Edition

Ps.-Theophili Alexandrini Sermo de Cruce et Latrone
(CPG 2622): Edition of Pierpont Morgan M595
with Parallels and Translation

Alin Suciu

Hiob Ludolf Zentrum fiir Athiopistik, Alsterterrasse 1, D-20354 Hamburg,
e-Mail: al_suciu@yahoo.co.uk

The Manuscripts

Codex A. De Cruce et Latrone (CPG 2622; clavis coptica 0395) is a Sahidic
homily attributed to Theophilus, patriarch of Alexandria between 385-412
C.E. The best preserved manuscript of this sermon is kept today in the
Pierpont Morgan Library in New York and is hereby edited for the first
time. It is the last text in codex M5935, consisting of eight leaves (ff. 141r°-
148r°).! The facsimile is available in the monumental photographic edition
of the Pierpont Morgan Coptic codices, published by Henri Hyvernat.?
Although the codex is still in good condition, the gelatin applied on its
leaves during the restoration séjour in the Vatican laboratories has darkened
the parchment.? As the facsimile was published at an early stage of the
conservation process, it is nowadays more readable than the manuscript
itself and consequently it was used for the present edition.

Like most of the Coptic documents that belong to the Pierpont Morgan
collection, M595 comes from the Monastery of the Archangel Michael,
situated in the Fayyum oasis, near present-day Hamuli.* It is a codex hom-
iliarium patristicum which comprises liturgical texts for the feast of Easter.

1 Leo Depuydt, Catalogue of Coptic Manuscripts in the Pierpont Morgan Library 1 (Corpus
of Illuminated Manuscripts 4 = Oriental Series 1; Leuven: Peeters, 1993), 345-350 (=
no. 170); Henri Hyvernat, A Check List of Coptic Manuscripts in the Pierpont Morgan
Library (New York: privately printed, 1919), 15-16 (= no. 39).

Henri Hyvernat, Bybliothecae Pierpont Morgan codices coptici photographice expressi
43 (Rome: Biblioteca Apostolica Vaticana, 1922), plates 283-297.

The idea to apply gelatin on the manuscript was proposed by Franz Ehrle while the
Pierpont Morgan Coptic codices were transferred to the Vatican for conservation; see
Eugene Tisserant, “Notes sur la restauration a la bibliothéque Vaticane des manuscrits
coptes de la Pierpont Morgan Library,” in Coptic Studies in Honor of Walter Ewing
Crum (ed. M. Malinine; The Bulletin of the Byzantine Institute 2; Boston: The Byzantine
Institute, 1950), 219-227.

On the circumstances of their discovery and acquisition by the magnate John Pierpont
Morgan, see e.g. Henri Hyvernat, “The J. P. Morgan Collection of Coptic Manuscripts,”
Journal of Biblical Literature 31 (1912): 54-57.

ZAGC, vol. 16, pp. 181-225 DOI 10.1515/zac-2012-0014
© Walter de Gruyter 2012



182 Alin Suciu

They are pseudonymously ascribed to several Fathers of the Coptic Church,
and are introduced as discourse, exegesis, homily or catechesis:’

1) Ps.-Cyril of Jerusalem, De Passione 1 (ff. 1r°-27v°) (CPG 3598; clavis
coptica 0114);°

2) Ps.-Evodius of Rome, De Passione (ff. 28r°>-51r°) (clavis coptica
0149);7

3) Ps.-John Chrysostom, De Resurrectione (ff. 51v°-67v°) (CPG 5150.11;
clavis coptica 0167);¢

4) Ps.-Cyril of Jerusalem, De Passione A (ff. 68r°-79r°) (CPG 3600; clavis
coptica 0116);°

Although the titloi are diverse, the literary style of these documents is quite similar. It

seems that there is no clear distinction between the various literary genres in the Coptic

documents, sometimes the same work being entitled differently from one manuscript to
another, see Paola Buzi, Titoli e autori nella tradizione copta: Studio storico e tipologico

(Studi di egittologia e di papirologia, Biblioteca 2; Pisa: Giardini, 2005). For a different

opinion, cf. Caspar D. G. Miiller, Die alte koptische Predigt: Versuch eines Uberblicks

(Ph.D. diss., Heidelberg, 1954), 302-305, J. Mark Sheridan, Rufus of Shotep: Homilies

on the Gospels of Matthew and Luke: Introduction, Text, Translation, Commentary

(Corpus dei Manoscritti Copti Letterari; Rome: CIM, 1998), 39, and idem, “Rhetorical

Structure in Coptic Sermons,” in The World of Early Egyptian Christianity: Language,

Literature, and Social Context: Essays in Honor of David W. Johnson (ed. J. E. Goehring

and J. A. Timbie; CUA Studies in Early Christianity; Washington: The Catholic University

of America Press, 2007), (25-48) 28-29.

¢ Another copy of this work, still unpublished, is found in Pierpont Morgan codex M594.
Ps.-Cyril of Jerusalem’s homily is identifiable also in at least four fragmentary manuscripts
from the ancient library of the White Monastery, see e.g. Hans Forster, “Ich habe dich
dem Johannes gegeben, den ich liebe: Edition von P. Vindob. K. 2644, ZAC 7 (2003):
3-13; on the identification of the fragment published by Forster as Ps.-Cyril of Jerusalem,
De Passione 1, see Enzo Lucchesi, “Identification de P. Vindob. K. 2644,” Orientalia 76
(2007): 174-175. Lucchesi has already recognized other fragments of this work, previously
attributed to a Life of the Virgin, in idem, “D’une vie de Marie a une homélie sur la
passion,” Analecta Bollandiana 114 (1996): 269-272. See also Alin Suciu, “The Borgian
Coptic Manuscripts in Naples: Supplementary Identifications and Notes to a Recently
Published Catalogue,” Orientalia Christiana Periodica 77 (2011): (299-325) 314-316
(about the reconstruction of codex MONB.GD, which contains De Passione 1).

7 Edition: Ps.-Euodius of Rome, De passione et resurrectione (CSCO 524, Scriptores Cop-
tici 43, 79-106 Chapman), English translation by Paul Chapman (CSCO 525, Scriptores
Coptici 44, 83-114). Another copy, different in some regards, is part of the collection
of Coptic documents in Turin and was published by Francesco Rossi, “Trascrizione con
traduzione italiana di un testo copto del Museo Egizio di Torino,” in Memorie della Reale
Accademia delle Scienze di Torino 2,42 (1892): 107-252; reprinted in idem, I papiri copti
del Museo Egizio di Torino 2,3 (Torino: Clausen, 1892). The homily of Ps.-Evodius is
attested as well in at least four other fragmentary codices, but a full directory of the
fragments has not been published yet.

8 Edition: Ps.-John Chrysostom, De resurrectione et apostolis (CSCO 524, Scriptores Coptici
43, 56-75 Plese), English translation by Zlatko Plese (CSCO 5235, Scriptores Coptici 44,
57-80).

°  Edition: Ps.-Cyril of Jerusalem, De passione A (ed. and trans. A. Campagnano, Ps. Cirillo

di Gerusalemme: Omelie copte: sulla passione, sulla Croce e sulla Vergine [Testi e Docu-

menti per lo Studio dell’Antichita 66; Milano: Cisalpino-Goliardica, 1980], 24-53).
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5) Ps.-Cyril of Jerusalem, De Passione 2 (ff. 79r°-93v°) (CPG 3599; clavis
coptica 0115);1°

6) Ps.-Cyril of Jerusalem, De Passione B (ff. 93v°-100r°) (CPG 3601; clavis
coptica 0117);1

7) Ps.-Athanasius of Alexandria, De misericordia Patris: De Passione (ff.
100v°-108r°) (CPG 2184; clavis coptica 0051);'

8) Ps.-Athanasius of Alexandria, De Lazaro resuscitato: In lohannem 11,1-
44 (ff. 108r°-118r°) (CPG 2185; clavis coptica 0049);'3

9) Ps.-Athanasius of Alexandria, De Pentecoste (ff. 118v°-140v°) (CPG
2192; clavis coptica 0052);

10)Ps.-Theophilus of Alexandria, De Cruce et Latrone (ff. 141r°-148r°)
(CPG 2622; clavis coptica 0395).'*

The colophon of the manuscript mentions that the transcription was com-
pleted on the 8th of Pharmoute in the year 571 after Diocletian, which
corresponds to 3 April 855 C.E. According to a cryptogram,'> M595 was
copied by the deacon Cyril and his son, Kyre. The colophon also says that

15

Two other Sahidic copies are part of the Pierpont Morgan codices: M596 (ff. 26r°-371°)
and M598 (ff. 9r>-21v°). This homily has not been edited in any modern language. It
was composed for Thomas’ Sunday (the first Sunday after the Resurrection). Fragments
from the White Monastery are also attested.

Edition: Ps.-Cyril of Jerusalem, De passione B (ed. and trans. Campagnano, Omelie copte
[see note 9], 56-73).

Ed. and trans. in Joseph B. Bernardin, “A Coptic Sermon Attributed to St. Athanasius,”
Journal of Theological Studies 38 (1937): 113-129. There is a White Monastery fragment
of this text (Cairo, Coptic Museum no. 9228), which was published (but not identified)
a long time ago in Henri Munier, Catalogue général des antiquités égyptiennes du Musée
du Caire 74: Nos. 9201-9304: Manuscrits coptes (Cairo: Institut Frangais d’Archéologie
Orientale, 1916), 19-21. Enzo Lucchesi attributed this fragment to Ps.-Athanasius’ hom-
ily De Lazaro resuscitato, although the text belongs in fact to De misericordia Patris,
see Enzo Lucchesi, “Regards nouveaux sur la literature copte,” in Christianity in Egypt:
Literary Production and Intellectual Trends in Late Antiquity (ed. P. Buzi and A. Cam-
plani; Studia Ephemeridis Augustinianum 125; Rome: Institutum Patristicum Augustini-
anum, 2011), (369-414) 412; Lucchesi gives the correct parallel of the Cairo fragment
as Pierpont Morgan M5935, ff. 103r°-104r°, which proves that he made just a confusion
and not a mistake. For the translation and the proper identification of the fragment see
my site www.alinsuciu.com (“A Fragment from a Homily Attributed to Athanasius of
Alexandria,” published on November 27, 2011).

Ps.-Athanasius of Alexandria, De Lazaro resuscitato (ed. ]J. B. Bernardin, “The Resur-
rection of Lazarus,” American Journal of Semitic Languages and Literatures 57 [1940]:
262-290). This text was meant to be read during Lazarus’ Saturday. For other manuscript
testimonies of this sermon see Lucchesi, “Regards nouveaux,” (see note 12), 411-413,
from which should be eliminated, however, the Cairo fragment which I mentioned in
the preceding note, and added University of Pennsylvania E 16262. Under this inventory
number three palimpsest fragments are kept, whose scriptio superior has been identified
by Janet Timbie as belonging to Ps.-Athanasius, De Lazaro resuscitato. These fragments
have not been announced yet in any scholarly publication, but Robert Kraft is currently
preparing a catalogue of the Museum manuscripts.

Edited and translated in the following pages, 201-225.

Arnold van Lantschoot, Les colophons coptes des manuscrits sabidiques (Vol. 1 of Recueil
des colophons des manuscrits chrétiens d’Egypte; Biblioteque du Muséon 1; Leuven:
Istas, 1929), fasc. 1: Textes, no. VIII and IX, and fasc. 2: Notes et tables, 14. Cf. also
Depuydt, Catalogue (see note 1), 348-349.



184 Alin Suciu

the codex was received by the Monastery of the Archangel Michael ex
dono from Apa Kosmas and the deacon Thoter.'®

The size of the leaves is 342 x 277 mm,"” with two columns of text
varying between 33 and 36 lines. The scribes have not employed demar-
cation for word divisions, except for a few punctuation marks. The su-
perlineation system does not conform to classic Sahidic orthography. The
scribes inserted short strokes and dots above certain letters or groups of
consonants. Like in other Sahidic documents copied in the Fayyum, the
function of the superlinear strokes is similar to the djinkim of later Bo-
hairic manuscripts.!® Usually, but not systematically, the strokes denote a
group of consonants or a syllabic vowel, both in the Coptic (e.g. OYOEIN,
€BOA, OBBIO, €20YN, TAWEOEIW), as well as in the Greek words (e.g.
ETMITIMA, €ZEXIA, BOHOOC)-

Codex B. Beside the copy in the Pierpont Morgan collection, the hom-
ily De Cruce et Latrone by Ps.-Theophilus of Alexandria is preserved in a
papyrus codex kept in the archive of the Egyptian Museum in Turin (call
number: Museo Egizio di Torino, cat. 63000, cod. 2). The manuscript
is almost complete, except for the last folio, which has disappeared. It
contains two works: a Coptic translation of the Acta Pilati (clavis coptica
0035)," followed by Ps.-Theophilus’ homily on the Cross and the Thief.
As with all the other Coptic papyri in Turin, the manuscript belonged
once to a monastery in Tin.?

In 1861, Tischendorf published in his Anecdota sacra et profana Amedeo
Peyron’s partial Latin translation of the sermon De Cruce et Latrone, pre-
ceded by a brief introduction.?! More than two decades later, Francesco

16 On this name, common in the Fayyum oasis, see Anne Boud’hors and Florence Calament,
“Un ensemble de stéles fayoumiques inédites: a propos de la stéle funéraire de Pantoleos
de Tout6n,” in Coptic Studies on the Threshold of a New Millennium: Proceedings of
the Seventh International Congress of Coptic Studies: Leiden, 27 August - 2 September
2000 (ed. M. Immerzeel et al.; Orientalia Lovaniensia Analecta 133; Leuven: Peeters,
2004), (447-475) 459.

17 Cf. Depuydt, Catalogue (see note 1), 345.

8 Cf. William H. Worrell, “Bohairic versus Sahidic Pointing,” Bulletin de la Societé d’Ar-
chéologie Copte 4 (1938): 91-95, Hans J. Polotsky, “Une question d’orthographe bohai-
rique,” Bulletin de la Societé d’Archéologie Copte 12 (1946-1947): 25-35; Hans Quecke,
Untersuchungen zum koptischen Stundengebet (Publications de I'Institut Orientaliste de
Louvain 3; Leuven: Peeters, 1970), 359-371. Cf. also Ugo Zanetti, “Le roman de Bakhéos
sur les trois jeunes saints de Babylone: Fragments coptes sahidiques,” in Philomathesta-
tos: Studies in Greek and Byzantine Texts (ed. B. Janssens et al.; Orientalia Lovaniensia
Analecta 137; Leuven: Peeters, 2004), (713-747) 724-725; Bentley Layton, “A Sahidic
Manuscript with Djinkim Points: The Sahidic Coptic Apophthegmata Patrum Aegyptio-
rum,” in Coptica-Gnostica-Manichaica (ed. L. Painchaud and P.-H. Poirier; Bibliothéque
Copte de Nag Hammadi, Section Etudes 7; Leuven: Peeters, 2006), 493-517.

¥ Edition: Acta Pilati (ed. J. K. Thilo, “Evangelium Nicodemi cum epistolis Pilati,” in idem,

Codex apocryphus Novi Testamenti 1 [Leipzig: Vogel, 1832], 487-802).

On the collection as a whole, cf. Tito Orlandi, “Les papyrus coptes du Musée Egyptien de

Turin,” Le Muséon 87 (1974): 115-127 and idem, “The Turin Coptic Papyri” (forthcom-

ing). I am grateful to Prof. Orlandi for sharing his article with me before publication.

2l L. FE Konstantin Tischendorf, Anecdota sacra et profana (Leipzig: Fries, 1861), 121-124.

20
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Rossi finally edited the Coptic text.?> Because of the numerous mistakes in
rendering, editing and translating the text, Robert Atkinson replied with a
critical article in which he proposed many improvements and ameliorations
to Rossi’s edition.?? Recently, Norman Russell translated from Italian the
homily of Ps-Theophilus for a popular Patristic series.>*

The famous library of the White Monastery, situated near Sohag in Upper
Egypt, possessed in its turn at least two copies of De Cruce et Latrone
(codices C and D below). Unfortunately, they survived only fragmentarily,
and the vestiges are scattered across several collections.

