His face, they scourged Him, they crucified Him. Us, even
us, His handiwork, He Himself hath redeemed with His bloed, and gladly *became like unto us: and He
told us all these things beforehand. But in His patience let us possess our souls.”

Now when he had thus spoken unto me, I went my way and toiled at the task appointed me by Romanna.
And when the morning of the next day appeared, Romanna came to John and spake unto him in this wise:
“If thou needest aught else for the body, I will give it thee: only give heed to thy work properly.” John said
unto her: “I have enough for the needs of the body ; and as for the work, we will attend to it.”” She said unto
him: “Then why do many (complain of thy neglect ”’).

[John explains that he is unused as yet to his task. A demon in the guise of Romanna appears threatening and reviling John.]

(‘.. .depart) *from this place.! | by no means wish that thou shouldest serve me more.” But John knowing
through the Spirit that it was a demon, prayed in the Name of the Father and of the Son and of the Holy
Spirit. And straightway the demon fled away ashamed.

Now on the morrow Romanna came saying unto John: “Many tell me concerning thee that thou payest no
due heed to thy work. But thou doest thus of thy perverse wish that I may release thee from this place. And

1 The demon is speaking.
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thou canst not depart again out of my hand. If thou shouldest seek to escape from me, I will not leave fone
of thy members whole.” And in *all this, John did not answer her. But when she perceived his patience and
gentleness, she thought to herself that he was a simpleton, and spake unto him with harsh speech, reviling him
and saying unto him: “Art got thou my slave, O ill-favored one 7 What sayest thou? Dost thou not admit
thy slavery ? Answer me!” And John said unto her: “Verily I am thy slave, | the fire-man, and also Pro-
chorus the bath-man.”

Now Romanna that accursed woman had a friend who was chief among *the judges, among them who are
called scholastici. She betook herself unto him and spake with him saying: “Two slaves of my parents,
whom they bequeathed unto me, (ran away) many years ago; tand now they are comé (back) to me,
confessing, ‘We are thy slaves.” s it possible for me to establish afresh the sale of them P’ The scholasticus
said to her: “If they say: ‘ We are thy slaves since the time of thy parents,” thou mayest take three trusty
witnesses unto them, in order to establish securely the fact of their purchase.”

But John through the Spirit was aware of this and said unto me: “ Know, my son, *that this woman desireth
us to admit to her that we are her slaves. Now let us not be grieved at this thing, but rejoice the more, and
let us do so (as she bids) ; that by these means Our Lord Jesus the Christ may show this woman whose disciples
we are.”’

tWhen John had so spoken, Romanna came in in great triumph and straightway seized upon John, saying:
“0 runaway slave, why when thy mistress entereth in dost thou not come forth unto her to do obeisance
to her ?”

[John and Prochorus admit that they are the slaves of Romanna. The bath-house is haunted by a demon who thrice a

year strangles the first person to enter.]
*(Now the owner of the) bath-house, Dioscorides, used to observe the day on which these things

occurred. This man had a son, eighteen years old, very fcomely in form, named Domnus. And he used to keep
guard over him on the days when the mischief was to occur, and would not allow him to go to the bath-
house on that day. So then after we had spent three months at the bath-house, the son of Dioscorides entered
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into the bath-house alone to bathe. And I went with him, having the utensils! in my hand and waiting on
him. And straightway, when *he had entered in before me, the demon strangled him.

And when his servants knew of it, they came forth weeping and saying: “ What shall we do ? For our lord
is dead.” And when Romanna heard it, she cast her mantle upon the ground and tare the hair of her head,
saying: “Woe is me, wretched that [ am! tWhat shall 1 do henceforward ? With what face shall I look
upon the face of Dioscorides ? Or how shall I answer him, miserable that | am ? But as for him, if he shall
hear that his son is dead, he too will die. For my lord Domnus was his only son. *O great Artemis, help;
that life may return unto this youth through thy power. For we know all, both men and women of Ephesus,
that it is thou who reignest over all. | beseech thee raise up thy servant Domnus.” And she kept tearing the
hair of her head from the third hour of the day unto the ninth hour. And there was no life in the youth.

