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Abstract

The Coptic Sahidic version of the Fourth Book of Maccabees was discovered by Enzo
Lucchesi in the nineteen eighties, but up to this day has not been published. This article
presents the extant fragments of the manuscript, stored at the National Library in Paris
and the library of the University of Michigan. The paleography of the manuscript and
the contents of the version are discussed in the introductory remarks, which are fol-
lowed by a transcription and English translation of the fragments.
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In the early nineteen eighties, Enzo Lucchesi published two short notes in
which he identifies a number of Coptic parchment leaves as remnants of a
Sahidic Coptic translation of the Fourth Book of Maccabees (4 Macc).! The
leaves, though once part of the same codex, are now deposited in two differ-
ent libraries: the National Library in Paris and the library of the University of
Michigan. There are two leaves in Paris, of which one is complete (BnF Copte
1313 f. 28) and one is extant in three fragments (1316 f. 114, 1323 £. 171, and 1323
f. 214). There are three leaves in Michigan (Mich. Ms. 158 [34] a-b, c-d, and e-f).
The lower left and upper right corners of the Michigan leaves are missing, but
only a few lines of text are lost.

1 Lucchesi, 1981; Lucchesi, 1983.
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70 MIROSHNIKOV

According to Louise A. Shier, the Michigan leaves of 4 Macc “were bought in
Cairo by the late Francis W. Kelsey in May, 1924.”? The Paris leaves of 4 Macc were
among the manuscripts Gaston Maspero brought from the White Monastery
to the National Library in 1886-7.2 The codex therefore belonged to the White
Monastery.

The Paris leaves preserve the beginning of the first chapter; the Michigan
leaves, many verses of the last four. The page numbers have survived only on
the Paris leaf that bears the inventory number 1313 f. 28. It is paginated 175-6;
since it immediately follows the leaf that is extant in fragments 1316 f. 14, 1323
f. 171, and 1328 f. 214, the latter must have been paginated 173-4.* Fragment
1323 f. 171 preserves the superscription with the text’s title, “The Book of the
Maccabees.”

The leaves originally measured 32x25cm.% The superscript is written in slop-
ing uncials; the rest, in bimodular uncials. The text is arranged in two columns
that contain 30-31 lines each. New paragraphs are indicated by considerably
enlarged initials that are sometimes enhanced by red ink. The initial letter is
marked with an obelos above and a “budded” diplé below it; the two signs may
be used either singly or together. The blank parts of the lines preceding the
new paragraphs are filled with several dots and a stroke.

The supralinear system found in this manuscript displays a number of dis-
tinguishing features. Throughout the manuscript, the supralinear strokes are
shaped as dots. The supralinear strokes are often placed above the definite
articles ni- and T- if they precede a consonant (e.g. riews); the same phenom-
enon sometimes occurs when a word begins with two consonants (e.g. CB).
The supralinear strokes are also employed to indicate that a vowel is autosyl-
labic, i.e. constitutes an independent syllable (e.g. €BoX). The syntactic units
are occasionally set off with raised points.

The dialect of the text is Sahidic, with a Fayyimic tendency. The latter is
manifested by the fact that the supralinear strokes are occasionally replaced
by € (e.g., the prepositions €éxn, MN, and ¢N are often spelled as exen, men, and

Shier, p. 26.
See Hyvernat and Porcher, 1933, pp. 108-11.
Cf. Lucchesi, 1981.

[S2 0 SN U N

This fragment was mentioned already in Crum, 1926, p. 197, n. 9, who suggested that it came
from a lectionary.

6 Note that the size of 1313 f. 28, 25x17 cm, given in Hyvernat and Porcher, 1933, p. 151, is not the
size of the whole leaf, but only of its written area. According to Alin Suciu, this is the case
with all the manuscripts described by Emile Porcher (private communication).
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THE SAHIDIC COPTIC VERSION OF 4 MACCABEES 71

2en), and especially by the use of -B as the personal suffix in the expression
OY2WB ENEGWB.

The size of the manuscript’s leaves,” its ornament, its supralinear system,
and its linguistic features indicate that it was copied in the scriptorium of
Touton in the Fayyum. To be more specific, its style resembles the style of
the manuscripts produced by the “second generation” of Toutonian scribes.8
According to their colophons, these manuscripts were copied in Touton and
donated to the White Monastery in the first half of the tenth century.? It is,
therefore, reasonable to assume that our manuscript was also produced in the
first half of the tenth century and donated to the White Monastery.