Codex C. Two folios which are kept in the Bibliotheque Nationale in
Paris (BNF Copte 1314, ff. 94-95) were announced for the first time in an
article by Marcel Richard.? In a paper offered at the Seventh International
Conference on Patristic Studies, held in Oxford in 1975,%¢ Tito Orlandi
codicologically connected these folios to BNF Copte 1313, ff. 40-41. Fi-
nally, Enzo Lucchesi added to this dismembered codex a fifth leaf (BNF
Copte 1315, f. 37) from the same work.?” In the current state of research,
we know the following remains of the codex in question, which might be
dated to the end of the 10th or the beginning of the 11th century:

Paris, BNF Copte 1313, f. 40 (pages 69-70)
Paris, BNF Copte 1314, f. 94 (pages 71-72)
Paris, BNF Copte 1314, f. 95 (pages 72-73, sc. 73-74)
Paris, BNF Copte 1313, f. 41 (pages 74-75, sc. 75-76)
Paris, BNF Copte 1315, f. 37 (pages 76-77, sc. 77-78)

22 Francesco Rossi, “Trascrizione di un codice Copto del Museo Egizio di Torino,” Memorie

della Reale Accademia delle Scienze di Torino 2,35 (1883): 64-83 (text), 84-90 (Italian

translation); reprinted in idem, I papiri copti del Museo Egizio di Torino 1 (Torino:

Loescher, 1887).

Robert Atkinson, “On Professor Rossi’s Publication of South-Coptic Texts,” Proceedings

of the Royal Irish Academy 3 (1893-1896): (24-99) 36-41.

24 Norman Russell, Theophilus of Alexandria (Early Church Fathers; London: Routledge,
2007), 63-70.

25 Marcel Richard, “Les écrits de Théophile d’Alexandrie,” Le Muséon 52 (1939): (33-50)
43. Richard refers in a footnote to Walter E. Crum, Der Papyruscodex saec. VI-VII der
Phillippsbibliothek in Cheltenham: Koptische theologische Schriften (Schriften der Wis-
senschaftlichen Gesellschaft in Strassburg 18; Strasbourg: Triibner, 1915), xvi (note 7),
but Crum does not make such an identification in that place. As Richard was not able
to read Coptic and he could not identify these leaves on his own, I suspect that, after
all, Crum was the one who told him privately about the existence of the fragments in
question; Richard, “Les écrits” (see above), 34 (note 7) mentions that he took benefit
from the personal help of Crum to write his article.

26 The volume was published only ten years later; see Tito Orlandi, “Theophilus of Al-

exandria in Coptic Literature,” in Studia Patristica: Papers Presented to the Seventh

International Conference on Patristic Studies, Oxford, 1975 (ed. E. A. Livingstone; TU

129; Berlin: Akademie Verlag, 1985), (100-104) 102.

Enzo Lucchesi, Répertoire des manuscrits coptes (sabidiques) publiés de la Bibliothéque

Nationale de Paris (Cahiers d’Orientalisme 1; Geneva: Cramer, 1981), 79.

23

27



186 Alin Suciu

Codex D. Three other White Monastery fragments of the Ps.-Theophilus
sermon are traceable to another codex. These fragments are:

Cairo, Coptic Museum no. 2694 (no page numbers, last folio of the 12th
quire)

Vienna, K 4856 (no page numbers)

Paris, BNF Copte 1315, f. 79 (no page numbers)

Except for Vienna K 4856, which was published without identification by
Hans Forster,?® the other two fragments are unedited. The paleographical
data suggests that the manuscript to which they originally belonged was
manufactured, like the previous one, in the 10th or 11th century.

A concordance of the four testimonies available thus far can be con-
veniently traced in the following synoptic table:

Codex A Codex B Codex C Codex D

f. 141r° Rossi p. 64-65 deficit deficit

f. 141ve Rossi p. 65-67 deficit Cairo 2694

f. 142r° Rossi p. 67-68 Paris 1313, f. 40 Vienna K 4856
f. 142v° Rossi p. 68-69 Paris 1314, f. 94 Paris 1318, f. 79
f. 143r° Rossi p. 69-71 Paris 1314, f. 95 idem

f. 143v° Rossi p. 71-72 idem deficit

f. 144r° Rossi p. 72-74 Paris 1313, f. 41 deficit

f. 144v° Rossi p. 74-75 Paris 1315, f. 37 deficit

f. 145r° Rossi p. 75-76 idem deficit

f. 145v° Rossi p. 76-77 deficit deficit

f. 146r° Rossi p. 77-79 deficit deficit

f. 146v° Rossi p. 79-80 deficit deficit

f. 147r° Rossi p. 80-81 deficit deficit

f. 147ve° Rossi p. 81-83 deficit deficit

f. 148r° deficit deficit deficit

Finally, a homily On the Apostles and the Thief on the Right is attributed
to Theophilus of Alexandria in Ethiopic,”” but the text does not corre-
spond to the Sahidic witnesses.*° It is, however, nevertheless important to
note that our homily is not the only text on the Good Thief ascribed to
Theophilus of Alexandria.

28 Hans Forster, “Kestés und Démas, die beiden Schicher am Kreuz — aus einer koptischen

Paraphrase der Acta Pilati,” ZAC 11 (2008): 405-420. The fragment has been identified
by me and Enzo Lucchesi, see Enzo Lucchesi, “Identification de P. Vindob. K 4856: A
propos de Démas et Kestas,” Orientalia 78 (2009): 421-422.
2 Stefan Strelcyn, Catalogue of Ethiopian Manuscripts in the British Library: Acquired
Since the Year 1877 (London: British Library, 1978), 170.
I owe this information to Dr. Getatchew Haile (St. John’s University), who kindly checked
for me the microfilm of the Ethiopic manuscript.
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Authorship

Theophilus, the twenty-third patriarch of Alexandria (385-412 C.E.), is
commemorated by the Coptic church on the 28th of Babeh (October 15).3!
His polemic against John Chrysostom during the first Origenist crisis,
which ultimately led to the exile and death of the latter, does not seem to
have left significant traces in Coptic literature. An imaginary reconciliation
between the two saints was operated later, as indicated by a text attributed
to Cyril of Alexandria, the nephew of Theophilus and his immediate suc-
cessor on the patriarchal see. Thus, according to Ps.-Cyril of Alexandria’s
De hora mortis (CPG 5275; clavis coptica 0097), Theophilus has repented
on his deathbed for the excommunication of John Chrysostom, after he
had a vision in which Epiphanius of Salamina appeared holding Golden
Mouth’s hand.®

However, even if Theophilus is indicated as the author of the sermon on
the Cross and the Thief, there are arguments that the text was composed
in Coptic, by an anonymous author who used the name of the Alexan-
drian patriarch in order to gain prestige for his writing and to praise the
memory of this highly esteemed personage.

The Coptic provenance of De Cruce et Latrone is suggested by the fact
that, throughout, the quotations from the Bible follow the same rendering
of words as in the Sahidic version. For example, in one place the homilist
records the name of the rich man from the Gospel of Luke 16:19-31 as
“Nineve”:

Verily in that hour he will make the earth to open its mouth and swallow
them in the abyss (x&os) and make them go down to the place of their brother
Nineve and also () of their other brothers who have been swallowed when
the earth opened its mouth: Dathan and Abiram and the sons of Korah, the
ones who rose up against Moses in the desert (¢pnpos).3

31 The Coptic liturgical calendar dedicates him a notice: René Basset, Le Synaxaire arabe
jacobite (rédaction copte) 1: Mois de tout et de Babeh (PO 1,3; Paris: Firmin-Didot,
1904), 345-347 [131]-[133]. See also the section concerning Theophilus in Basil Evetts,
Severus of AI’Ashmunein: History of the Patriarchs of the Coptic Church of Alexandria 2:
Peter I to Benjamin I, 661 (PO 1,4; Paris: Firmin-Didot, 1907), 425-430 [161]-[166].
Ps-Cyrill of Alexandria, De hora mortis (ed. E. Amélineau, Monuments pour servir i
Phistoire de PEgypte chrétienne aux IV¢ et V¢ siecles 1 [Mémoires Publiés par les Mem-
bres de la Mission Archéologique Francaise au Caire, Ministére de I’Instruction Publique
et des Beaux-Arts 4,1; Paris: Leroux, 1888], 188-190). Similar hagiographic passages,
in which Theophilus and John Chrysostom are reconciled, occur as well in some other
authors, see Socrates, Historia Ecclesiastica 7,7 (GCS N.F. 1 352,21-353,8 Hansen);
John Damascene, De imaginibus oratio 3 (PG 94:1409); George Kedrenos, Compendium
Historiarum (PG 121:625); Nikephoros Kallistos, Historia Ecclesiastica 13,4; 14,28,
quoted in Pierre Evieux and W. H. Burns, Cyrille d’Alexandrie: Lettres festales 1-6 (SC
372; Paris: Cerf, 1991), 27, 68.

3 MS595, ff. 144v0,61-145r,9.
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As already pointed out a long time ago by Louis-Théophile Lefort, it
is the Sahidic version of the New Testament that calls the rich man from
the parable of Lazarus “Nineve”:** OYPWOME AE PPMMAO ETTEYPAN
ME NINEYH.* In Greek, only the Bodmer Papyrus XIV (P7°) reads some-
thing similar: &vBpwos &¢ Tis fiv TAoUoios dvépaTt Neuns.’¢ Even though
Neves has been connected by some scholars®” with Nineve of the Sahidic
version, the latter form of the name had an illustrious tradition only in
Coptic homilies.?

Ps.-Theophilus and the Patristic Tradition

The language of the homily is impregnated with Biblical references, which
betray an author well-familiarized with the Christian scriptures. However,
beside a good knowledge of the Bible, the author of the sermon De Cruce
et Latrone shows awareness of certain Patristic literary topoi.

3 Louis T. Lefort, “Le nom du mauvais riche (Lc 16.19) et la tradition copte,” ZNW 37
(1939): 65-72.

3 Hans Quecke, Das Lukasevangelium saidisch: Text der Handschrift PPalau Rib. Inv.-Nr.
181, mit den Varianten der Handschrift M 569 (Papyrologica Castroctaviana 6; Barcelona:
Papyrologica Castroctaviana, 1977), 220.

36 Victor Martin and Rodolphe Kasser, Papyrus Bodmer XIV: Evangile de Luc chap. 3-24
(Vol. 1 of Papyrus Bodmer XIV-XV: Evangiles de Luc et Jean; Cologne: Bibliotheca
Bodmeriana, 1961), 119. See also page 26, where it is stated that “La différence entre
les deux noms propres” (i.e. Neves and Nineve) “peut provenir d’haplographie ou de
dittographie.”

37 See e.g. Henry J. Cadbury, “A Proper Name for Dives: Lexical Notes on Luke-Acts VI,”
Journal of Biblical Literature 81 (1962): 399-402, idem, “The Name for Dives,” Journal
of Biblical Literature 84 (1965): 73, Joseph A. Fitzmyer, “Papyrus Bodmer XIV: Some
Features of Our Oldest Text of Luke,” Catholic Biblical Quarterly 24 (1962): 170-179,
Kendrick Grobel, “...Whose Name was Neves,” New Testament Studies 10 (1964):
373-382, James R. Royse, Scribal Habits in Early Greek New Testament Papyri (New
Testament Tools, Studies and Documents 36; Leiden: Brill, 2008), 687-690.

3% To the list found in Lefort, “Mauvais riche” (see note 34), 68 one could add Ps.-
Chrysostom, De quattuor creaturis incorporeis 67 (CSCO 524, Scriptores Coptici 43,
45 Wansink; English translation by idem, CSCO 525, Scriptores Coptici 44, 46), and
Ps.-Shenoute, De moribus Christianis 36 (CSCO 206, Scriptores coptici 29, 54 Kuhn;
English translation by idem, CSCO 207, Scriptores coptici 30, 50). On the occurrence
of the name of the rich man in this sermon see also Enzo Lucchesi, “Un nouveau témoin
copte du Sermon sur la conduite chrétienne du Pseudo-Chenouté,” Orientalia Christiana
Periodica 66 (2000): (419-422) 421. Two acephalous manuscripts, mentioned by Lefort
as containing Nineve’s name, can be now attributed to the works of Shenoute. Thus,
Paris BN 1314 f. 154 belongs to codex MONB.ZM, whereas Vienna K 9295 was part
of codex MONB.DU. The text of the Vienna leaf is paralleled in another codex kept in
the French Institute in Cairo. The Coptic text of the Cairo manuscript was published
by Emile Chassinat, La quatriéme livre des entretiens et épitres de Shenouti (Mémoires
de I'Institut Frangais d’Archéologie Orientale 23; Cairo: Institut Frangais d’Archéologie
Orientale, 1911), 153-209, esp. 158; translated into English by David Brakke, “Shenute:
On Cleaving to Profitable Things,” Orientalia Lovaniensia Periodica 20 (1989): (115-
141) 121-122 (and note 16).
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The Sabek-Cross

One interesting example is the typological interpretation of the Sabek tree
from the book of Genesis, as the Cross of Christ:

Summon with me the God-lover, the Logos (Aéyos)-lover and the one who is
with the angels (&yyeAos), this being Abraham, God’s friend. Let him come
and teach us concerning the type (TUos) of this tree, Sabek, that has caught
the ram in it. For (yép) the interpretation (épunveia) of Sabek is “the resting
place of the Savior,” this being the wood of the Cross (cTaupds) on which the
lamb of God has mounted in a great splendor (Aaupds) in order to fulfill
the oikonomia (oikovopia) full of salvation. He reposed on it like a man
that has come from the field where he worked, he threw himself upon the
bed and rested from his toil. This is how the Savior (cwTrp) has proceeded
when he rested on his bed, this being the Cross (ctaupés) of truth.?

The main Biblical passage alluded to in this place is Gen 22:13, which
says, according to the LXX version, that the ram sacrificed by Abraham
in place of Isaac has caught his horns in a “Sabek” plant:

kad &vaPAéyas APpoou Tols dpbaipois alTol €idev, Kai iSou Kp1ds €15 KaTex duevos
&v QUT® oaPexk TV kepdTwv' Kal éopeubn APpaap kai EAaPev TOV Kp1dV Kol
A&viveykev aUTOv gls OAokapTTwoty &vTl loaax TolU viol alTol.

According to the early Christian typological exegesis, there is a corre-
spondence between certain figures and episodes of the Hebrew scriptures
and those of the New Testament. One of the characters which prefigured
Jesus was Isaac, whose binding and sacrifice, even if unfulfilled, were
interpreted by some Patristic authors as representations of Christ’s death
on the Cross.* Interestingly enough, it was not only Isaac that announced
in a symbolic way the Passion of Christ, but also the ram which appeared
miraculously to Abraham and spared the life of his son. In this peculiar
exegesis, putév would represent the wood on which Jesus will be crucified,
while capéx is the name of the Cross. If Christ is known as the lamb, he
can also be represented by a ram, which, being caught by his horns on
the Sabek tree with the forelegs remote and stretched, reminds one of the
Savior suspended on the Cross.

In his Adversus Iudaeos (CPL 33), Tertullian thought that he had found
in Gen 22:13 a reference to the crown of thorns that Jesus wore:

¥ MS59S5, ff. 145r°,34-146v°,3.

40 The seminal study on this topic remains that of Jean Daniélou, “La typologie du sacrifice
d’Isaac,” in idem, ‘Sacramentum futuri’: Etudes sur les origines de la typologie biblique
(Etudes de Théologie Historique; Paris: Beauchesne, 1950), 97-111; for an extensive
list of the occurrences of this literary topos in Patristic literature cf. Isabel Speyart van
Woerden, “The Iconography of the Sacrifice of Abraham,” VigChr 15 (1961): (214-255)
251-253.
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Sed quoniam haec fuerant sacramenta quae temporibus Christi perficienda
servabantur, et Isaac cum ligno servatus est ariete oblato in vepre cornibus
haerente et Christus suis temporibus lignum humeris suis portavit inhaerens
cornibus crucis corona spinea capiti eius circumdata.*!

A well-known passage, misattributed for a long time to Melito of Sardes
but which belongs in fact to Eusebius of Emesa, is paradigmatic for the
early Christian understanding of Gen 22:13 as a festimonium concerning
Jesus’ sacrificial death:

To Kateyduevos Tédv kepatewv, 6 2Upos kai 6 ‘EPpaios “kpepdpevds” gnotv
<...> QS OAPETTEPOV TUTTOUVTA TOV 0TaUPSY. AN Kai TO Kp1os ToUTo dKpiPol
oU yap eimrev duvds, véos s 6 loadk, &AAK kpids, ws & kUplos TEAELos. “QoTrep
8¢ puTOV oaBék, TouTéoTv “a@éoews”, ékdAeosv TOV &ylov oTaupdv, oUTw
kol 6 leCekinA, &v TG Téhel, USwp Gpéoews ékdAeoey TO ékTutolv TO &ylov
BamrTioua. Avo oUv é0Tl T& &Pectv GPaPTIGOV Xapilopevar Tabos i XpioTov
kai P&mrriope.*?