Now there was a great multitude assembled because of the lad, some lamenting for the boy, and others
wondering at Romanna and the way she acted in her grief. And when John was come forth from *the stoke-
hole, he said to me: “ Prochorus, my son, what is this tumult in the city today by reason of this woman ?”’
But when Romanna saw him speaking with me, she rushed (upon him) and seized him, and said to him:
“Q wizard, thy sorceries are revealed! For because of thee my goddess hath withdrawn herself from me.”
And she dealt him a buffet, saying: “O wicked slave, that art come now to mock me! Dost thou rejoice
over that which hath befallen my son ? What sayest thou, O worthless slave ?”’

When John had heard these things from Romanna, he departed into the bath-house.

[John restores the boy to life: Romanna, Dioscorides and others are consequently converted. A demon takes the form of
an imperial official commissioned to arrest John and Prochorus, and bribes two of the city guards to aid him.]

(The demon said) *unto them: “Swear to me by the great Artemis that in death and in life ye will work
with me, and I will show you.” And they sware unto him: “We will stand by thee in all things.” And he
showed them a great load? of gold, saying: “My comrades, do your utmost, and, lo, I these (monies) I have

1 i.e. the appliances used in bathing. with gold;” Ar. ‘a false appearance...of many purses
2 Etb. ‘something which was like unto a large purse filled filled with dinars.’
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prepared for you in return for your pains.” And they said unto him: “Show us thy business and be not
anxious.” He said unto them: “I, poor wretch, am a man of Caesarea in Cappadocia in Palestine (sic). I am
an adjutant of a comentaresius, *and there were delivered unto me two men, wizards, from jerusalem: the
name of the one was John, and the name of .the other was Prochorus. Now I cast them into the prison.
And on the fourth day the archon asked for themt; and, lo, they were shown to have wrought wicked and
harmful deeds. And when the archon saw the multitude of their evil deeds which were manifested, he sent them
again to the prison, that by examination of them he might know of a certainty concerning the evil deeds which
they had committed. Now when | had removed them to cast them *into the prison, they escaped out of my
hands by wicked sorcery. And when | informed him who was over me of the matter, being vexed with me
he said: ‘Depart, wretched man, and seek after them. If thou dost not bring them to me, thou shait die
miserably; and if thou dost not find them, do not return to me. For I know the wrath of the archor against
me.””” And he was showing them the semblance of a pile of gold, saying: “1 have heard from a number of men
that they are in this region, and for this cause I am corme to this city.” And he began to weep, *saying: “My
wife and my children and they of my house—I have left them behind me, and lo, now I wander in this strange
land. But consider us, my good comrades, and take pity on my condition as a stranger.” And the guards
said unto him: “ Be not troubled, comrade. Only, are the wizards in this place ?”’ He said unto them: “ Yea;
but [ fear lest perchance they escape from this place by reason of their wicked art, that is, sorcery. But do
thus, my good comrades. Cast them into some place and let no man know it, that ye may slay them secretly
and receive these tmonies *which I have brought away with me.”

But they said unto him: “ It is much better for thee if they be taken, that thou mayest bring them to thy
country ; for if they be killed, how wilt thou return to thy city ?”” But he said unto them: “Slay them, my
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good comrades; and I do not wish to see my city ever, nor to behold it again.” And they agreed with him to
slay them and to receive at his hand the semblance of money.

tNow the holy John knew through the Spirit that which the evil spirit did. And he said to me: “Myson,
Prochorus, I would have thee know and prepare thy *soul for certain trials. For lo the demon who is in the
Temple of Artemis stirreth up reproach and great affliction against us. For, lo, he hath raised up two of
the guards against us, having spoken evil to them concerning us. And Jesus, my God, hath showed me every-
thing which the demon hath spoken against us. Be strong of heart, therefore, my son Prochorus, and
prepare thyself for these things.”

So while John was telling me these things, there came to us the two men who were of the guard, and seized
us. Now Dioscorides was not there at that time, *but was gone to his house on some public business. And
John said unto them: “For what cause do ye this ?”” And they said: “For an evil art, that is, sorcery.” But
Johnsaid: “And who is he who accuses us of these things ?”’ They said to John: “ We will take you to the prison
until you meet your accuser.” But John said unto them: “Ye may not take us wrongfully. If ye have not
here our accusers before our faces, why then do ye vainly this idle thing ?” But they *dealt John a buffet.