From the 4th century onwards, the typological interpretation of the Sa-
bek tree became a stereotype or a school tradition transmitted from one
author to another. One can find it, for example, in the pseudo-Athanasian
Quaestiones in scripturam sacram (CPG 2260), which similarly says that
duTdv SaPix 6 Tipds toTi oTaupds.® In the Vita Pachomii Graeca Prima
(BHG 1396), it is stated that Pachomius used to interpret the scriptures
for the monks. One difficult passage was Gen 22:13, in which Pachomius
saw a reference to the Cross:

TMepi 8¢ ToU oTaupol, 6 Kplds O KATEXOUEVOS TV KEPATWY &V QUTEH oaPtk
EUAwW BvT1 kad eis GAok&pTrwaoty dveveyBeis &vTl loadk, ikavdds pdAloTa "ABpadp
AéyovTos Trepl auToU 611 “Qpbn Kupios év 16 d¢el,” onpaivewy Tov oTaupdy
TOoU povoyevols uiol ToU Oeol.*

41

42

43

44

Tertullian, Adversus Iudaeos 13,21 (FC 75, 288 Hauses). Tertullian’s metaphor is discussed
by Daniélou, Sacramentum futuri (see note 40), 108, who gives also the reference to a
similar theme in Augustine, De Civitate Dei 16,38 (CChr.SL 48, 543,1-545,71 Dombart/
Kalb).

The text is taken from the Greek Catena in Genesim 1277 (ed. E. Petit, La Chaine sur
la Genese: Edition integrale 3: Chapitres 12 & 28 [Traditio Exegetica Graeca 3; Leuven:
Peeters, 1995], 236). The riddle of the authorship of the fragment was partially solved by
Giovanni Mercati, “A quale tempo risale ‘il Siro’ dei commentatori greci della Bibbia,”
Biblica 26 (1945): 1-11, and finally illuminated by R. Bas ter Haar Romeny, “‘Quis sit
6 SUpos’ Revisited,” in Origen’s Hexapla and Fragments (ed. A. G. Salvesen; Texte und
Studien zum Antiken Judentum 58; Tiibingen: Mohr Siebeck, 1998), 360-398. Cf. also
idem, A Syrian in Greek Dress: The Use of Greek, Hebrew, and Syriac Biblical Texts
in Eusebius of Emesa’s Commentary on Genesis (Traditio Exegetica Graeca 6; Leuven:
Peeters, 1997), 326-331.

Ps.-Athanasius, Quaestiones in scripturam sacram, Interpretationes in Vetus Testamentum
66 (PG 28:740c).

Vita Pachomii Graeca Prima 56 (ed. F. Halkin, Sancti Pachomii Vitae Graecae [Sub-
sidia Hagiographica 19; Bruxelles: Société des Bollandistes, 1932], 38,16-20). A French
translation is available in André J. Festugiére, La premiere vie grecque de Saint Pachéme
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A similar interpretation of Gen 22:13 appears as well in certain Coptic
sources. In an anonymous Life of John Chrysostom (clavis coptica 0632),
preserved in Sahidic and Ethiopic,” God addresses Abraham with the
words: “Behold, a lamb (ecooy) which is not born (ATMICE) from a
mother, is caught in a Sabek tree.”*® A few lines later, the author under-
lines the supernatural condition of this lamb, which is “unborn” (aTMI-
ce) and bigger than any other lamb.*” The “unborn lamb” is not only a
Christological title, but, at the same time, reminds of a debate concerning
the ontological status of the ram caught in the Sabek tree: was it part
of Abraham’s flock and transferred later on the mountain by God to be
sacrificed or did it perhaps appear miraculously in that very moment, as
the Life of Chrysostom seems to suggest?*s

Amphilochius of Iconium’s sermon On Abrabam (CPG 3240; clavis
coptica 0016), whose Greek original is lost but which survived in a Bo-
hairic translation,* contains in its turn most of the clichés usually applied
by early Christian authors to Gen 22:13:

(vol. 4,2 of Les moines d’Orient; Paris: Cerf, 1965), 189; for English, see Apostolos N.
Athanassakis, trans., Birger A. Pearson, ed., The Life of Pachomius: Vita Prima Graeca
(Texts and Translations 7; Missoula: Scholars Press, 1975), 84-85.

#  The fragment that contains the reference to Gen 22:13 was published by Noél Giron,
Légendes coptes: Fragments inédits (Paris: Geuthner, 1907), 25-29; see also his comments
on the Sabek tree, on pages 10-11. The text was reedited, translated into German and
supplemented with other folios by Oskar von Lemm, Kleine Koptische Studien 1-58
(Subsidia Byzantina 10; Leipzig: Zentralantiquariat der DDR, 1972), 483-516. Tito
Orlandi identified additional material belonging to this vita, editing the whole in Vita
Joannis Chrysostomi (ed. A. Campagnano, A. Maresca and T. Orlandi, Quattro omelie
copte: Vita di Giovanni Crisostomo, Encomi di 24 Vegliardi [ps. Proclo e anonimo],
encomio di Michele Arcangelo di Eustazio di Tracia [Testi e Documenti per lo Studio
dell’Antichita 60; Milano: Cisalpino-Goliardica, 1977], 11-44). Review of the dossier by
Paul Devos, “De Jean Chrysostome a Jean de Lycopolis: Chrysostome et Chalkedon,”
Analecta Bollandiana 96 (1978): 389-403. Delio V. Proverbio, “Chrysostomus adversus
Chalkedon: Note supplémentaire sur le codex FB du Monasteére Blanc a la lumiére du
manuscrit éthiopien Comboniano H3,” Orientalia 63 (1994): 57-67, announced the ex-
istence of an Ethiopic translation based on a lost, or not yet identified, Arabic version.

4 Vita Joannis Chrysostomi (28 C./M./0.).

47 Vita Joannis Chrysostomi (28 C./M./0O.).

4 In the 9th century, the Syriac author Isho‘dad of Merv offered a good survey of the

ancient opinions on this problem: Isho’dad of Merv, In Genesim (CSCO 156, Scriptores

Syri 75, 189 van den Eynde).

This sermon is preserved in a single manuscript from Saint Macarius Monastery: Vat.

Copt. 61, ff. 194r°-209v° (10th century); description in Adolphe Hebbelynck, “Inventaire

sommaire des manuscrits coptes de la Bibliotheque Vaticane,” in Miscellanea Francesco

Ehrle: Scritti di storia e paleografia 5: Biblioteca ed archivio Vaticano: Biblioteche

diverse (Studi e Testi 41; Rome: Biblioteca Apostolica Vaticana, 1924), (35-82) 44,

and Adolphe Hebbelynck and Arnold van Lantschoot, Codices coptici Vaticani (vol.

1 of Codices coptici Vaticani Barberiniani Borgiani Rossiani; Bibliothecae Apostolicae

Vaticanae codices manu scripti recensiti; Rome: Biblioteca Apostolica Vaticana, 1937),

428-429. A German translation made by Adolf Jacoby is available in Gerhard Ficker,

Amphilochiana 1 (Leipzig: Barth, 1906), 286-306. The Bohairic text of Amphilochius

of Iconium, Oratio de Abraham patriarcha was edited for the first time by Lucas van

Rompay in Cornelis Datema, Amphilochii Iconiensis Opera: Orationes, pluraque alia

49
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(f. 198v°) at once, he (i.e. Abraham) looked behind him, as the scripture says,
(and) he saw a sheep (€CwoY), which was caught by its horns (€Yamazi
MMO4 bENNEYTAT) . . . Unintentionally the just man gave a look with
his eyes and he saw a sheep that the Lord has sent, a sheep which was not
lost, nor grazing, as it is written, but ensnared by its horns on the Sabek
tree (MIQWHN X€ CABEK).”

(f. 199v°) When the just man saw the sheep, held back by its horns, he
thought at the hands of the Lord, (and) he said: “Hands that are stretched
are to be bound on the Cross in the way of this sheep on this Sabek tree.”
For the interpretation (0YO2€M) of “Sabek” is: the remission (TTX®W €BOA),
and (as for) the Cross, its interpretation is: the remission of the race of men
(TTXW €BOA MTITENOC NNIPWMI).S!

It is quite likely that, in the second passage quoted from Amphilochius’
sermon, the Coptic translator translated the Greek &peois by x@w €BOA,
“remission.” The same interpretation of the word “Sabek” occurs in a
late Coptic manuscript (dated 1393 C.E.) which was edited by Adolph
Hebbelynck under the title “Les mystéres des lettres grecques.”? In the
second part of this work, the author offers a mystical explanation of the
last eight letters of the Greek alphabet, which would form the “mystery
of Christ and the Church.” Commenting upon the hidden meaning of the
letter tau, he states that “in its turn, the ram which Abraham sacrificed,
being entangled by its horns in the tree called Sabek, is another figure
(TUTos) of the Cross of Christ. For we interpret (¢punvedcfan) ‘Sabek’ as
‘the remission’ and ‘the truth’ (MKW €BOA MNTME).”%

53

quae supersunt, nonnulla etiam spuria (CChr.SG 3; Turnhout: Brepols, 1978), 271-307,
who joined to it an English translation.

Amphilochius of Iconium, Oratio de Abraham Patriarcha (298-299 v. R. with a transla-
tion by idem).

Amphilochius of Iconium, Oratio de Abraham Patriarcha (302-303 v. R. with a transla-
tion by idem).

Mysterium sive Thesaurus litterarum graecarum (ed. A. Hebbelynck, “Les mystéres
des lettres grecques d’aprés un manuscrit copte-arabe de la Bibliothéque Bodléienne
d’Oxford,” Le Muséon 19 [1900]: 5-36, 105-136, 269-300; Le Muséon 20 [1901]:
5-33, 369-414; reprinted in a single volume as idem, Les mysteres des lettres grecques
d’aprés un manuscrit copte-arabe de la bibliothéque Bodléienne d’Oxfort: texte copte,
traduction, notes [Leuven: Istas, 1902]). Hebbelynck presented the manuscript in idem,
“Une page d’un manuscrit copte intitulé ‘Les mystéres des lettres grecques’ (description
cosmologique),” in Mélanges Charles de Harlez (Leiden: Brill, 1896), 127-132; see also
Emile Galtier, “Sur les mystéres des lettres grecques,” Bulletin de Ulnstitut francais
d’archéologie orientale 2 (1902): 139-162. The original Greek version of this curious
text has been published recently by Cordula Bandt, Der Traktat “Vom Mysterium der
Buchstaben”: kritischer Text mit Einfiihrung, Ubersetzung und Anmerkungen (TU 162,
Berlin: de Gruyter, 2007), where the Coptic version is partly reedited; cf. also Jean Rey-
nard, “Le Mystére des lettres grecques: Un inédit a paraitre aux Sources Chrétiennes,” in
Studia Patristica: Papers presented at the Fifteenth International Conference on Patristic
Studies held in Oxford 2007 (ed. J. R. Baun et al.; Leuven: Peeters, 2010), 277-282.
Hereafter I shall quote from the edition of the Sahidic text published by Hebbelynck in
Le Muséon.

Mysterium sive Thesaurus litterarum graecarum (Le Muséon 20, 11 H.).
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The translation of “Sabek” as “remission” is widespread. Thus, the
Greek Catenae in Genesim link together several related passages taken
from Patristic authors.>* Besides the occurrences available in the catenae,
many other instances can be quoted. For example, Alexander of Cyprus
relates in his Inventio Crucis (CPG 7398) to SoPtk, & tpunveteTton doeots.*
Severus of Antioch employs the same meaning in the 41st cathedral homily:
“the plant of Sabek is the holy Cross, because it is the wood of remission
and of forgiveness.”>¢

However, this is not what we find in Ps.-Theophilus’ De Cruce et La-
trone, because its author interprets the word “Sabek” as “the resting-place
of the Savior.”¥” This meaning is based (from that author’s perspective)
on a symbolical understanding of the Cross, which is seen as Christ’s
resting-place:

He (i.e. Christ) reposed on it (i.e. on the Cross) like a man that has come
from the field where he worked, he threw himself upon the bed and rested
from his toil. This is how the Savior (cwTrp) has done when he rested on
his bed, this being the Cross (cTowpds) of truth.’®

Although the interpretation of Sabek as “the resting-place of the Savior”
does not seem to be recorded elsewhere, the image of the Christ resting
himself on the Cross is known from other Coptic sources. One can find
it, for example, in Ps.-Cyril of Jerusalem’s homily I Crucem (CPG 3602;
clavis coptica 0120):

The holy and glorious wood that becomes the dwelling-place of God (TMa
NOYW2 MTINOYTE). The wood of the holy Cross that becomes the resting-
place of God (TMA NMTON MTINOYTE) in the humiliation that he suffered
for us. The wood of the Cross which becomes the resting-place of God
(TMA NMTON MTINOYTE) by the fact that he bends his head on it and
gives his spirit.”’

% Catenae in Genesim 1270-1278 (ad Gen 22:13) (231-237 P.); Catena Sinaitica G186-
G189 (ad Gen 22:13) (CChr.SG 2 179-184 Petit). Cf. also Haar Romeny, A Syrian in
Greek Dress (see note 42), 326-331.

55 Alexander of Cyprus, Inventio Crucis (PG 87,3:4024c). The Greek text was republished
with an Italian translation by Pio Carmelo Pennacchini, Discorso storico dell’ Invenzione
della Croce del monaco Alessandro (Grottaferrata: Tipografia Italo-Orientale °S. Nilo’,
1913), 15.

%6 Severus of Antioch, Homiliae cathedrales 41 (PO 36, 26 Briére/ Graffin). The Catenae
in Genesim 1276 (235 P.) contain the same passage in Greek.

57 The reading of M595, TMA NMTON MTedCwTE, “the resting-place of his salvation”
does not make sense in this context. The Turin copy of the sermon has TMA NMTON
MTTPEdCWTE, “the resting-place of the Savior,” which must be the correct reading.

8 MS9S, ff. 145r°,57-145v°,3.

Ps.-Cyrill of Jerusalem, In Crucem 20 (ed. Campagnano, Omelie copte [see note 9],

90,2-5). Ps.-Cyril of Jerusalem’s homily on the Cross is preserved in several Sahidic

manuscripts as well as in Arabic, see Enzo Lucchesi, “L’homélie copte de Cyrille de

Jérusalem en I’honneur de la Sainte Croix: Nouveaux apports,” Analecta Bollandiana

98 (1980): 83-84, Alin Suciu, “Borgian Coptic Manuscripts” (see note 6), 314-316.
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Similarly, in an anonymous Coptic hymn, Christ sings to the Cross and
calls it “my resting-place from the beginning, I came on the earth (and)
I carried you.”®?

The Anaphora of the Cross

Ps.-Theophilus’ De Cruce et Latrone incorporates several anaphoras. One
of them (MS595, ff. 146v°,8-147r°,40) comprises an extensive Laus Cru-
cis, which is an assembly of epithets and appellations for the Cross. The
catalogue of qualities and virtues of the Cross must be connected with a
similar composition from Ps.-Chrysostom’s In venerabilem crucem sermo
(CPG 4525).5" This text had a wide diffusion, as testified by the numer-
ous translations preserved in Latin,®* Syriac,®® Old Nubian,** Arabic,*
Ethiopic,® Slavonic,’” and Armenian.®

€  Hermann Junker, Koptische Poesie des 10. Jabrhunderts 2: Text und Ubersetzung (Berlin:
Karl Curtius Verlag, 1911), 174.

¢l Ps.-Chrysostom, In venerabilem crucem sermo (PG 50:815-820).

2 André Wilmart, “La collection des 38 homélies latines de Saint Jean Chrysostome,” JThS

19 (1918): (305-327) 315; Berthold Altaner, “Beitrdge zur Geschichte der altlateinischen

Ubersetzungen von Viterschriften,” Historisches Jahrbuch 61 (1941): 208-226.

Gerald M. Browne, “Ps.-Chrysostom, In venerabilem crucem sermo: The Syriac Version,”

Le Muséon 99 (1986): 39-59; idem, “Ps.-Chrysostom, In venerabilem crucem sermo: The

Greek Vorlage of the Syriac Version,” Le Muséon 103 (1990): 125-139.