And as they dragged us away, they did not take us into the prison, tbut took us to a house apart, that they
might kill us, even as the evil demon had enjoined upon them. But Romanna made search for Dioscorides.
So when that man heard her, he arose in haste and came and delivered us. And he spake harsh words to the
guards, saying: “It is not lawful for you to imprison any man unaccused and unless he who accuses them
appears face to face with them—much more *since they are not in the public prison, but in a private house,
so that ye may plot evil against them. Behold now, these men (shall be) in my house; and if there is any man
who accuses them, let him come and take them, and let them be judged according to the law.” And Dioscorides
took us to his house.
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HIT&ZIC\)THC D€ MERWOT HNOFEPHOT + BE MOPEMOWA HTEHINS NHOTRATHTOPOC MITAY + OFOP TOTE EMERNEMEOM
€ TaQO MMIAIREON ¢

ATOCROPITHC A€ HEH NRINOPEJOIUY AMTATY € T2l o0 + 2QUIWIT EYNAMYT HaQPaT +

AT 0TI € MM €T epe MInemn(i) *pemes NHHTY + PH €To?[nw] Mmoc Epoyg + =e ovéhoApfen] '}Tazxc e -+
0709 %€ 0THOAGOC e AROMENTAPHCIOC OFOQ MATMOTREMY + > F0€l Eppr € opns Y fEHAr + faTUegas papoy +

ATOEMCT EHPHI HEN MIMa ETEMMAT + €PRW AMOC KE OTOY I + OF Te ET 25(Ha)ase NAIPOMI TaP ETEMMAT
JOEMCT MNAIMA AN + 0T00 AUA(I)REMEN NNE ATOCKOPITHC fixw FAREpHT -+

Orpwass nie ovonTeyd OFIEHY ATaRPO + MANWS ATEGIPI fail ARARWE + OFO9 HaTHON Hen Naims ETEMMaT
eveponbs

Ovoo oocon evxw fitas MM HOTEPHOD + agff NWoT fixe|[Minemwn ...

Four leaves (eight pages) missing.

*®e OF METATAIY €& €Hos(r) € Tepracia HTMETMATOC +

Mapews- ae agramwor + xe ovayr éhoApen '}'ra.gxc €aqi EhoApen TOTHATPIC €YIBINT fCWOT -+ [NOOY
Agorongor €hod -+ MeMm HH €T ATAITOT HEH NIMA ETEMMAT -+

Texwor on imapewt xe G ETagl €T eRRW MMOC + €olbHTYy + Mmapeyi fitegramo & tmeomnr cobutor +

Har ne Maposoitor € TImTeRo + mate hH éTeMMar § + fiTeqne tMeomns TrPC cohnTor +

Tovte avorTren Epovi & MIYTERO ETCAHOTH EATTARPON MMEAHC + WIMHE Be Ma¥RwY pen ¥modic Tapc
eTUIe fica hH érormory épog *xe ovéhoApen *‘hagsc ne

Ovog navwins ftca Qas QITen MIKTPIZ » €Te NA ne eTQIWIKL + fMaf A€ pen NRI(N)SPOTWTEMREMY +

Henernca © fiegoor + a1 Wa nu eTony &€ fnoAsc ¢ eFxw AMOC + =me Mmenmmem MPwms + PH eTémi €
tueomur cobe mar poms ¢

Hrapoc ot ae fite YMOAIC NEXWOT NWOT + %K€ AMOH RE OFPIL AMON WROM MMOK € SMOMI HOAIPLMS FIIEM=
MO+ DHEN WIWTERO -+ EPe MOTHRATHTOPOC MMAT A NTOTEPRATHUOPIL hapword evrpadoc +

0709 avorwpn hxe nu €Tamoms HtnoAic + avoCan €10 Ea79107T Epom + owop azgo(m)|[pen ...

One leaf (two pages) missing.

1 No corresponding clause in the Ar. or Eth.: the words are clearly an interpolated gloss.

But the guards said to one another: “Let us go and bring hither their accusers (szc), and then we shall be
able to get justice.” Now in dealing with this matter alone, Dioscorides was rough with them. So they went
to the place where the demon *was sitting—he who claimed to be one of the guards and an adjutant of a
comentaresius—, and they did not find him. They fell into great and unendurable lamentation. They sat down
in that place, saying: “ Woe unto us! What shall we do ? For that man is not here, and if Dioscorides shall
find us lying (?)—for he is a man of great power—perchance he may deal hardly with us.” And they were
in that place lamenting.