¢ Gerald M. Browne, Chrysostomus Nubianus: An Old Nubian Version of Ps.-Chrysostom,
In venerabilem crucem sermo (Papyrologica Castroctaviana 10; Roma: Papyrologica Cas-
troctaviana, 1984). The pseudo-Chrysostomic litany of the Cross is attached at the end
of a revelation discourse of Jesus, known as the Stauros-Text, in another Old Nubian
codex, see Francis L. Griffith, The Nubian Texts of the Christian Period (Abhandlungen
der PreufSischen Akademie der Wissenschaften, Philosophisch-historische Klasse 1913,8;
Berlin: Verlag der Koniglich Akademie der Wissenschaften, 1913), 41-53, and Gerald M.
Browne, “Griffith’s Stauros-Text,” Studia Papyrologica 22 (1983): 75-119. The revelation
discourse that opens the Old Nubian Stauros-Text is preserved also in Coptic, but this
version replaces the pseudo-Chrysostomic piece with another hymn dedicated to the Cross;
see the edition by Péter Hubai, A Megudlté a keresztrdl: Kopt apokrifek Niibidbdl (A Kasr
El-Wizz kddex) (Cahiers Patristiques, Textes Coptes; Budapest: Szent Istvan Térsulat, 2006),
and now idem, Koptische Apokryphen aus Nubien: Der Kasr El-Wizz Kodex (trans. A.
Balog; TU 163; Berlin: De Gruyter, 2009). Interestingly enough, an expanded version of
the hymn which occurs in the Stauros-text appears as well at the end of P. Berol. 22220,
i.e. the so-called Gospel of the Savior (ed. C. W. Hedrick and P. A. Mirecki, Gospel of
the Savior: A New Ancient Gospel [California Classical Library; Santa Rosa: Polebridge,
1999]). On the identity between P. Berol. 22220 and the Strasbourg Coptic Gospel, see
Stephen Emmel, “Unbekanntes Berliner Evangelium = The Strasbourg Coptic Gospel:
Prolegomena to a New Edition of the Strasbourg Fragments,” in For the Children, Perfect
Instruction (ed. H.-G. Bethge et al.; NHMS 54; Leiden: Brill, 2002), 353-374.

¢ Cf. CPG: Supplementum, 293.

The Ethiopic translation is not mentioned in the clavis graeca, but see now Delio V.

Proverbio, La recensione etiopica dell’omelia pseudocrisostomica De ficu exarata ed il

suo tréfonds orientale (Athiopistische Forschungen 50; Wiesbaden: Harrassowitz, 1998),

75, 90, 96. Cf. also W. Witakowski, “John Chrysostom,” Encyclopaedia Aethiopica 3

(Wiesbaden: Harrassowitz, 2007): (293-295) 294.

¢ Cf. CPG 2, 548 and CPG: Supplementum, 293.

8 Cf. CPG 2, 548.
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A survey of the two litanies of the Cross reveals their similar content
and favors the hypothesis that Ps.-Theophilus borrowed the hymnic ma-
terial either directly from In venerabilem crucem sermo, or through an
unidentified intermediary.

Ps-Theophilus Ps-Chrysostom

The Cross purifies (kaBapigev) the man that

pursues the energies (2vépyeia) cast forth from it.

The Cross is the holy mystery (pvotnpiov) etc.

The Cross is the consolation of those who are  SToupds dmnATicuéveov EATris
in distress (AUTn) because of their sins.

The Cross is the straight way, not leading astray Ztoupds mremAcvnuéveov 68os
those who walk on it when they are estranged.

The Cross is the high tower (mUpyos) which

receives those who are running to it.

The Cross is the ladder which raises
the man to the sky.

The Cross is the garment which the Staupds XpioTiowdw EATris
Christians are wearing.

The Cross is the helper (Bon8és) of the STaupds eV Twv Trapapubic
poor and the help (ponfeix) for those STaupds ATnATIIoREVEOY EATTIS

who are distressed.

The Cross is the one who has destroyed ZTaupds ‘loudaiwv okdvBaiov
the temple of the Jews,

opened the Church and crowned STaupds vaddy kaBaipeots
(oTepavolv) it.

The Cross destroyed the demons (Scapdvios) STaupds TPOTTaIoV KaTd Sapdvwy
(and) cast them away in fear.

The Cross is the stability of the ships ZTaupds TAESVTWY KUBEPVHTNS
that are sailing in beauty.

The Cross is the establishment of the priests SToupds fepéwv xapd
that are in the house of God with wisdom.

The Cross is the immutable judge (xpi1ns) STaupds ATTOCTOAWY KATAY YEAUX
of the apostles

The Cross is the lamp (Auyvia) of gold whose
holy flame is shining (Aaumreew).

The Cross is the father of the orphans SZTaupds TaThp dpPavidy
(dppawds), taking care of them.

The Cross is the judge (kpitrs) of the widows — STaupds TpooTdTns xnedv

(xfpa), wiping out the tears from their eyes.
The Cross is the consolation of the wanderers.

The Cross is the companion of those who ZToupds povaldvTtwy Eoknols
are in the desert.
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Ps-Theophilus Ps-Chrysostom

The Cross is the ornament (kéopnois) of the
holy altars (BuciacThpiov).

The Cross is the sweetness of those
who were bitter.

The Cross is the help (Bonfeiv) of the man in
the moment of his necessity (&véykn), when he
goes out from the body.

The Cross is the governor (S101knTns) of
the compassionates.

The Cross is the administrator (oikovépos)
of those who have put their care in it.

The Cross is the chastity (&yveia) STaupds Tapbévwy cwepocUvn
of the virgins (mrop6évos).

The Cross is the fortified wall. ZToUpds TTOAEUOUPEVOV TETYOS
The Cross is the physician who cures ZTaupds vooouvTwy taTpds

(Beparrevev) every sickness.

As can be seen in the synoptic table above, the Coptic author does not
follow the arrangement of the text in Ps.-Chrysostom, and often expands
the description of the Cross’ qualities. However, even though these parallels
concur in showing that the anaphora of the Cross from Ps.-Theophilus
reworks the material found in Ps.-Chrysostom’s In venerabilem crucem
sermo, they suffice to confirm the literary connection between the two
pieces.

The Old Nubian, Arabic and Ethiopic versions of In venerabilem crucem
sermo suggest perhaps the existence of a lost, or not yet identified, Coptic
intermediary, which might have served as a source for Ps.-Theophilus’
litany of the Cross.

The survival of other similar liturgical hymns of the Cross in Ethiopic
might indicate that they come from Coptic via Arabic.®” Moreover, por-
tions of the pseudo-Chrysostomic litany of the Cross occur in certain
Coptic liturgical books, which seems to indicate that such hymns were
relatively widespread in Egypt. For example, a Coptic manuscript from
Leiden (Rijksmuseum MS Insinger 92), which contains various liturgical
hymns, offers an analogous litany:

¢ See the similar Ethiopic hymns of the Cross in Sylvain Grébaut, “Litanies de la Croix,”

Aethiopica 4 (1935): 187-190; Déborah Lifchitz, ed., Textes éthiopiens magico-religieux
(Travaux et Mémoires de I'Institut d’Ethnologie 38; Paris: Institut d’éthnologie, 1940).
On the general tenure of these Ethiopic texts, see Bogdan Burtea, “Hasurd misqal,”
Encyclopaedia Aethiopica 2 (Wiesbaden: Harrassowitz Verlag, 2005): 1045-1046.
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Insinger 92 Ps.-Chrysostom

The Cross is the foundation of the Church, Staupds ExkAncias Bepéios

The Cross is the altar,

The Cross is the baptism,

The Cross is the holy temple,

The Cross is the proclamation of the apostles,ZTaupds &mooTéAwy KaTdyyeAua

The Cross is the boast of the martyrs, STaupds LOPTUPWY KUY MU
The Cross is the joy of the priests, STaupds tepéov yapd

The Cross is the holy seal,

The Cross is the holy resurrection, ZTaupds vekpddv dvdoTaols

The Cross is the one who made the water
sweet through Moses (and) the people drank,
The Cross filled the water with sweetness
through Bachios™ and the people drank.”

A similar sequence is to be found in a Greco-Coptic liturgical manuscript
from the White Monastery:

BL Or. 35804, f. 127? Ps.-Chrysostom
The Cross is the boast of the apostles. ZToupds ATOCTOAWY KXTXY YEAUX
The Cross is the foundation of the Church. Ztawpds "ExkAncics Bepéios

It is still unclear whether the pseudo-Chrysostomic piece directly influ-
enced De Cruce et Latrone or only through an intermediary. Whatever
the truth may be, the encounter of John Chrysostom and Theophilus of
Alexandria, this time in the peaceful context of literary history, is not
without a sense of irony.

The present edition collates all available testimonies of Ps.-Theophilus’
homily De Cruce et Latrone. The base manuscript is Pierpont Morgan
M595, ff. 141r°-148r° (codex A) whereas the critical apparatus records
variae lectiones in codices B, C, D, except the minor orthographical varia-
tions.

70 This refers to an episode described in Ps.-Cyril of Jerusalem, Iz Crucem 14-29 (85,20-95,24
C.): Bachios, a monk from Ascalon, has a polemic with a certain Isaac the Samaritan,
which ends with the conversion of the latter to Christianity. Bachios performs a miracle
by the power of the Cross, making drinkable the infected water of the pool from Gabaon
so that the crowd gathered there “found it sweet like honey.” Isaac is persuaded by this
miracle and converts to Christianity. The story of Isaac the Samaritan is mentioned in
another hymn of the Cross, see Gabriele Giamberardini, “La Croce e il Crocifisso presso
i Copti,” in Studia Orientalia Christiana: Collectanea 7 (1962): (45-100) 63 [19]; De
Lacy E. O’Leary, ed., The Difnar (Antiphonarium) of the Coptic Church (First Four
Months) from the Ms. in the John Rylands Library, Manchester: with Fragments of a
Difnar recently Discovered at the Der Abu Makar in the Wadi n-Natrun (London: Luzac
& Co., 1926), 16.

71 Willem Pleyte and Pieter A. A. Boeser, Manuscrits coptes du Musée d’antiquités des

Pays-Bas a Leide (Leiden: Brill, 1897), 433-434.

The old call number of the fragment, before the current foliation of the British Library

Coptic manuscripts, used to be Or. 3580A (15). Description in Walter E. Crum, Catalogue

of the Coptic Manuscripts in the British Museum (London: British Museum, 1905), 47

(= no. 158).

72
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Abb. Codex B. Turin,
Museo Egizio Cat.
63000, cod. 2, page 84.
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Pierpont Morgan MS59S, ff. 141r>-148r°

OYEZHIFECIC NTE
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TTAPXHETTICKOTIOC
NPAKOTE: €ad4
TAYOC €TBE TMECPOC
MNTTAHCTHC: 2N
OYEIPHNH NTET
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ATIPH NTAIKAI
OCYNH OYWN2
€EBOA 2NNEMMA N
Wa: EYPOYOEIN
ENETZMTTKAKE
MNOAIBC ETIMOY
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MNTEPO- ANEY
XAXE THPOY OB
BIO 2ATTECHT N
NEYOYEPHTE:
ATTECTNOYBE
OWW EBOA 2IXN
XOYPH MTTOYXATl
A4WXN MTTEC
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35

40
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65

ATICAEIN ETOYAMB
€1 WAPON MN
NEUTTAZPE NWN2
OYON NIM €T

MAK2: AYXI TTA2PE
NXINXH: ATEY
$GPOCYNH MTICW

NT THP4 OY®

N2 €EBOA XE CEPAWE
NMMad4d:- NO€E

FAP NOYTTOAIC €PE
OYPPO NXAXE KW
TE EPOC NYOPBC €
20YN: TOTE Wa
PENETNZHTC TH
POY WWTIE 2NOY
OBBIO- EY2EX.2WX
EYAHTIEI EYA®A
20M- 20TAN A€ €9
WANCWTM NOI
TIPPO €TO NE3OYClA
€EPOC ETNOG NTOA
MHPIA NOE NTad4
TOAOMA MMOC €
2WTB NNEYMH
HWE:- TOTE Wad
CWOY2 €20YN M
TEIMHHWE TH

P4- MNNEYCKEYH
MTTOAEMIKON:
TTEYMHH

WE NTEPEY
TCABOOY €T
CINTTOAYME|I MN
NEYXAXE: WAd

201

chr

2 ama] mzarioc B Il 4 NPAKOTE] om. B Il 6-8 2NOYEIPHNH usque ad 2aMHN] om. B Il 13
€4POYOEIN] A4POYOEIN B Il 14 ENETZMTIKAKE] ENETWOOTT 2MTIKAKE B Il 16 0AIBC €T~
MOY] ©aIBEC MTIMOY B Il 17-18 NTETOPHTTE] NTEGPHTTE B Il 21-22 2ATTECHT NNEYOYEPHTE]
2ANEYOYPHTE Bl 25 X0YPH] wHYE B Il 26-27 MTTECTBWWN] NOITTECTBWWN B Il 31 2NNEMMA]
2MTIMA B Il 32 post NEOHPION add. THPOY B Il 34 NKaKe] om. B Il 39-40 AYXI TTAZPE NXINXH]
X1 TTA2PE NHTN NXINXH B |l 42-44 OYWN2 usque ad NMMad] TTWPWA) EBOA MAPENETAHTIEI
THPOY PAWE NMMAd4 B Il 46-47 KwT€] NakwTe B Il 50-51 2NOYOBBIO] OYNOG NeMko B Il 53
A€] om. BlI55€T0] €40 B Il 56-57 NTOAMHPIA] NTOAMHCIC B |l 57-58 NTA4TOAOMA MMOC]
NTA4TOAMA NZ2HTC B Il 63-64 MNNEYCKEYH MTTOAEMIKON] N4TPEYCOTE NNEYCOTBEY
MITOAEMIKON B Il 65-66 post TEAMHHWE add. A€ B Il 67-69 ETCINTTOAYMEI MNNEYXAXE]

ETOINPTTOAEMOC MNNEYXAXE B |l
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CTTA
MOOWE 2ATEYZ2€E- NCW®4- MTTOP
2NOYPAWE €4 NIA- MMNTCAN
COOYN XE 4NACW KOTC-MNNETEINE
T NNEYXAXE NNaT NTMINE-

5 2NOYNOG NGOM 40 NAT NE NGOPOC NTAT
Tal 20004 TE 6€ M AIABOAOC OWPC
TENXOEIC IC TTEXC NNPWME NZ2HTOY
NTEPEUNAY €T WANTEYCOPMOY
XAXE NTMNTPW N4dXOOPOY EBOA:

10 ME THPC: €TE Tal 45 AYEIC 20049 TE
TE TTAIABOAOC NOY NTNNAY XE€
A4WPY €20YN NTOI EPETTEXC TTENPPO
KOYMENH THPC TTOAYMEI NMMad
A46MKO NOYON NAW N2E- WaN

15 NIM 2NNE4CNAY2 50 T€Y4l NTOOTYd N
€TMEZ NNOBE a4 NENYYXH Nda
XO0O0POY EBOA 2N AdY NPM2€E: NTE
NE4TIAYTH €TOW PEYPZNAY NOITT
ETE NAl NE- NOYTE TITTAN

20 TMNTPE4WMWE 55 TWKPATWP TTAT
E€IAMAON: TMNT 2ITNTEUNOG Na
PE4TWPTT- TMNT FATIH NTA4ME
ATWAY: TMNT PITN NZHTC: ad4
PEYXIOYE: TMNT TNNOOY MTTEY

25 PEY42WTB: TraTa 60 MEPIT NWHPE €T
AAAIA - TIKW2: TTMOCTE KOCMOC: A4BWK
TTOWNT: TOPrH: WATTAAOC E€ETCO
mt2€e- TMNTPEY 04 A4TAWEOEIW
P2IK: TIXW2M: T NAY XE METANOI

30 TTANOYPr - TTEK 65 AC2WN AP €20YN
PO4- {TTXW NCGITMNTEPO N
2M: TTTANO NEMTTHYE: N
YPria- TTEK TOOY A€ MTOYt2
PO4} TMNTXACIZHT: THY ENEJCYN