And while they were so speaking, there came to them (the demon. . .)

[The demon stirs up the people of Ephesus against John and Prochorus. At the prayer of John the temple of Artemis
falls down and the demon is cast out. The two are now brought before the magistrates of the city accused by a Jew, named
Marebdn.}

[And the magistrates said:] *“ What have they done that appertains to the working of sorcery r”” And
Marebn declared unto them: “A man of the guard who came from their country seeking them, he gave
information concerning them and the things which they did in that place.” Then they said to Maredn: “Let
the man who came, of whom thou speakest, appear, that he may declare the truth concerning them. As for
these men, let them be cast into the prison until that man appear, to speak the truth concerning them.”

Then they cast us into the inner prison, securing us with fetters. But the multitudes went fabout through
the whole city seeking for him who was called *one of the guards. And they kept seeking for him by means
of heralds, who are those who cry out. And when these could not find him, after three days they (sc. the
people) came to them who governed the city, saying: “We have not found the man who knoweth the truth
concerning these men.” But the rulers of the city said unto them: “Then we cannot hold strangers in the
prison if their accusers are not here to bring an indictment against them.”

And they who controlled the city sent and let us go, casting us out and commanding [us not to stay in
the city].

{John and Prochorus retire toMarmaredn, but are bidden by Christ to return to Ephesus, whence John should be transported
to the Isle of Patmos. The sufferings and achievements of John are more fully recorded elsewhere.]
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*ebpHi bern ofalnResc w[owni] pen ovmIgy ftAovoc [we] egovom engord € amtPast £pory BWE RAMATIRH +
é7e mipequenpicy we » 1
Orop éxernt mar THPOT eoNHOT éxwit + Temthor MPIWT + WEM TEHHPS + Hem MM eoovabh + U eneg

SITE FUIENED + AMHN

tananmarcic ovog txmmorhreh éhod fiTe MIATIOC NAMOCTONOC OFOQ MMENMPIT fTe WCT
TIMAPOENOC 0F0Q AETATTEAICTHC + 0FOQ NOEOAOTOC IWANIHC NWHPs iigeheneoc +
eTacHwns pen éfecoc f1cor a aniabor Twhs
BEN OFPIPHI TiTe §F  dmun

*ACHWNI A€ MEMENCA SPE MENGE IHC NHCC Bwik €hod MfoiRoMOMIA + fTe MOPRaI MAMROCMOC THPY -+
fTeqije 1ag ENWws € The hern oTWoT ¢+ ATHWNI ARE MIATIOC HATIOCTOROC eFOIWIM + TIOTAS MIOTAT HEN
TEYIC WP €T & TOT OAWC fay +

ACTagE THATION SWANAC UHPS ﬁzeﬁefheoc € o1y pher Facia ¢

é'mq'i ovi éporn € édecoc + €Te V21 TE tumrTponodic fite Facia ¢ FL.LfO1T L Imma.g-} EpoTI € MendT IHC
moCe + Pt evonp + pen oF It HATON + MEM QANgORPER + NMeMm QAanNWPHP ENaAUwOT +

Henenca opegepormomeni(in) ae € gammpacmoc evoly EhoAQITOTOr MitaMima ETemmar + ¢obe xe nmazlobs
e pert fmeTwamme Inwhon + £20Te nrercens APput owy ETaqoveng + Pas man ¢hoA + fixe WITPAMMATETC
fiTe Taf NOAic HovwT Edecoc =

Pn &v avcahon &pog pen NEWM TUUNPAZIC fITE SIAMOCTOROC + €UOTWOT MAmog € QAHOT + EYePRHMOTOPII
€YRW AMOC -+

Xe mipwams smipemébecoc Mim i€ ETe MYCWOTI a5t ATHOAIC finipemédecoc *xe ceol F(M)eDREPOC + Rpecymemus
five miepdes nre Yyt fapremic +

Henenca ope iwannuc o3(n) G E00Tak ReTarwedicTHC + ROPY AMIEPHES €T abeM ETEMMAT DITEI MEYPIWIUY +

1 ¢ve...me: not in Ar. or Eth.: this again is an inter- 3 Full heading ¥ T (Ornament) 5¢c Tme (first p. of
polated gloss. quire 19).

2 Full heading *w=a © (Ornament) 5¢s in (last p. of
quire 18). For the script of the opening lines of the text
see Plate XVII 8.

[...are written] *down in other (works) in an exceeding great discourse which we call Kamatike,' that
is to say, The Sufferer.
And for all those things which come upon us we give glory to the Father, and to the Son, and to the Holy
Spirit for ever and ever. Amen.

B. The Death of Saint Jobn.

1The Repose and the Passing-away of the holy Apostle and beloved of Christ, the Virgin and Evangelist
and Divine, Jobn the Son of Zebedee ; the which took place at Ephesus® on the fourth day of the Month Tébi.
In the Peace of God! Amen.

*Now it came to pass, after that Our Lord Jesus the Christ had fulfilled the dispensation of the saving of
the whole world, that He might go up into Heaven in glory, that the holy Apostles were preaching, each in
the country which the Lord appointed for him. It was appointed the holy John, the Son of Zebedee, to preach
in Asia. When therefore he was come to Ephesus, which is the metropolis of Asia, he was preaching faith
toward Our Lord Jesus the Christ, the living God, in *much striving and affliction and with many miracles.

After that he had endured many trials at the hands of the people of that place, because they were frantic
in their worship of idols beyond the rest (of mankind); even as has been declared unto us by the Clerk of
this very city—he of whom we are informed in the Book of the Acts of the Apostles* as vaunting himself vainly,
speaking to the people and saying: “Sirs, ye men of Ephesus, who is there who knoweth not that the city
of the Ephesians *is minister and worshiper of the temple of the great Artemis ?”” So after that John the
holy Evangelist had overthrown that abominable temple through his preaching, and had wrought signs and

1 i.e. Kaparuaj (B{Bros). The Eth. has “Kimadagi” 3 Both Arabic and Eth. have Patmos.
(the Ar. fails at this point). 4 Acts xix, 27 k.

2 For a Sahidic recension of this narrative see Budge,
Coptic Apocrypha, pp. 51 ff.; 233 ff.
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009 TTTEYIpr ToA(M)MHINI mem QarmPHPs + AMO(L) ANE TOr EpwOT + Srven Ppa(n) MMendT IHC WHCC +
fiTegraceo AYOCwWpa THPC + COCERON + EROApEN Tal AKAGAPAD fiTE MITAWAON -+

Olrog fiteqorvoohos + éhodga tTmeThwR eTenmams fiTe MCATANAC + EHOTH & TCOTENM (MMENOT IHC MHCC +
HEM TEGIMT NAT2S0C + HEM IS Eoovah -+

Ovog fitegumog fifoCwpa *THPC MeRKAHCIA fiTe WMOCC +

Caqduw ennwos HOTMHE ENICKONOC + NMEM MPECATTEPOC + MEM AIRKON +

Caqgaras Aomon 0709 agamjas fixe Gragt ANMENOT IHC NHCC + NEM TeYEMs IHPHI HHTOT THPOT

0700 _menenca oporxwi €hoA THPOT fixe mIANOCTOAOC éoovab +

Hetpoc mem a¥epcTaTpwII AMOY HEN POMH +

IarAoc ne avhAs fitegade + 0509 MAPROC pen parot + grven ovumwmt Amog fiegoor Bl waregmor +

inagan’(\wc + Gorar HoTarl AMWOT HEN TOTXCWPs EATUWE MWOF THPOT 92 WOC QITEM QanmHly nednyic
FIEM QANXINMOT evmMebiforT +

Gaquih A€ pem Mal ROCMOC MOTMHL HPOMMI + N%E MIMAKAPIOC JWANMHC + [ EQPHI & TMETOWPO
MIAOMETIANOC +

Cagep Red NPOMNI HEN COMa + MEMENCS TAMACTACIC MIIOC + EAYEPHEARD €gREMIMOTT MMAUIW -+

Inegaimupa? ae ooy MOTPRMMOT ecenmwams? fite ovcsgs + i€ OTReCRevOct inpmopiron + eofe xe nmape
TOT Mel AMOY AMAM® RaTa Meyinws + APPHT €TCHHOTT Heil MIeTatTedion + NGOy Tap Te HMENPIT
ANOT + GH eTogepnemnya fipoohey + gixen omec[Te fignT

Six leaves (twelve pages) missing.