35 NANA® NNOYX.: 70 BlA €ETOYAAB-

1 (WAY)MOOWE 2ATEY2€E] A4MOOWE 2aTEYZH B Il 5 NooM] NootiC B Il 9 post xaxe€ add.
NaMe B Il 11 post TAIABOAOC add. x€ B |l 15-16 2NNEACNAY2 €TME2 NNOBE]| 2N2ENMINE
NNOBE €YOW B Il 16-17 A4X00POY EBOA] €AY4XO0O0POY €BOA B Il 18 NEUTTAYIH] NEITTAH-
rooye B |l 20 TMNTPE4WM®WE] MMNTPE4WOMWE B Il 21-22 TMNTPEYTWPTT] MMNTPEYTWPT B
I 22-23 TMNTATWAY] MMNTAT®WAY B Il 23-25 TMNTPEYXIOYE: TMNTPEY2WTB] MMNTNOEIK
NXIOYE N2WTB B Il 25-26 TTATAAAAIA] NKATAAAAEIA B; post NKATAAAAEIA add. Nt2€
NXHP NTTWN B Il 26 TKw2: TTMOCTE] NKWZ2 MMOCTE B; post MMOCTE add. NNOYSC B |
27 TOPrH] om. B |l 28-31 TMNTPEUYP2IK usque ad TTEKPO4] MMNTPEUPTTAZPE N2IK NXW2M
MTTANOYPTIA NKPO4 B Il 34 TMNTXACIZHT] MMNTXACIZHT B Il 39 NtMIN€E] om. B Il 40-42
NTATTAIABOAOC usque ad NZHTOY] MITAIABOAOC NTAYOWPG €TMNTPWME N2HTOY B Il 43
post COPMOY add. aYw B |l 45-46 TENOY] om. B |l 47-48 EPETTEXC usque ad NMMad] NTATTPPO
TTEXC PITOAEMOC NMMAd B [ 50-51 NNENYYXH] NNEYYXOOYE B Il 51-52N9aaaY NPMZE] NdaAY
NPMNZ€ B Il 52 post NPMN2€ add. MAPNAPXEI GE TENOY NXWTE €20YN ETINOG NOYCAYPOC
€TMEZ NKAPTTOC NWNZ €TE TAT TTE TTNOG MMYCTHPION ETOYAAB MTTWE MITECPOC AT
NTAYAAE €2PAT €XWY 2NOYArATH NGITINOYTE MME IC TEXC B; [...] MYCTHPION MTT®WE
E€TOYAAB MTTECFOC TAT NTAYAAE €2PAI €XWY NGITINOYTE MME IC TTEXC TTENXOEIC
D Il 52-61 NTepedpgNad wusque ad €TTKOCMOC] NTEPEYET €MECHT €meikocMoc B, D I
62-63 TTAAOC €TCO004] TAAOC MTIHA B, D Il 63 a4-] €4- D Il 64 x€] €axw MMOC X€ B,
D Il 69-70 cYNBIA] CYMBOYAIA B, D |l
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cTe

MNNCA Nal ad4p 20C X€ TOYTICTIC
NEIGOM THPOY 2N TE NTACNAZME
TEYMHTE: €2€NX BWK 2NOYEIPHNH
XIHTTE MMOOY NE MNNCA Nal THPOY

5 NBAAE A4TPEY 40 NTadaay MToY
NAY EBOA: NAA a4 TICTEYE €EPOY: AA
TPEYCWTM: NOA Ad AYOOTd AYTTA
A€ A4TPEYMOOWE: PAAIAOY MMOY
NETCAB2 A4TBBOOY: AYCFPOY MMOY

10 NETMOOYT ad 45 NTEPEYBWK €20Y(N)
TOYNOYCOY: N ETAYAH MTTAPXI
AMXIMONION a4 €PEYC: AYT Nad4
NAXOY EBOA: NE N2ENCW® ETTMA
OIX ETWOYWOY N2ENTAIO- TOTE

15 A4COYTWNOY 50 ATTWAXE ETCH2
€EBOA- NZ2HKE a4 XWK EBOA XE€ AY
TCIOOY NOEIK:- €IPE NAT N2EM
MTTOPNOC Ad4TB TEOOO0Y E€TMA N
BOOY: AadKa NEY 2EMITETNANOYY:

20 NOBE NAY EBOA 55 AYW OYMOCTE €T
2NTEYMNTNOYTE Ma MTTAME-
A4aaY NO€ NNI AW OE NE NETEOO
TTAPOENOC: ATEC OY NTAYaAY M
2IME TAP ETMMAY TEYXOEIC: NTEPE

25 MTTWA NOYNOO 60 NIPWNEYC OOTY
NTAIO- NTANEC AYEIC NTENEIME
OIX. TW2C NNE EPOOY: 2€EN20TE
OYEPHTE MTIEN FaP NE €XO00Y: Ta
TA4TTAACCE M AAC MAKZ2: NABAA

30 MOC: 2NTEYNOY 65 TPMEIH: TTATINA
E€TMMAY ACMETE AWAZOM- Taty
XE MTITBBO NTEY XH WTPTWP €T
MNTNOYTE- PAXOOY: TINOYTE
NTEYNOY ATEDW TENTAYOOTIY-

35 NH MTINOYTE Ta 70 TTXOEIC TTENTAY

1 post NAT add. ae oN D Il 2 Nel-] N- B Il 2 post THPOY add. NTedNOYTE B Il 3-4 aXIHTIE]
ATXIHTTE Bl 6-7 NaA a4TPEYCWTM] om1. B Il 8 post MOOWE add. NAA aaTPEYCWTM B Il 10-11
A4TOYNOYCOY] €4TOYNOCOY B Il 13 post €EBOA add. NETCHG A4TATAZEOY EPATOY AdKaA
NEYNOBE NAY EBOA NTEAWNHC A4TMETANOIA NAY B, D [l 1549COYTWNOY] A4TPEYCOOYTN
B Il 16-17 AdTCI00Y NOEIK] A4EYAITEAIZE NAY B |l 18-23 MTTOPNOC usque ad TTAPOENOC]
MTTOPNH A4KA NEYNOBE NAY EBOA A4TBBOOY 2NTEYMNTNOYTE Ad4AAY NOE NMITAPOENOC
B Il 23-24 aTecziMe] 2MTiTPeTECZIME B Il 24 post raP add. MTTOPNH B, D |l 25-27 NOYNOG
NTAIO NTANECOIX] MTTEINOG N2MOYT €TPENECGIX B, D Il 29 TAacce MMOC] TaMioc B,
D Il 30 2NTEYNOY] NTEYNOY B, D Il 32 M-] €- D Il 35-36 MTTNOYTE Ta20C] TW2 WAPOC B;
NTEIMNTNOYTE TTw2 waPocC C, D Il 39 post NAT add. ae B, C, D Il 40 post NTadaay add.
2NTeYMHTE B, C, D Il 44 aYCFOY MMO4] €eTPEYCFOY MMOd B, D Il 45 NTEPEYBWK €20YN]
NTEPOYXIT4d A€ €20YN B, C, D Il 51-54 aY€EIPE usque ad N2EMTTETNANOYY] AYCMINE
N2ENTTEOOOY EPOI ETIMA N2ENTTETNANOYOY B, C, D Il 57 Ne-] M- B, C |l 58-62 MTTEYX.0€IC
usque ad EPOOY] MITENTAMIOOY NGITTAAOC MPONEYC B, Cll 63 €X00Y] ETAYOOY H ECWOTM
epooy B, Cll 64 Mak2] cTwT B, C Il 70 meENTAY-] TTEN- B ||
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CTig
MOP4- TIPPO TTEN NOBE NTANAAAY
TaYCFOY MMoOd4 TAl A€ MTTEYP AA
IC TTEXC TTENTAY AY MITEOO00Y: AYW
CON24- aYteBT TEXAYd XE APITTA

5 Nad ENEYOIX ETOY 40 MEEYE MTXOEIC €K
AAB: AYTaac €20Y(N) WANEI 2NTEKMN
2MTTEY20- NTOd4 TEPO- TEXE IC Nad4
TENTA4TAMIOOY- 2NOYNOG NPAWE*
AYTKAY €XNTATIE X€ MTTOOY KN

10 MTTEYXO0EIC: AYT 45 WWTTE NMMAT
NOYKAOM NWON 2MTTATTAPAAICOC:
TE €XWY- aytzl TIPO MTITTAPAAI
WMWY NOYXAAMHC COC WOTM- EXIN
NKOKKOC: aYt TEYOEIW NTa{a

15 Nad NOYZ2MX MN 50 AXJAAAM TTAPA
OYCIWE: NAl TH Ba: AAAA TN
POY NEYEIPE MMO OYWN MMOY NaK
OY Nad TTE€- aY TAXITK €20YN
CPOY NMMAad4 N €EPOY: AKCOYN

20 KEAHCTHC CNAY 55 TXICE NTAMNT
OYA A€ NZHTOY N4 NOYTE- €K2IXM
MTTWa MTTEOOY TECPOC- KNa
MTINOYTE AN- WWTTE NMMAT
TEXAY MITXOEIC NKOINONOC 2M

25 €YNOOCNEC MMOY 60 TIPAWE NTAMN
€4XW MMOC XE€ €W TEPO: AKt€EOOY
X€ NTOK TTE TTEXC NAT 2NTMHTE N
NAZMEK: AYW NI 2€ENPEYPNOBE -
NAZMEN 2WWN ANOK 2 tNa

30 ATIKEOYA EMITI 65 T€E00Y NaK: 2NT
MA Na4d 2NOYOWNT MHTE NTAaAITE
X€ NFP2OTE NTOK AIKH: WWTTE €K
AN 2HTY MTINOYTE THG €POT 21XM
ANON FaP €ENXI Ka mecfoc: ekzw

35 TaA TTEMTTWA NN 70 AC €20YN €EPOI 2M

1Mopd] CPOY MMOdY C; post TIPPO add. MTTeooy B, C Il 2 CPoY] Mopd C Il 4-6 aYt€EIBT usque
ad ETOYAAB] AYEUTEIIT ENGCIX MITENTA4TAMIOOY B; AYedTEBT NoIx etc Cll 6-8 aytaac
usque ad TENTAYTAMIOOY] AYZ2IOYE N2ENAC €20YN 2MIT20 MTTEYXOEIC B; aYT N2Naac
etc Cll9Tame] Tedame B, Cll 10 Mmeyxoe€ic] om. B, Cll 11 NoY-] om. C Il 12-13 210004] o,
C Il 13 OYXAAMHC NKOKKOC] OYXAAMYC NXHGE B; oYXAaMIC NxHxe€ 2iwwd C Il 16 post
Nal add. o€ B, C |l 18 post €] add. ENEAKW NPWY TTE ETBE TTENOYXAl: XEKAC €YNACOTN
NTOOTYd MITXaXe€ AYW etc. C Il 19-20 NMMAY usque ad CNAY] MMO4: MNTTAHCTHC CNaY C
1120 k€ om. B Il 21-23 OYA usque ad &N] TTOYA GE NZHTOY NE OYATMIT®WA TTE MITOYWNZ
€BOA NTEYMNTNOYTE B; TOYA GE NZHTOY: €TE AHMAC TE: OYA TE ENAMTTWA AN-
NTEYMNTNOYTE C Il 24 post Texad add. ae C Il 26 e4xw MMoc om. B, C |l 28-29 NazMek
usque ad 2OWN] MATOYXOK NMMAN B; NAZMK NMMAN |l post ATIKEOYA] add. A€ OYWWR- €TE
KeCTHC Te Cl130-31 EMITIMA NA4] OYWW®WB A4ETITIMA Nad B; edemertma Nad Cll 32 x€]
eqxw MMoc x€ ClI32NToK] om. Cll 33 post MTTINOYTE] add. eToNZ C Il 34-36 ANON usque ad
NOBE] ETTXI ANON MITEMTTWA NNENNOBE B; NXI Frap MTTMTT® A etc C |l 37 A€] G€ et add. NTOY
C I 38 MTTE000Y] NNOBE B, C Il 39 TEXAd XE] AYW ON A4OYWWB X€ TMXO€EIC C; post X€
add. 1c Bll40Mxo0eic] om. B, Cll 42 post iIC] add. ae C |l 43 2NOYNOG NPAWE] 2NOYPAWE C
I 44 post X€ add. 2aMHN 2AMHN TX® MMOC NaK B Il 44 MTTOOY] x€ TTOoOY B 1146 a-] - Bl
48 €XIN] XIN B, C Il 52 NaK om. et post MMO4 add. MTooY B, C Il 54 post €po4 add. €BOA X€ B,
C I 55-57 NTAMNTNOYTE- €KZ2IXMITECPOC] NTAATTE 21XMTTECFOC B Il 56-61 €EK21XMTTECPOC
usque ad NTAMNTEPO] om. C |l 57 post CFOC add. AKKOINWNEI NMMAT €Trzice Mmec+oc B i
61 post Akt€00Y] add.raP C Il 62 post N&T] add. TENOY C Il 62 post 2NTMHTE add. N2ENPOME
NCaP3 B; N2NPM NCaP% C Il 62-63 N2ENPEYPNOBE] NNPEYPNOBE B; NPEYPNOBE TEWaYMOY C
I 66 NTa-] NT- B, C Il 66-67 post NTAATTEAIKH] add. THPC NNAF<I>EAOC MNNAPXAITEAOC
eT2NTTE Cll 67 g)cune] akwwtre B, C Il 69 post meCPOC] add. ayw C I
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Cniz
TEKOYWW N2HT THC NPEY2WTB
ANOK 2 TNAME NPEYXIOYE: NPEY
PITK: AYW Naar BWOE NPEATAKO: AYW
FrEAOC NataKw AK20MOAOrel M

5 NEI NAK 2MTTAITT 40 MOT X€ ANOK TE T
NON NNETOYAAB- NOYTE: E€TBE Tal
NEKW NWBHP N NEKNOBE ETNAWW®
PE42WTB NWOPTT OY KH NaK €EBOA
EICZHHTE aAlaak X€ AK20MOAOrel

10 NWBHP EPOI- 45 MMOT- TNATPEK
ANOK TTE TTWN2 WWTTE MTTOAI
NOYON NIM:- NEK THC MTTTTAPAAI
MOOWE TAP 2NNEY COC: TNATPE TEK
WOOYE MNN COMA WWTTE €9

15 WHPE MTIKAKE 50 XHK ®aNtTOY
EICZ2HHTE AIT NOCK- TTal A€ NTad4
PEKMOOWE NM APNA MMOT Na
Mal- ANOK TIE NAY €POK €KOOO
TOYOEIN MTIKOC A€ NOYEOOY-

20 MOC: NEKXI ®W)OX 55 NTO4 AE EY4O00AE
NE NWOPT MNN NOYWWW: MN
PEY2WTB: AlaakK OYZ2ICE: dNANAY
NWBHP EPOI ANOK EPOK EKCOOAE M
TE TIPEYTANZ0 TTOYOEIN: NTOY

25 NAT THPOY TNaXa 60 AE EYATIOAAYE M
PIZE MMOOY NaK MO4 2MTTKAKE
XE€ AK20MOAOrel 4NANAY €EPOK
NTAMNTNOYTE EKOOOAE MTIPA
MTTMTO €BOA N WE MNTTOYNOY

30 NETAPNA MMOI 65 NTO4d A€ €4aTIO
NTOOY A€ AYNAY AAYE MMOY 2N
ENACOM THPOY TAHTTH MNTTA
NTATAAY MTTOY WAZOM: 9Na
MICTEYE €POI’ N NAY €POK 2MTTOY

35 TOK A€ NTKOYAHC 70 WWC EBOA MN

1 meKOYWww N2HT] ToYwwM TeKZHT C Il 2 2w] 2wwT C Il 2-3 post MEPITK add. ayw
MA€IOT NAMEPITK B, C Il 3 Na-] N- B, C Il 5-6 2MTTAITINON NNETOYAAB] 2MITAAEITINON
eToYaaB B, C Il 8 ped2wTB] pedxioye C Il 11 me] om. B Il 13 Fap] om. et post MOOWE add.
NwOPT B, C Il 15 post Kake] add. ayw C Il 16 post €1C2HHTE] add. Tenoy C Il 19-20 post
KOCMOC add. THPA B |l 20-21 NEKX1 WOXNE NWOPT] XI NEKXI WOXNE Nworm C Il 21-22
post NPE42WTB add. EICZHHTE B; aYw €lc2HHTE TeNoy C Il 24 TaNzo] TaMio B; Tanzo-
MTTTHPA C Il 25 post NaT add. ae€ B, C Il 27 xe] eBoa xe€ C |l 27 post 20MOAOr€l] add. MMOI
MNTa- C [l 29 MTMTO €BOA] 2NTMHTE B, C Il 31 A€] om. et post NTOOY add. MEN TapP B, C
I 32 eNa-] eN- B Il 35-36 post AHCTHC add. NPE4TWPTT B Il 36 post 2wTB add. ayw C Il 37-38
NPEYBWGE NPEATAKO] om. C |l 40-41 ANOK TTE€ TINOYTE] ANOK OYTINOYTE B Il 44-45 ak20-
MOAEr€l MMOI] AKMEPIT €MATE B, C Il 46-47 MTTOAITHC] om. C Il 47 M-] 2M- B, C Il 48-51
TNATPE usque ad WANTWOYNOCK] TNAXWKM MITEKCWMA XE€ NNEYKNOC WANTTOYNOCK
NMMal 2MME2®WOMT N200Y TAaXITK €mXICE NMMal B, C Il 51 mal a€e] mkeoya B, C I 52
MMOI] MMO4 2wwd C Il 52 Na-] aNa- B, C Il 54 Noyeooy] mmeooy C Il 55 post aA€] add.
2wwd C |l 56-57 NOYW®®: MNOYZICE] MIT2ICE MNTICW® B; MTwITTE etc C Il 58 EKGOOAE]
om. Cl158M-] 2M C |l 60 A€] om. B et post NTOY add. 20wd B, C Il 60-61 €4ATTOAAYE MMOY]
om. C Il 61 2MTIKAKE] €42MTTKAKE C Il 63 eEKk60OAE] om. B, C |l 63-64 MTTPAWE MNTTOYNOY]
2MTTOYNOY MNTIPAWE B, C Il 65 A€] om. et post NTO4 add. 2wwd B, C Il 65-66 e4aTTOAAYE
MMOd4] om. C Il 66-67 2NTAHTIH] €42NTAYTIH C || 65-68 €4ATTOAAYE usque ad MNTTAWAZ20M]
€42NOYPIME MNOYAWA20M B Il 69-70 2MTTOYWWC] €K2MTTOYW®WC B I
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CTTH
TEYPPO<CY>NH: N 22X MMON NCE€
TO4 2WWYd €42M AAN NWMMO €
T2aX2€EX MNTT TTENTAYTAMION:
CA20Y: dNAaNAY E€TBE NENKA M

5 EPOK EPENAITE 40 TEIAION: OYN
AOC COACA MMOK 20INE WOOTT TE€
NTO4 2Wwd €4 NOY EYAPNA M
WOOTT 2MTITAPTA TINOYTE E€TBE 2€(N)
POC: OYMONON XE€ XPHMA: WAPE

10 MTTE420MOAOr €l 45 TMNTMAIXPH
MMOI- AAAA a4 MA FaP- TWM
APNA MMOI MNTA NNBAA MTTEN
MNTNOYTE- ad TA4MEPITC:
O0W E€EYNOONEGC NTO4 2WWY ON

15 AYW €4Cww M 50 Wa4XI NTMEPIC
MOI- €TBE TTal EPE NIOYAAC: Kal
TOYA TTOYa XI Ka FaP NTO4 204
TA NEUYZBHYE:- a4t Mmmedxoeic
ATOYW FaP €I1XW EBOA* 2AMAABE

20 MMOC NaY 2NT 55 NCATEEPE N2AT:
MHTE NOYON NIM OYArAGON GE NAN
X€ TTETNAZ20MO TE: ENWANNEX
AOr€l MMOI MTIM TTENPOOYW MTT
TO EBOA NNPWME XOEIC: NTOY Tap

25 TNA2OMOAOr€l M 60 TETNAYI POOYW
MO4 MTIMTO EBOA 2APON: KaTa TT
MTTAEIOT E€T2N WAX.E MITENEIWT
NMTTHYE- TETN TETPOC: M
NAY O€ (® NECNHY PENKTON GE EXM

30 XE OY2ICE NaW N 65 TTETTPOKIMENON
2€ TETNATAZE T €TBE TMECFOC M
PAOME ETNAAPNA TTENXOEIC IC TTE
MTTE4XOEIC: €T XC: MNTTAHC
BE TTAl MAPENPOEIC THC: OYWE Tap

35 EPON X.€ NNEYP 70 NPE4TWN2 TTE

1-2 post NTO4 add. a€e Cll 2-3 e42MTT2ax2€X] €4®O0T 2MTT20x.2X B Il 5-6 post Narreaoc
add. MNapxarrexoc Cll 7 postNTO4 add. A€ Cll 7-9 €4@®OOT 2MTTTAPTAPOC] EPENEZOYCIA
MTTKAKE WTOPTP MMOY AYW €4WOOT 2NTMHTET MITXA4d EPENANT NATNKOTK OYWM NCwd
B; €42NTMHTE MTTXAB efc C 11-12 A4APNA] MNNCA TPEY4aPNa B, C Il 12-15 MNTAMNTNOYTE
usque ad AYW] om. Bl 16 €p€-] 0om. Bl 17X1] NaX1 Bl 18NEYBHYE] NENTAYAAY EITE AT AOON
€1Te meoooy Cll20NaY] EPOOY €1WW EBOA B; EPOOY AYW €1X1 WKAK €BOA C I 25 post
20MOAOT €l add. 2w B 28 post TTHYE add. TETNAAPNA MMOT MTTEMTO €BOA NNPWME TNAAPNA
2W MMOY MTTEMTO E€BOA MTAEINT E€TZNMTTHYE B; post MTTHYE add. MNNedarreaoc C ||
28-29 TETNNAY] aTeTNeIME C I 29 6€] om. B, C et post NAY add. A€ B Il 30-31 N2€ TTETNA-
Ta2€] NOOT TE NaTaz€ B, Cll 31-33 TPWME usque ad MTTEAX0€EIC] NETAPNA MTTx0€ICc C
Il 35 NeY-] NNeY- B, C Il 36 post MMON] add. Ncaca NIM C Il 41 post 20IN€ add.rap B, C Il 41
post ®OOT] add. oN C | 43 eTBE €2€N-] om. B; €TB€ XPHMA C Il 44-45 ) APETMNTMAIXPHMA |
2MTTIPETMNTMA120MT B, C Il 47 NNBaAA] NNNEYBAA C |l 47-48 MTTENTAYMEPITC] NNENTAY- B;
om. Cll49-50NTOY usque ad ®A4X1] NTOOY 2WO0Y ON NETMMAY: ®waYXl ClI52NTO4 20wwd]
TTETMMAY 200wd ON B, ClI53MITed-] T- Bl 54-552AMAABE NCATE EPEN2AT] 2aAMAAR N2AT B
C1156 ON] 0m1. B; ON G€] om. et post NaN add.Tap ClI57 eNaN-] €TPEN- B |l 58-59 TENPOOYW
MTTXO0€EIC] MTTENPOOY® THP4d ETINOYTE C; €eTTXO0€IC B Il 60 TETNA-] TET- B, C Il 61 2aPON]
€PoN C Il 62MTTENEIDT] MTTMAKAPIOC €TOYAAB C Il 64 post 6€ add. NTNEI €2PAT B et TENOY
etc C Il 65 post TIPOKIMENON add. ETKH NaN €2PAl B; ETKH NaN €2pal NTeNnwaxe C Il 66-
70 MTTENX.O€IC usque ad €] om. et post TECFOC add. TEGAOOGE AP ENTATAKWE OEWPEI
MMOC E€CTAXPHY 1€ 21XMTTKAZ2 WAZPAT ETTTE EPENAITEAOC MTINOYTE BHK E€2PAT AYW
EYNHY ETTECHT 2IXWC: €TE TAl TE TENXOEIC IC TTEXC €4TAAHY EXMTTWE MITECFOC
B, C Il 68-69 MNTTAHCTHC] om. C I
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G)

Twe MmeCPoc- MTTE4OWNT: OYAE
EPENATTEAOC BHK MTTEYK® NOYK
€2PAT WATTEIWT POY4 2MTTEY2HT €
AYW EYNHY €TE 20YN EPOOY: KOY

5 CHT WATTWHPE 40 WW EEIME CWOTM TaTa
2IXMTTeECPOC: €Y MOK: CWTM €POY
CWWT EBOA 2I €4WW EBOA XE€ TTA
©H MTTE4OYWW* €IWT KW NAY E€BOA
ANAY ETMNTWAN X€ NCECOOYN aN

10 2THY4 MTINOYTE 45 MTTETOYEIPE MMOY
MNTEYANOXH AKNAY GE €TNOG N
€40WWT EBOA 2M MNTWAN2THY
TXICE- €4NAY € MTTEIWT- MNTTEY
TTE4MONOIHNHC WHPE €20YN EPO(N)

15 NWHPE €YOBT € 50 A4AAE €XMIECTOC
20YN €meCPOC: €4 WANTEYCWTE
20PW) NZ2HT 2NT€d MTTCWONT THPY
MNTXPHCTOC: MTINAY €4AWE €
NTO4 A€ 20wWd TECPOC- A4TB

20 TENXOEIC IC TIE 55 BO MITCWONT
XC: €YTEIBT € THP4 NATTTE MN
NEYOIX: AYW €Y NATTIKA2: A4TB
TaaC €20YN 2M BO MTTAHP THPY
MEY20- EYTKAY 2MTTE4CWMA N

25 2IXNTEJATIE- 60 NOYTE: A4KAOXA
€EYTCO MMOY PIZE MMO4: 20
NOY2MX.: MNOY MOIWC: ATTE4CNOY
vt ClE- €YTTWW ETOYAAB NTAY
NNEJ420ITE € TA2Td EBOA- a4

30 XWOY: EYNHX 65 TPETTIKAZ2 TBBO €
KAHPOC €POOY BOA 2MTTX.WO2M
vacat YW E€YZ2I0YE ET2IXWY- AITI
217X NTEY A ON A4BWK ETTE
TE NY“OYKAW CHT E€AMNTE a9

35 2NNl < THPOY 70 WWA MMO4: a4

1 Twe MTTECTFOC] om. B Il 7-8 216H MTTE4OYWW] ETTEYOYWW CWWT B; 2HTY MITEYOYW®W
ow®T C Il 9 aNaY] NTETNNAY B, C Il 11 TE4ANOXH] TEYINOG NANOXH B Il 11 post ANOXH
add. eTNawwc Noe etc C Il 16 emecfoc] emwe MmecFfocC B, C Il 16-18 €420P®) usque ad
XPHCTOC] AYW €40 N2APNZHT 2NTEYNOG MMNTXPICTOC B; aYW €420PW) N2HT 2NTEYNOC
MMNTXPCTOC C |l 20-21 TT€XC] om. et post IC add. €T1 B Il 22 post N€dOIX. add. €ETOYAAB B,
C et aYw NpedTaN20 C Il 22 post ayYw] add. oN C Il 22-23 ayw eytaac] eytac B Il 24
post T€420 add. ayw B, C Il 25 2IXNT€daTIE] €XWd AYW® B; exNTedame ayw oN C I
27-28 NOY2MX: MNOYCI®E] MTT2MX. €4TH2 2Iciwe B, C Il 28 post clwe] add. ayw oN C I
29-30 post €XwOY add. ayw C Il 31 epooy] exwoy C Il 32-34 AYW €YZI0YE 2IXNTEJATE
NOYKAW] EYPW2T NOYKAW €EXNTedame ayw B, C Il 36 post oyae add. oN C Il 37-38
MTTEY4K® NOYKPO4] MNKPOY B, C Il 40-41 CWOTM TATAMOK: CWTM €POY] XE MMON ANOK
TNATAMOK CWTM EPOY MNNCA Nl THPOY B, C Il 42 post €BOA add. eaxw Mmoc B, C |l 44
X€] om. et post NCECOOYN add. rap B, C Il 46 post 6€ add. TENOY et om. €TNOG C Il 46 N-]
M- B, €T- C Il 50-51 a4ar€ €XMTTECTFOC WANTEYCWTE] ENTAYAAE FAP ETTECFOC €TBE
moyxal B, C Il 50 post THP4 add. NAMTTHYE MNNATIKAZ2 C Il 53-67 MTINAY usque ad €T21X.W4]
TTE4CWMA- MEN NNOYTE: 04T €MECFOC: €4TBBO MITHPY AYW EYKAOAPIZE MMOY
20MOIWC AE ON TIKAZ AYTBBOY 2ZMITE4CNOY ETOYAAB NTEPEATMAZT €BOA 21xwd C ||
53 post MTINAY add. rap B Il 55 M1-] - B Il 57 NATIKA2] NATTECHT B Il 57-60 A4TBBO MTTAHP
THP4 2MTTE4CWMA NNOYTE] TTE4CWMA MEN NNOYTE dawWeE EMECFOC AYTBBO MITAHP
THPA B Il 62 a-] om. B Il 63 NTAY-] NTEPEU- B Il 64-65 AdTPETIKAZ] ATIKAZ2 THPOY B Il 66-67
2MTTXW2M E€T2IX®Y] 2NNEAXWDZM ET210DY B Il 68 post ON] add. TEAMNTNOYTE B, C Il 69-70
A4dWWA MMO4] A4dWWA €AaMNTE B, C I
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cd
BIOA €BOA NNEYY MNTEYMNTAY
XH €ETOTT €20YN OATHC EYXW M
ENTAMION NKAKE MOC- X€E ENWI
AdaaY NPM2€- N NE NCAIC TINAZW

5 TOY FAP AYEPHT 40 PAIOC: A40YW
NAN 2NTEJTATIPO WB €4X.W MMOC
MME- Tal ETMTTE XE€ ANOK TTE- ANA
GOA €1 €EBOA NZHTC KTIN MITOYOEI(N)
ENE2 XE€ 20TAN €Y NTEYMNTNOY

10 WANXACT €BOA 21 45 TE PW2T €20YN
XMTTKA2 TNACEK 2MTTEY20: AY2€
OYON NIM WaPOT ETTECHT: 20MOI
2NTMPPE NTaara WC ON A4TOYNO
TH: AQ®) O€ TE TNOO COY 2NTEYNOC

15 NATFATIH: NOE NTAT 50 MMNTWAN2THY:
NTEPEYAAE EXNOY XE€ APHY CENA
WE NCPOC- NACON249 METANOI* aYa
MAaYaadd: ENEM MA2TE NNEAMA
TE4OYWW AP AN OHTHC 2NOYMNT

20 TE- NIM TTETNA 55 ATCOOYN-
WAMAZTE MMOY- NAal O€ THPOY €4
NIM FaP TTETNA €IPE MMOOY N
WAMA2<TE> MIINOYTE CITINOYTE: €4
E€TON2- MTINAY oOYWW ETPEPW

25 raP NTAYOOTId NOI 60 ME NIM OYXAl:
NATNOYTE NIOYAAT MMON MTINAY
A4XNOYOY 2NOY ETMMAY: 4NAT
NOG MMNTWAN PE TTKAZ OY
2THY- X€ ETETN WN EPWY

30 WINE NCANIM MN 65 NdOMKOY €TTe
NEICHYE MNNICE CHT: ETTEXAOC:
PWB: AYOYW NATPE YB“*“*WK
WB 2NTEYMNT ETMECHT™eTT
ATCOOYN MN Ma MTT*“'€YCON

35 TEYMNTXACIZHT: 70 NINEY" “H- H NEY

1-2 NNeYYXH] NNeyyxoove B, C Il 3 N-] M- C Il 5 A4€PHT] TENTAYEPHT B, C Il 7-8
ETMTTECGOA] ETE MAAAY NOOA B, C Il 12 post ®APOI add. 4CH2 2NKEMA X€ TNACOKOY
WAPOI B, 4CH2 A€ ON 2NKE®WAXE: X€ tNawomoy €pol C Il 13 2NTMPPE] 2NMMPPE B, C
Il 15 post No€ add. rap C Il 16 NTEPE4AAE] ETPEYANE €2PAT B, NTadare egpal C Il 17 N-]
NTaY- C Il 17-18 NACON24 MAYAAd] €AYMOPY ON MAYAAY €20YN €POY 2ATMENNOYXAI C
Il 22 post raP add. eNe2 B, C |l 24 €eTONZ] TIPE4CWNT B, TPedcwNeT MTITHPA C |l 25 comd]
KWTE €pod B, C Il 26 NATNOYTE] NETATWITTE B, NATWITE C Il 26 post 1I0YAAT add. €TPEY-
oomd B, C Il 31-32 cepws] Mepe2 B Il 32-33 aYOYWWB] NTOOY A€ ayoYwws B, C Il 33-34
MNTATCOOYN] MNTNAWT MME B [ 33 MNTXACIZHT] MNTOYA2IZHT B Il 40-41 post ad0YWWB
add. NOIIC B; NTO4 A€ A40YW®WB NAY NTEYNOY C Il 42 post T€] add. EMETETNWINE NCwY
AY®W NTEYNOY €TMMAY etc C Il 43 MTOYEIN] om. C |l 47 emeCHT] om. B, Ncammazoy C Il 48-
50 A4TOYNOCOY 2NTEYNOG MMNTWAN2THY] 2NTEYMNTWANZTHY ETNAWWC A4TOYNOCOY
€2pPal B Il 51 aPHY] MEwAK B Il 552-53 aYAMA2TE] NTOOY A€ AYTWOYN AYaMaz2TE B
|| 54-55 MNTATCOOYN] MNTNAWAT MME B |l 59-60 ETPEPWOME NIM OYXAl] ETPENOYXAT B
Il 61 MMON] e€mrel MMON B, C Il 62-63 dNATPE] NedNATPE B Il 64 epwd] Npwd B, C Il 65-68
N4OMKOY ETTECHT: ETIXAOC: NATPEYBWK ETMECHT] NCEBWK ETECHT EMEXACMA B;
NCEBWK €ETECHT €TMNOYN C Il 70 H NeY-] MN- B, C Il
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Cda

KECNHY: Nal N MAIAOroc: MOY
TATIKAZ2 OYWN 35 TE NAT ETIMAINOY
EPWY AYOMKOY TE: AYW TIMAIAO
€ETE TAOAN TTE: roc: ayw TPed

5 MNABIPWN- MN WWTT €EPOY NNAr
NWHPE NKOPE: FEAOC: €TE Tl
Nal NTAYTWOY(N) 40 TTE ABPAZAM TTEW
EXMMWYCHC 2N BHP MTINOYTE:-
TEPHMOC: MAPEYEl NATAMO(N)