*eqIogeM CHOT miben MM E€TEPEMIOTMIN HENM TIOTOHT THPY € OFNas -+

Pu ert AMoy MM Moy eopovcorwig o1Ten drcic mbhen -+ PH eTyr APpwory AMEGoWNT THPY -+ W
€HPHI € MIROTRIY ﬁgmo(n) + 0709 €Tencgobuy € 9Ax am

Pu etagope TUTCH EMATPION 0709 MHAGH + UJWNS AFMEPOC 0TOP RPEMPATE

P eTagorongy nmac ERoA €COT NPEYMWOTT + € ARIGONC EPOR + ecowAeh Hen 0Norgr Mdmohs + 0OFOP &ARPOTHC
€poR + € OTWEAET + €CTOPRHONT

Ccowleh pen TaRASAIPCIS HNECINOMIS 0T0Q €FEPHOTT EPOC THPC ITEM NCATANA™C + PH evagt mac fi-

1 Added above line by a second hand. 3 Before the first gy a letter (? ) has been erased.
% For -mnespa. ¢ o% has been (imperfectly) erased.

wonders innumerable through the Name of Our Lord Jesus the Christ, and had brought back almost the
whole country from the pollution of idols, and had brought them from the bitter servitude of Satan to the
knowledge of Our Lord Jesus the Christ and of His good Father and of the Holy Spirit, and filled the whole
country *with Churches of the Christ, assigning unto them a multitude of Bishops and Priests and Deacons,
while moreover the faith of Our Lord Jesus the Christ and knowledge of Him spread and increased among
them all; and after that all the holy Apostles had finished their course—Peter being crucified in Rome; and
Paul beheaded, and Mark in Rakoti drawn for two days until he died: in a word, each one in the country
whither the Lord had sent him (having perished) under a multitude of afflictions *and by various deaths—the
blessed John (still) lived in this world for a number of years down to the reign of Domitian. He spent seventy
years in the body after the Resurrection of the Lord and became an old man, exceeding heavy. He did not
taste the bitterness of death by the sword or by any other instrument of execution, because the Lord loved
him greatly according to his merit; as it is written in the Gospel. For he was the beloved of the Lord, he
who was found worthy to rest upon His bosom. . .

[{God purposes to give rest to John. The Apostle addresses the believers at Ephesus and, after administering the Eucharist
to them, causes Prochorus and others to dig a grave outside the city. He then utters a thanksgiving to God.]

“...*Who deliverest at all times those who with all their heart long for salvation; Thou who didst give
Thine own self, that all living things? might know Thee; Thou Who hast care for all Thy creation, down to
the smallest creature, and forgettest none (of them) ; Thou Who didst cause the wild and waste soul to become
tame and gentle; Who didst reveal Thyself to her when she was dead, and redeem her for Thyself when she
was defiled with the filth of sin, and didst unite her with Thyself as a pure bride when she was defiled with the
uncleanness of her iniquities and wholly vanquished by Satan; Who didst give her *Thy hand and raise her

1 Lit. ‘every nature’ (§veic).
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Two leaves (four pages) missing.
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EREM WIM™ THPY -+

“0vop mas pat antaceon & Yhary entwor ANNE Nenmort PH €TEPOMOT AMAIPMOT fTal MaIE ANH X TOH
eTepanma AMwOT + $H ETaqtwor AnmeTegmer MmOy + TUATOCTOAOC e00rah + 0709 ferarTeAIcTHE Ima +
DHEM Tay RIMMOT REEHPS + Haps NMKECENI NMIATOCTOAOC THPOT -+

Cxen mas ae maNQWC -+ 0709 nant®or + ANENNOTT NaTa0O0C + MENST IHC MCC + NENOTPO AMHI + Hemn
QamFaAMOC HEM QANMCMOY + HEM QANQWAH MMNATIRON -+

Xe ftooyg €pe MIKOT epupens mag + MeM MEGPOT ATASOC + NMEM TUNA &ooval fipeqra(i)po + 0vo9
fOMOOTCIOC femay + T1HoT nmeM ficHOT myben ¢ nem mpa éneg fite miénep THPO® + dmu(m)
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1 sic, for ~tmsacrc.

up from the fall caused by her enemy, making her to guard (?) against! thim, and casting him down under (=L. p. 58)
her feet ; Thou Who alone art pure and abidest in them that are pure, Jesus the Christ, my King, the only

Gracious One, Joy of them who are in the Heavens, Protector of them who are upon the earth, Dread of them

beneath the earth, Delight of all them that are Thine; Who preservest them who are upright with their-

whole heart; Who takest to Thyself in glory them who are worthy ;—take me to Thyself also according to

Thy word and Thy promise unto me of old, that Thou mayest give me repose. . .”