10 MAPENKTON ©€ ETITYTOC MTEI
ON €2PAl EXMTIME WHN XE€ CABEK
reeoc: MTEla 45 EPETTEIOIAE MHP
20PATON CFOC N €EPOY- OEPMHNIA
TNWAXE EPOY: FAP NCABEK TE T

15 THNOAOTIN N MA NMTON MTT<P>€Ed4
TNEIME ENETIPO CWTE: ETE TAl TE
$HTIA NNETIPO 50 TWE MITECPOC: N
$HTHC: NTAYXO TATTEZIEIB MTINOY
OY €POY XIN TaP TE AAE E€2PAT €XWY

20 XH WAGAH: NTW 2NOYNOG MMNT
TN 2W0TTHYTN AAMTIPOC- €TPEY
@ NAKPWATHC: 55 XWK EBOA NTOI
OYWWC EBOA NNE KONOMIA €TME2
TNAICOHTHPION NOYXAT- €a4M

25 NTETNXICMH 2N TON MMOY €E2PAl €
OYEZEXIA: AYEIC XW9 NOE NOYPW
NTNOYWN MTT 60 ME- €Aad€El €2PAl 2N
NOG NOeYCAYPOC TEYCWWE: E€EYP2WB
ETOYAAB: NTNEI NANAXd 2IXM

30 NE EBOA NNKOCMH TEYIMA NENKATK
CIC MTINIKON N4MTON MMOY
NTNKOCMEI NN 65 2MTTEY2ICE: Tal
+YYX00YE NNM TE ©€ NTATTCWTHP

AAC: NTAYMTON

1-2 NAT NTATIKA2] ENTAYTPE TKA2 B Il 3 ePwd] NPwd B Il 4 €TE TAOAN TTE MNABIPWN
MNNWHPE NKOPE] ETE NAT NE: AAOAN MNABIPWN MNNWHPE NKOPE B, C Il 7 TWOYN] TWOYN
€2Pal B Il 8-9 2NTEPHMOC] om. B Il 12-13 MTTEIA2OPATON CPOC] €TOYAAB MTMECPOC €T-
TAEIHY B Il 15 THNOAOTIN] om. B; NTe€XI et add. ayw C 117 N-] NTa- B C Il 18-19 NTAYX00Y
€pod] x00Y €TBHHTY B, C Il 19-20 TapxH] TezoyvelTe B, C Il 23-26 oywwC wusque ad
2NOYEZEXIA] AOYWN NNETENMAAXE NTETNXICBW 2NOYNOG eNecyxia Cll 26 post ayeic]
add. a€ C 11 27NTNOYWN] OYN TeNOY C Il 32-33 N¥YX00YE] NEYYXH B Il 36-37 TMAIAOrOC]
TMATPWME B Il 42 TAMON] TaMoT B Il 43 emTYmoc] xe oy me mTYTOC B Il 44 xe capek]
om. B |l 46 post €P04] add. eTTe€dPaN TTE CaBEK B Il 47 rapr] om. B Il 48 MTTeq-] MTiped- B ||
AAE] OAdG B |l 55-56 NTOIKONOMIA] NTNOG NOIKONOMIA B Il 59 Ne€] MTTecMoT B Il 60 €adel]
€dnNa€l Bl 61 post cwwe add. eadzice Bl 62-63 NANAXY 2IXMTTEAMA NENKATK] WadNOXd
€XMTTE4OAO0C B |l 64 NAMTON MMO4] NAMTON MMO4 €BOA B Il 65 med-] Ned- B Il 67 NTa4
MTON] TTE4OAO0 FAP ENTAY MTON B |l
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C4B
MMO4 2IXMTTEY TOYEIPE MMO4- XE€
MA NKATK €TE KAC EKEEIME X€
mecfoc MMe Te- OY TETEPEMIWT
A4WTT 2ICE NZHTY 40 EIPE MMO4- €a94

S WANTEYTOYXO Add MTINAY €TM
NTMNTPWME TH MAY: NAWENEY
PC- NACAWM AN MNTWAN2THY
OYAE N4WTEPTWP raP MMON dNa
AN: OYAE NYOONT 45 TNNOOY €2PAl €

10 AN E€YTEIBT Na94- XWO0Y NTOP
OYAE NYAKANAK FH NATTAAGO: Wa(N)
TEI AN €YTKAOM TETECMH MTTEY
NWONTE EXWY- MONOIFENHC Ta
OYAE N4CA20Y AN €Y 50 2049- N4TWZM N

15 2I0YE €20YN 2M TEAMNTWAN2
TEY20- OYAE NAN THY- N9KTE T€EY4
KAKEI AN EYTCA M OPFH MNTTE4GWNT
MO4 NOYZMX €4T€2 ETMAZ0Y: AYW a4
2ICIWE- NAMIWE 55 TNNOOY NOYar

20 raP AN MNNETNOG FEAOC NXWW®PE*
NEG MMO4:- OYAE A4TTW2 MTTK A
N4OONT AN EYTTWW TATTETACMA MTIP
NNEY20ITE EXWOY TTE AYPCNAY: AT
EYNEX KAHPOC € 60 KA2 KIM: AMTIET

25 POOY: KOYWQ® € PA TTW2: ATIPH P
€EIME XE TME T€ Tt KAKE TTEINOG N
X® MMOC CWTM PEYPOYOEIN: ATT
NTATAMOK - Ka2 THPY €PKA
MTINAY FaP €ETOYEI 65 KE XEKAC EYECKY

30 PE NNAT THPOY Nad4: TAZE MITEYCWOMA
2491 NNEYBAA €2 ETOYAAB 2IXM
PAl WATTEYEIDT TECPOC- €BOA XE
A4TTAPAKAAEI M AYKAAY KAZHY
MO4: XE€ TAEINT 70 NNEJ20ITE AY

35 KW NAY EBOA XE N TOWOY EXWOY:

CECOOYN AN MTTE

1-7 21IXMTTE€4MA usque ad THPC] 21Xwd TECTOC ENAWT 2ICE AN OYAE NITTKAC AN
OYAE NABACANIZE AN B Il 7 NdCAWM aN] oYa€ NAcOWM AN B Il 9-10 ovyae usque ad
Nad] OYAE NEYNOGC AN ANETTEIT €Nedoix B Il 12 aytkaoM] eNeTtkAoM B Il 14-15
€Y2I0YE] ENETZIOYE NNAC B Il 17 post aN add. 2MTTE42ZHT B Il 17-19 €YTCA usque ad CI®€E]
ENETTZMX 2ICIOE €20YN ETE4TATIPO €TOYAAR B Il 19 NaMIE] OYaA€E NaAMIwe B Il 20
rap] om. Bl 22 eymww] aNeTTw® B Il 28 N-] om. B Il 29 MTINAY] €T1 B Il 29-34 eTOYEIPE
usque ad X€] €YEIPE NA4d NNAT THPOY A4YEITA €2PAT ETTE AYTTAPAKAAEI MTTEYEIWT
€4xw MMoC X€ B Il 35-36 X€] om. et post NCECOOYN add. rap B Il 37-47 XxeKaC usque ad
NATTAACO] 2W0CTE OYN AKEIME XE EPETINOYTE TEIWT CYMBOYAEYE MMOY MTINAY
ETMMAY ETPEYTNNOOY E€XWOY NTEYOPIH NATTAAGO B Il 50-54 NATW2 usque ad €Ma20Y]
NATWBZ2 MMOY N4KTE TTOWNT NTEYOPrH €TMA20Y B Il 54-55 AYW A4TNNOOY] EA4TNNOOY
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Translation of Pierpont Morgan MS595, ff. 141r°-148r°

(f. 141r°) An exegesis (éériynois) of Apa (&BB&) Theophilus, the arch-
bishop (dpxiemiokomos) of Alexandria, which he pronounced concerning
the Cross (oToupds) and the thief (Anotrs). In the peace (iprivn) of God,
Amen (Gunv)!

1. Proemium: Christological hymn

The sun of righteousness (SikauooUvn)! has appeared from out of the East-
ern places,?

Lightening those who are in the darkness and the shadow of death.’

The king of justice (8ikaiooUvn)* has borne (popeiv) the crown of the
kingdom

(And) all his enemies have been vanquished under his feet.’

The good odor has spread out on the altar of salvation

(And) has dissipated the stench with the perfume of its ointment.

The powerful lion® has risen from the forests

(And) the beasts (8npiov) have hidden in their dark lair.

The holy physician has come to us with his medicines of life

(And) everyone who is afflicted has received the cure for free.

The joy (evppootvn) of the whole creation was revealed:

They rejoice with him!

2. The Parable of the two kings

For (y&p), just as if a hostile king encircles a city (mwéAis) and besieges
it, then (tdte) all those who are inside it are in subjugation, tormented,

Mal 4:2.

Isa 41:2, 46:11; Ezek 43:2.

Ps 106:14 (LXX); Isa 9:2; Matt 4:16; Luke 1:78-79.
Heb 7:2.

1 Cor 15:25; Ps 46:2-3, 109:1 (LXX).

Rev §:5.

L N T T
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grieving (AUtmn) (and) groaning. But (5¢) when (8Tav) the king that has
authority (¢€oucia) over it hears about the great effrontery (ToAunpic), just
as he ventures (ToAudv) to kill his troops, then (té6Te) he gathers his entire
host and their war (TroAepikds) equipment (oxelos). After he instructed his
host to fight (TmoAepeiv) with his enemies, he (f. 141v°) marches in front of
them with joy, knowing that he will vanquish his opponents with great
power.

This is also the manner of our Lord Jesus Christ when he sees the enemy
of the entire mankind, this being the Devil (51&4BoAos). He surrounded the
entire inhabited world (oikoupévn),” afflicted everyone with his fetters full
of sin, scattered them by his many plagues (mAnyn), these being the idola-
try (eidwAoAaTpeia), the robbery, the obscenity, the theft, the murder, the
denunciation (katcAahia), the envy, the hate, the wrath, the anger (¢pyn),
the drunkenness, the witchcraft, the pollution, the guile (Travoupyia), the
trickery, the arrogance, the false oaths, the abominations, the fornications
(Topveia), the crookedness and those of the same kind, resembling them.
These are the snares by which the Devil (51&BoAos)® entraps humans until
he leads them astray and brings them to naught. Come now to see in what
way Christ, our King, fights (TroAepeiv) with him until he takes away from
him our souls (yuxn) and makes them free.

3. The Jews reject Christ

When it pleased him, God the Almighty (TovTtokp&Twp) sent his beloved
Son to the world (kéopos)’ through his great love (&yd&mn) with which he
loved us. He went to the defiled people (Aads) (and) preached to them:
“Repent (petovoeiv), for (y&p) the kingdom of heaven has drawn near!”!?
But (8¢) they did not pay attention to his holy advices (cuppouia). (f. 142r°)
After these, he performed in their midst all the miracles which are number-
less: he made the blind to see,'' made the deaf to hear, made the cripples
to walk,'? cleansed the leprous, raised the dead, cast forth the demons
(8oapdvios), straightened the withered hands, satisfied the poor with bread,
purified the depraved (mépvos), forgave their sins through his Godhead
(and) made them like virgins (mapfévos). For (y&p) that woman was wor-
thy of a great honor <when> her hands anointed the feet of the one who
created (TAd&ooew) her. When she partook (uetéyew) in the purity of his
Godhead, then the voice (pwvn)) of God reached her: “Your faith (micTis)
has saved you, go in peace (eiprivn).” "3

7 Rev 12:9.

$ 1 Tim 3:7; 2 Tim 2:26.

°  John 3:16, 10:36, 17:21.

10 Matt 3:2; Mark 1:15; Matt 4:17, 10:7.
1 John 9:1-12.

2 John 5:1-9.

13 Luke 7:36-50.
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After all that he has done, they did not believe (moTeew) in him,'
but (&AA&) captured him,' handed him over (Topadidévar) (and) crucified
(oTawpov) him.'* When he entered into the palace (aOAny) of the High Priest
(&px1epevs),!” they gave him blows instead of praise. Then (téTe) the word
that was written was fulfilled: “They have done to me evil instead of good,
and hate instead of my love.”'® Which are the evils that these murderers
(poveUs) have done to their Lord when they arrested him?' Come and let
us know them, for (y&p) they are fearful to express: my tongue suffers,
my eyes weep, my spirit (Tvelua) groans, my soul (yuyn) is troubled to
express them.? It is God that they seized, it is the Lord that they (f. 142v°)
bound, it is the King that they crucified (cTaupolv), it is Jesus Christ that
they fettered! They nailed him in his holy hands, slapped the face*! of the
one who created them, struck the head?? of their Lord, put a crown of
thorns on him,? clothed him with a scarlet (kékkos) robe (xAoawus)?* (and)
gave him vinegar and gall. All these things were done to him.

4. The two thieves on the cross

They have crucified (cTaupoUv) him with two other thieves (AnoTns).?
And (3¢) one of them, who was not worthy for the glory of God, said to
the Lord mocking at him: “If you are the Christ, save yourself and save
us too!” The other one rebuked (¢miTiu&v) him with fury: “Don’t you fear
God? For (y&p) we are receiving according to (karé) the merit of the sins
that we have done but (&¢) this one has not done anything bad.” And he
said: “Remember me to the Lord when you enter into your kingdom.”
Jesus said to him with great joy: “Today you will be with me in my Para-
dise (Topddeicos). The gate of Paradise (mapddeicos) is closed since the
moment when Adam transgressed (Topapaivev) but (dAA&) T will open it
to you and receive you inside.

You have recognized the highness of my Godhead being on the cross
(oTawpds), you will be my companion (xowwvés) in the joy of my king-
dom.

4 John 12:37.

15 John 18:12.

16 John 19:18.

17 Matt 26:3 (?).

18 Ps 108:5 (LXX).

¥ John 18:12.

20 Cf. Ps.-Cyril of Jerusalem, De Passione 1 (MS595, f. 15v°): AAHTWC TAZHT WTPTWP
EIXW NNAT O NAMEPATE: AYW® TAYYXH TAPACCE TTABAA TPMEIH.

2l Mark 14:65; Matt 26:67.

22 Matt 26:67.

2 John 19:2.

24 Matt 27:28.

%5 John 19:18.
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You have glorified me in the midst of the sinners, I will glorify you in
my turn?® in the midst of my angelic host (&yyeAikn).

Stick to me on the Cross (oTaupds), being sweet towards me by (7.
143r°) your heart’s desire (and) I will love you in my turn and my angels
(&yyehos) will serve (Siaxoveiv) you at the feast (8eimvov) of the saints!

You used to be in the company of murderers, behold, I have made you
my companion. I am the life of everyone.?”

For (yd4p) you were walking in the nights with the sons of darkness
(and) behold, I have made you walking with me. I am the light of the
world (kéouos).?

First you were taking counsel with the murderers (and) I have made
you my companion. I am the Savior.

I will grant (yapiZecbon) you all these because you have confessed (épo-
Aoyeicban) my divinity in the presence of those who have denied (&pveicfon)
me. They have seen all the miracles that I have done (and) they did not
believe (mioTeveaw) in me.?”” But (8¢) you, although you are a thief (AgoTns),
murderer, robber, impetuous, briber, yet you have confessed (6pohoyeicfoi)
that I am God. Because of this, your numerous sins are forgiven for you
have confessed (épohoyeicbar) me.

I will make you to become inhabitant (moAitns) of Paradise (Topé-
Be1005),

I will make your body (céuc) to be perfect until I raise you up.

But (3¢) this one who has denied (&pveicBan) me will see you wrapped
in glory while he is wrapped in shame and sufferance.

He will see you wrapped in light while he endures (&mwoAowsiv) the
darkness.

He will see you wrapped in gladness and (7. 143v°) joy while he endures
(&trohawsiv) the sorrow (AUTm) and the groan.

He will see you in dilation and joy (edppootUvn), whereas he is in misery
and curse.

He will see you while the angels (&yysAos) are encouraging you, whereas
he is in Tartar.

Not only (o pévov) that he has not confessed (6poroyeicBon) me, but
(&AN&) he has denied (&pveicBon) me and my divinity. He kept mocking
and deriding me. Because of this everyone receives according (xotd) to his
deeds. For (y4p) I have already told them in the midst of everybody: “The
one who will confess (6poroyeicfar) me in the front of men, I will confess
(6uoroyeicbon) him in front of my Father who is in heaven.””

261 Kgs 2:30.

¥ John 11:25, 14:6.
2 John 8:12, 9:5.