[After ending the thanksgiving, John bids his companions return to the city with a last message to the brethren.]

*When we heard these words, we kissed his hands, weeping with a bitter weeping. And when we had left *p. 377 (=L.
him in the pit, we went unto the city and told the brethren everything; and they straightway went forth with  p.59; B., p. 262)
us to that place. And as for him, the holy Evangelist, we did not find him ; but we found his garments and his
sandals, sprinkled over with dust which covered over the pit wherein we had left him, (that is), the place into
which he had descended. And we marveled at that which was come to pass, (for) we did not recognize the
place of the pit wherein his body was buried, because of the abundance of the dust which was gathered over
it and which covered the whole spot.?

*And so we returned to the city giving glory to Christ our God, Who doth vouchsafe such grace as this *p.378
to them that are worthy of it, Who glorified His beloved, the holy and pure Apostle and Evangelist John,
with this form of death, marvelous beyond the deaths of the rest of the Apostles.

And for these things we laud and we glorify our good God, our Lord Jesus the Christ, our true King, with
psalms and praises and spiritual songs. For to Him fitly belongeth glory, together with His good Father and
the Holy Spirit, the Giver of Life and consubstantial with Him, both now and at all times and for ever and
ever. Amen.

1 Literally ‘drew (her) attention to.’ time of Justinian. Remains of these buildings have lately

2 For the traditional site of S. John’s burial (or dis- been uncovered at Ayassoluk (6 dywos ®eodéyos), near
appearance), see Tischendorf, Travels in the East (ET.), p. Ephesus (Morning Post, Oct. 13, 1021; Journ. Hell. Stud.
256, At an early period a small Church was erected on the XLI, 276).

spot, which was superseded by a splendid building in the
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*HOTH HPHHTY + 2ePOTW iime MifHx Anovh efxnw Amoc -+
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Amas prY awHCaT ben TMai epdes

!Hamo‘;gm'r HOANTEANWOPT RTOPMOTRET MNOTCHOY (Mem OFHPNL) ¢+ €rCwhs TUUPLMI + €Fxw AMOC + =€ ANOR
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ML MHE -+

é'ra.q-xe nas ae fixe nibpx fmovh + agocapwyg +

Arteo ae € WANMOCTOAOC §00Tal fime mioTHd ePxw Amoc + =xe Ten‘i'go EPWTE(IL) W MATOCTOAOC ArITTEN2
€boApen M pwM + MNMEPHwTEh MAMON ¢+ OF0Q DH €TE TEIMIAROY HAN TEMIHIAIEY +

IMexe QrAmMNOC nMwor + =€ EWWN NTETEN)w NewTen Jnetenmenmup mbot + & axoc pen ovvenmo five
neTEngHT + Re Ternmagt Epok Gt IHC NBCC + Mape Tar GHNI AOCPWM We mac ¢hoA gapor

Howor ne arww EboX Tupow =e Terumaot épor Hf THC e =

*0rog pent Yornor acwe mac fixe YFHMI ¢ pom EROA apwor + 0709 acmwni APPHY ROTATMNH AMmwor +
ecovohy APprt fiovépwt + owene fiTe MIAMOCTOAOC epuydHps +

Ovop Tumuy THPY nagipo € MIANOCTOAOC + €OPOTTAMWOT € PH ETOTHAXIYG HTOTIE fABHTY +

PyAmmoc ae agoporing nag forhip fiTog + agcwp fitcent fite YerrAmaia

Ovop nexe Prammoc HMTAH ROME + MEM TICTFAOC €THCH QIRwe + K€ pe(im) dparn Ninc TINATWPEOC -+ P#
éiaqdrcx camws firnsduosT -+ 3eopeTenuje nwTeNn € TMRET TE WHI MIOT -+

1 Restored from the Ar. and Eth. “mingle their blood 3 asepredewm or the like has dropped out of the
with wine.” text.

% QOriginally mTem: the remaining letters were sub-
sequently added by the first hand.