2 John 12:37.
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5. Paraenesis

So you see, O brothers, how is the sufferance that will befall the man who
will deny (&pveioBoun) his Lord. Therefore, let us guard ourselves so that
they may not deceive us and estrange us from the one who has created
us, by reason of the affairs of this world (cdcv). There are some who deny
(&pveioban) God for possessions (xpfiua). For (y&p) the cupidity (xpfiua)
closes the eyes of the one who has desired. He takes in his turn Judas’ part
(pepls) for (kad y&p) he has also sold his Lord for thirty silver coins.

6. The Cross. God’s endurance and long-suffering

Now, it is good (&yaBdv) for us to cast our attention to the Lord, because
(y4p) he is the one who will take care of us according (kot&) to the word
of our father Peter.® Let us turn now to the exposition (mpoxeipevov) about
the Cross (oTaupds) of our Lord Jesus Christ and the thief (AnoTrs) because
(y&p) a life giving wood is (f. 144r°) the wood of the Cross (oToupds).

The angels (&yyehos) ascend to the Father and descend to the Son3! on
the Cross (oToupds), looking forward to his will. Behold God’s compas-
sion and his forbearance (&voyn): watching from the height he sees his
only-begotten (povoyevnis) Son nailed on the Cross (oTaupds) enduring in
his goodness (xpnoToés). As for him, our Lord Jesus Christ, they are nailing
his hands and they are slapping his face, they are striking his head, they
are giving him vinegar and gall to drink, they are dividing his garments
among them, they are casting lots (kKAfjpos) for them?? and they are strik-
ing his head with a reed; during all this he did not get angry nor (oU&¢)
had he guile in his heart against them. Do you want to know? Listen and
I will inform you. Hear him declaring: “My Father, forgive them because
they do not know what they are doing.”3* You have seen now the great
endurance of the Father and of his Son toward us.

7. The crucified Christ purifies the creation

He ascended on the Cross (cTaupds) saving the entire creation. In the mo-
ment when he was hanged on the Cross (ctaupds) he purified the entire
creation,* those of the heaven and those of the earth. He has cleaned the
entire air (&np), purifying (ka®apiZew) it with God’s body (cépa). Likewise
(6poiws), his holy blood that was shed has cleaned the earth from the pol-

301 Pet 5:7.

31 John 1:51; Gen 28:12.

2 John 19:23-24.

3 Luke 23:34.

3 MS575 f. 8v°: A4TBBO MTTIKOCMOC NTEPEYAAE EXMTECTOC.
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lution which was on it.>* Moreover (¢11), he descended into Amente (and)
spoiled it. He (. 144v°) freed the souls (yuyn) that were imprisoned in
the chambers (topiiov) of darkness (and) released them.

8. Christ sacrificed himself willingly for our sake

For (y4p) he promised us with his mouth of truth, from which no lie
ever came out: “When (étav) I will be lifted up from the earth, I will
draw everyone to me’*® by the bond of my love (&y&mn).” Now, what
love (&ydmmn) is as great as this by which he mounted on the wood of the
Cross (oTaupds) and bonded himself alone? For (y&p) if it had not been his
wish, who would have been able to seize him? Because (y&p) who could
seize the living God? In the moment when the godless Jews (ioudaios)
captured him,’” he questioned them with great endurance: “Whom are
you seeking with these swords and rods?”%® They answered him in their
ignorance, their arrogance and their insolence (a0848eia), saying: “We
are looking for Jesus the Nazarene (Nagwpaios)!” He replied saying: “It
is me.” The beams (&xTis) of light of his divinity stroke their face (and)
they fell down.? Likewise (6poics) again, he raised them up in his great
mercy because perhaps they will repent (petovoeiv) (but instead) they have
seized his disciples (pofnTrs) in ignorance.

9. The punishment of sinners

Now God has performed all this wanting salvation for every man. Verily
in that hour he will make the earth to open its mouth and swallow them
in the abyss (x&os) and make them go down to the place of their brother
Nineve and also (7)) of their (£. 1457°) other brothers who have been swal-
lowed when the earth opened its mouth: Dathan and Abiram and the sons
of Korah, the ones who rose up against Moses in the desert (¢pnuos).*°

10. An Old Testament prophecy about the Cross

Now let us return again to the greatness (péye6os) of the invisible (&bpaTos)
Cross (oTaupds) and discuss it and know the prophecies (pognTeia) that
the prophets (TrpopnTns) have said about it since the beginning (&py1)) until
the end. You in your turn, O hearers (dxpoatrs), spread forth your senses

Ps.-Athanasius of Alexandria, In passionem et crucem Domini 21 (PG 28:224): Kai y&p
KpepGuevos i ToU oTaupol, Tov pév &épa ékabdpile Th) EkTdoel TGV Xelpdv, THV 8¢ yHv
EAuTpolTo, TG aipaTt Kal T¢ U8aTl THs TAeUpds ATTOTAUVWY aUTHV.

3¢ John 12:32.

37 John 18:12.

3% Matt 26:55; Mark 14:48; Luke 22:52.

3 John 18:4-6.

4 Num 16:1-30.
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(odoBnTnprov) and listen quietly (fiouyia). Come to open the great holy
treasure (6nocupds) and bring out the spiritual (mveuporikds) ornaments
(kéounais) to adorn (koopeiv) the souls (yuyn) of the Logos(Adyos)-loving
people.

Summon with me the God-lover, the Logos(Aéyos)-lover and the one
who is with the angels (&yyeAos), this being Abraham, God’s friend.*! Let
him come and teach us concerning the type (TUmos) of this tree, Sabek,
that has caught the ram in it.*> For (yd&p) the interpretation (épunveic) of
Sabek is “the resting-place of the Savior,” this being the wood of the Cross
(oTaupds) on which the lamb of God* has mounted in a great splendor
(Aaprpds) in order to fulfill the oikonomia (oixovopia) full of salvation. He
reposed on it like a man that has come from the field where he worked,
threw himself upon the bed and rested from his toil. This is how the
Savior (cwTrp) has done when he rested (f. 1451°) on his bed, this being
the Cross (otaupds) of truth. He suffered on it until he saved the entire
human kind.

11. Christ’s mercy. The persecutors did not know who he was.

He has not been disheartened nor (0U8¢) has he been troubled nor (o0&¢)
furious when they nailed him nor (o0&¢) irritated (&yavaxTeiv) (when) they
put a crown of thorns upon him* nor (o08¢) has he cursed” when they
hit him in his face nor (oU8¢) has he been coward (kaxiCw) when they gave
him to drink vinegar mixed with gall. For (y4p) he has not opposed those
who mocked him nor (o08¢) has he been furious when they divided his
garments and cast lots (kAfjpos) for them.*®

Do you want to know which is the truth? I am telling it, listen and I
will inform you. In the moment when they have done all this to him, he
raised his eyes toward his Father (and) begged (mapaxaieiv) him: “My
Father, forgive them for they do not know what they are doing.”* In
this way you will know what the Father is doing and has done at that
time, for (yép) his mercies to us are great, or else he would have sent
upon them the incurable fury (pyn). Thus the voice of his only-begotten
(povoyevns) reached him and summoned his mercy to turn back his fury
(dpyn) and wrath.

And he sent a powerful angel (&yyeAos) (and) he cut in two the curtain
(kaTaméTaopa) of the temple. The earth moved, the rocks (métpa) split,*

4 Jas 2:23.

42 Gen 22:13.

4 John 1:29.36.
4 John 19:2.
41 Pet 2:23.

4 John 19:23-24.
47 Luke 23:34.

4 Matt 27:51.
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the sun grew dark.* This great luminary has darkened the entire earth
in order to overshadow (oxemdZewv) his holy body (cédpa) on the Cross
(oTaupds) because they have stripped off his clothes (and) divided them
among them.” (f. 146r°) Look, O my friends, and see God’s endurance.
They have stripped off his garments on the Cross (oToupés), the one who
has clothed the entire creation, but (&AA&) the sun covered his Lord in
darkness.’! This has happened because they were not worthy for the great
mystery (wwoTfpiov) which was on the Cross (oTaupds). But the one who
was worthy has contemplated (fewpeiv) the entire perfection of his divin-
ity in that moment.

12. The vision of the Good Thief after his confession

Now who was worthy of this great honor? Let us know him. It is the
thief (AnoTns) mounted on the height of the cross (oTaupds). He has seen
everything that happened and rejoiced because he has seen it. What has he
seen if not (el ui T1) the army (oTpotia) of angels (&yyehos) surrounding
the Cross (oTaupds) (and) singing hymns (Upvetew) to it? The Father looks
from heaven contemplating (6ecopeiv) his only-begotten (povoyevrs) Son
and glorifying him. The entire air (&7p) sings (xopeUw), the whole earth is
shouting aloud because its king shed his blood on it. All the trees blossom
because the Lord has mounted on the wood of the Cross (oTaupds).

13. Hymmn to the wood of the Cross

The wood of incorruptibility (&gbapoia),

The wood of forgiveness of sin,

The wood of the healer,

The wood of the life-giver,

The wood of the fruit-giver,

The wood of relief,

The wood of gladness,

The wood of joy,

The wood of salvation,

The wood of blessing,

The wood of life,

The wood of the grace (x&pis) of our Lord Jesus Christ, the one who has
been hanged on the wood of the Cross (oToupds).

4 Matt 27:45.
50 John 19:23-24.
St Matt 27:45.
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14. The confession of the Good Thief after the vision

“I have seen the entire creation established and arranged in the image
(mpdowTov) of the Cross (oTaupds).”

15. The bymn of the Cross

(The Cross) is the one who makes a man young (f. 1461°) again after he
grows old, signs him through the holy baptism (B&mTiopa) by marking
him with the oil and Christ’s seal (cppayis).’?

The Cross (oTaupds) purifies (ka@apilev) the man that pursues the energies
(8vépyera) cast forth from it.

The Cross (oTaupds) is the holy mystery (puothpiov). For (yép) when (81av)
they seal (cppayiZev) the bread and the chalice (Trotfipiov) on the holy
table (tpdmeta) and they accomplish (¢miTeAeiv) them, it is not anymore
(oUk #T1) bread nor wine but (AA&) it is holy body (céua) and blood.

The Cross (oTaupds) is the consolation of those who are in distress (AUTn)
because of their sins.

The Cross (oToupds) is the straight way, not leading astray those who walk
on it when (&Tow) they are estranged.

The Cross (cTaupds) is the high tower (mUpyos) which receives those who
are running to it.

The Cross (oTaupds) is the ladder which raises man to the sky.

The Cross (oToupds) is the garment which the Christians (ypioTicvds) are
wearing (gopeiv).

The Cross (oToupds) is the helper (Bon6ds) of the poor and the help (poneia)
for those who are distressed.

The Cross (oToupds) is the one who has destroyed the temple of the Jews (iou-
8ados), opened the Church (2xkAncia) and has crowned (oTepovolv) it.

The Cross (oToupds) destroyed the demons (8oupévios) (and) cast them
away in fear.

The Cross (oTaupds) is the stability of the ships that are sailing in beau-
ty.

The Cross (oTaupds) is the establishment of the priests that are in the
house of God with wisdom.

The Cross (oToupds) is the immutable judge (kpitns) of the apostles
(&mrdoToNos).

(f. 147r°) The Cross (oToupds) is the lamp (Auyvia) of gold®® whose holy
flame is shining (Acutreve).

2 Eph 1:13, 4:30; 2 Cor 1:21-22.

53 Zech 4:2. The metaphor of the Cross as the lamp (Auxvia) whose flame is the crucified
Christ appears elsewhere in Patristic literature. For some parallels taken from the Greek
and Latin Fathers, see Michel Aubineau, Hésychius de Jérusalem: Homélies pascales:
Cing homélies inédites (SC 187; Paris: Cerf, 1972), 78-80. Cf. also O’Leary, Difnar (see
Introduction note 70), 16a; Giamberardini, “La Croce e il Crocifisso” (see Introduction
note 70), 64.
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The Cross (cTaupds) is the father of the orphans (dppavds),** taking care
of them.

The Cross (oTawupds) is the judge (xpitns) of the widows (xfp«),” wiping
out the tears from their eyes.

The Cross (oTawupds) is the consolation of the sojourners.

The Cross (oTtaupds) is the companion of those who are in the desert.

The Cross (oTaupds) is the ornament (xéopnois) of the holy altars (fucia-
oTNplov)

The Cross (oToupds) is the sweetness of those who were bitter.

The Cross (oToupds) is the help (Bonbeiv) of man in the moment of his
necessity (&véryxn), when he goes out from the body (cépa).

The Cross (oToupds) is the governor (SioiknTrs) of the compassionates.

The Cross (cTaupds) is the administrator (oikovéuos) of those who have
put their care in it.

The Cross (oTaupds) is the chastity (&yveia) of the virgins (Topbévos).

The Cross (oTawpds) is the fortified wall.

The Cross (oTaupds) is the physician who cures (6eparrevev) every sick-
ness.

Come, all tribes (puAn)) of the earth, rejoice and jubilate because the
Lord has reigned from the wood of the Cross (cTaupéds)! Be glad all those
who are moving in the waters because blood and water have flown from
him. Spread your wings with gladness, all birds of the sky, because he
has spread his arms on the Cross (oTaupéds). Be glad and rejoice, beasts
(Bnpiov) that are in the desert (¥pnuos), because his preaching was good
news for you.’

You have seen of what sort is the greatness (puéyefos) of the Cross (oTau-
pds) and its great (f. 147v°) help (Ponfeia) for the entire creation.

16. Exhortation to prayer

For (y&p) in the moment when man will spread his arms on the image
(TUTos) of the Cross (oTaupds) and will pray with faith (mioTis), the angels
(&yyehos) entreat God until he fulfills his demand (odTnua). Zechariah
prayed (and) Gabriel came to him (and) fulfilled his demand (odTnuc), this
being John.’” Peter prayed (and) the angel (&yyehos) came to him (and)
made the chains (&Aucis) of iron to loosen and the gate (wUAn) of iron
<to open alone>.”® Likewise (6uoiws) again, he prayed (and) resurrected
Tabitha.’® Cornelius prayed (and) the angel (&yyeios) came to him.® Paul

54 Pg 67:6 (LXX).
3 Ps 67:6 (LXX).
6 Cf. Ps 95 (LXX).
57 Luke 1:11-13.19.
8 Acts 12:1-10.

3 Acts 9:36-43.

60 Acts 10:3.
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and Silas prayed and the angel (&yyshos) came to them (and) the founda-
tions of the prison moved.®! Moses prayed (and) he defeated Amalek.5?
Tobias prayed and Raphael came to him (and) healed him.

Therefore, let us pray continually on every occasion. The apostle (&mé-
oToAos) said: “Pray continually.”® The prayer cures (6eporrevev) those
possessed by demons (3aipwv). For this reason I have established today
for us to fast (vnoTeUev) and pray in the holy place. Let the prayer be your
companion everywhere you are. Pray when you lay down and you will be
safe in the trial (Teipocpds). Pray while you are in the tribunal (SixaoTripiov)
and God will fight for you. Pray when you embark on waters and you
will be safe from submerging. If they invite you to a feast (8€itrvov), pray,
do not eat, and God will bless your bread and everything that you will
prepare. Whether (ite) you eat, whether (ite) you drink, whether (eiTe)
you do something else, do everything so as to glorify God.*

17. Doxology

In all this, let us (f. 1487°) glorify his holy name by every good thing, our
Lord Jesus Christ, the one whom befits (mpéme1) the glory and the honor
and the blessing until all the generations (yeved) and until all the eternities
(odcov) of eternities (odcov), Amen (&ufv).

ZUSAMMENFASSUNG

Der vorliegende Beitrag bietet Edition und Ubersetzung einer koptischen Homilie zum
»Kreuz und dem guten Dieb“ (CPG 2622; clavis coptica 0395), welche Theophilus von
Alexandria zugeschrieben wird. Die Edition basiert auf dem Pierpont Morgan Codex
MS59S5, ff. 141r°-148r°, einem Pergament-Codex aus dem 9. Jahrhundert, der zum
Kloster des Erzengels Michael bei Hamuli in der Fayyum Oase gehorte. Der kritische
Apparat belegt die verschiedenen Lesarten der drei anderen verbliebenen Manuskripte
dieser Predigt. In der Einleitung findet sich eine Beschreibung der Manuskripte sowie
ein Kommentar, der die Predigt iiber das ,,Kreuz und den guten Dieb* von Pseudo-
Theophilus ins Verhiltnis zur patristischen exegetischen Tradition setzt. Auf literarische
Verbindungen zwischen der langen Hymne auf das Kreuz im hier editierten Text und
vergleichbarem Stoff im pseudo-Chrysostsomischen Werk [ venerabilem crucem sermo
(CPG 4525) wird hingewiesen.

61 Acts 16:25-26.
2 Exod 17:8-16.
3 Tob 3:1-25.

64 1 Thess 5:17.
51 Cor 10:31.
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