C. The Preaching of Pbilip and Peler.

[Philip and Peter set out to preach the Gospel in Phrygia. By their miracles they cause the people to believe. The priests
attempt to oppose them, but are encircled with a cloud of fire. Peter casts their idol, a golden hawk, into the fire.]

[And Peter tock up that idol and cast it] *into it (sc. the fire). Then answered the hawk of gold, saying:
“QO Apostles of the Christ, torment me not but have compassion on me that ye may judge between me and
these sinful men. For I, even I, was earth! of the earth; and these men removed me: they smelted me, and
fashioned me in this manner and placed me in this temple. They are wont to sacrifice beasts and to mingle
their blood (with wine), while they delude the people, saying that it is | who eat them (the sacrifices) ; whereas
I eat not, neither do | drink, nor do I speak with these men. Nay, at the present time also it is not I who
speak, but it is the power which is *with you that causes me to speak with this multitude.” {Now when the
hawk of gold had thus spoken, it fell silent.

But the priests besought the holy Apostles, saying: “ We beseech you, O Apostles, bring us out of the fire,
and do not slay us. That which ye shall bid us, we will do.” Philip said unto them: “If ye turn away from
your abominable worship, then say in penitence of heart, ‘ We believe on Thee, O God, Jesus the Christ !
Let this cloud of fire depart from tus.””

And they all cried out: “We believe on Thee, O God, Jesus the Christ.” *And straightway the cloud of
fire departed from them and became as a lake of water white like milk, so that the Apostles marveled.

And the whole multitude was entreating the Apostles to inform them what they should do that they might
live thereby. But Philip caused them to bring him a basket (?) of reeds (?) and laid out the foundations of
the Church. And Philip said unto the gate and to the pillar? which was upon it: “In the Name of Jesus of
Nazareth Who is risen up above the Heavens, (I command you) to remove hence for the building of the house

I 1.e. an element in the earth. 2 The gate and the pillar are mentioned in the earlier
part of this work (see the Arabic, ed. Lewis, p. 61).
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of the Lord.” *And straightway the gate came in together with the pillar which was upon it and became
(part) of the building in the presence of the whole multitude; and no sound of it was heard at all.

tAnd Philip turned himself unto the multitudes and said unto them: “Lo, we will build the house of the
Lord. Let the children who are virgins come to work upon the house of the Lord: after that, let us all work.”
And the whole multitude, men and women, all came to work upon the house of the Lord.

Now the Apostles were in the house of Karron,! the ruler of the city, rejoicing at the faith of *the whole
multitude. At that time the Savior took the form of a man of light and came and spake unto them: “Hail,
Peter and Philip, my honored Apostles! {See ye not the multitudes which believe ? Now therefore go forth
unto them that ye may teach them the word of life. Only be not neglectful. Whatsoever ye shall ask, |
will give it unto you. My peace be with you at all times.” And when Jesus had said these things unto them,
being in the form of a man of light, He went up into the Heavens in glory.

Then the faces of Peter and Philip, *the holy Apostles, shone with the glory of Jesus which He had revealed
unto them. And when they came forth, the whole multitude fell at the Apostles’ feet and worshiped them.
But the Apostles raised them up and taught them, declaring unto them the faith of the Lord Jesus the Christ
and (exhorting them) tto depart from their former sins. And all the multitudes pressed upon the Apostles
desiring to receive blessing at their hands, especially when they saw the glory of Our Lord Jesus the Christ
which surrounded them.

Now there was also a man, possessed by a demon, who cried out with *a loud voice, saying: “I beseech
you, holy Apostles of Christ, do not torment me. I will come out of him.” Then the demon cast the man upon
the ground, and after that came out of him. But Peter and Philip commanded the demon not to return unto
him for ever. Then the man who was cured cast himself down at the Apostles’ feet and began to kiss them.

Now Philip and Peter took the multitude to the waters and baptized them in the Name of the Father, and
of the Son, and of the Holy Spirit. And the Apostles said to the multitude: *“Lo, the Lord hath forgiven
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NEW TEXTS FROM THE MONASTERY OF SAINT MACARIUS
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