In what follows, I will discuss the contents of the Sahidic 4 Macc and then
offer a transcription and translation of the Coptic text. The text of the Paris
leaves corresponds to 4 Macc 1:1-16 in Rahlfs’ edition of the Septuagint. The
text of the Michigan leaves corresponds to 4 Macc 15:16-21, 16:14-23, 17:7-12, and
18:6-15.

The Coptic version is an abridgement of 4 Macc. The omissions made by
the redactor cannot be explained by the poor condition of the Greek Vorlage,
nor by the carelessness of a scribe. Since the omissions quite often coincide
with the narrative shifts (e.g., the text breaks off after 16:23 when the mother
finishes her exhortation), it is clear that the text was deliberately shortened. The
redactor’s goal was probably to make the text less repetitive and more dynamic.

The Coptic version is sometimes significantly different from the Greek one.
Some alterations seem to be an attempt to polish off the incoherence that
resulted from the abridgement. This point may be illustrated by the Coptic text
that corresponds to 17:7 in the Greek original. While both versions start with
similar introductory formulae, their content is different. The difference is prob-
ably caused by the fact that, in the abridged version of 4 Macc, verse 17:7 fol-
lows the mother’s exhortation (16:16-23) urging the sons to fearlessly die for the
law. In order to connect the exhortation with the following verses the redactor
modified verse 17:7 so that it encouraged readers to follow the martyrs’ lead.

Occasionally the redactor’s abbreviations can result in a slightly altered
meaning. The most illustrative case is 15:21, which is significantly shorter
than the Greek version. The Greek original contains a rather vivid simile in
which the effect on the mother of the voices of her children is likened to the
effect of the sirens on those who hear them. By contrast, the Coptic text reads
simply, “Not of this kind are the songs that are sweet in that manner of (those

7 The leaves of the Toutonian manuscripts usually measure 32-35x25-27 cm. See Nakano, p. 154.
8 See Nakano, p. 152.
9 See Depuydt, p. cxv; Nakano, p. 151.
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72 MIROSHNIKOV

of) the sirens.” By shortening the text, the redactor has thus altered a poignant
simile into a rather banal statement which does not flow well with the previ-
ous text.

It is difficult to ascertain when the text was abridged. According to Lucchesi,
the Greek Vorlage of the Coptic version was already abridged.!° It is, however,
also possible that the text was abridged at a later stage of transmission; we
know that the Latin version of 4 Macc, Passio Sanctorum Machabaeorum, was
abridged after it was translated.!! Sometimes the translators even abridge the
text themselves: according to Hugh M. Olmsted, Maksim Grek in his Church
Slavonic translation of 4 Macc skipped those passages that he considered
redundant.?

There is, however, a peculiar feature that brings the Coptic version closer to
the abridged versions of 4 Macc in Greek and distinguishes it from the abridge-
ments available in other languages. It has been noted that the Church Slavonic
version and the abbreviated Latin version omit the introductory philosophical
section of 4 Macc.!3 The beginning of the Coptic version, judging from what
has survived, does not indicate any abbreviation process; it seems that only
the last chapters were abbreviated. The same phenomenon is attested by a
number of Greek manuscripts, most notably by Mss 69o (tenth century) and
58 (eleventh century).!* Since the omissions in the Greek manuscripts and in
the Coptic version rarely overlap, there can be no direct relationship between
them. This notwithstanding, it seems possible to say that all these manuscripts
exhibit the same tendency.

Perhaps the most peculiar feature that distinguishes the Coptic version
from the Greek one is that Eleazar is considered to be the husband of the
mother and the father of her sons (see the Coptic translation of 16:15, 17:9, and
18:9). In this regard, the Coptic version of 4 Macc is probably indebted to the
Byzantine tradition that goes back to Gregory of Nazianzus. Gregory seems to
be the first to call Eleazar the father of the seven brothers. In his view, Eleazar
is not the biological father, but the spiritual one, and not only of the brothers,

10 Lucchesi, 1983, p. 22.

11 Whenever the Passio occurs in a medieval biblical manuscript, it is almost twice as short
as the original text of the translation. See Dérrie, pp. 8-10.

12 Ommcreg, pp. 96-8.

13 Maksim Grek omitted verses 1:10-3:21; the Passio, when it occurs in a biblical manuscript,
lacks verses 1:6-4:26. See Oxmcren, p. 97; Dorrie, p. 10.

14  Mss58omits anumber of sections in chapters 13 through 18; Ms 690, in chapters 14 through
17. I am indebted to Robert J. V. Hiebert for this information. For the description of these
manuscripts see Rahlfs, pp. 246 and 264-5.
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but also of their mother. We find evidence of this in Gregory’s portrayal of the
mother’s exclamation: ebyoaptaté o, yati, Ildtep dyte, xal ooi, Tatdevtd voue, xal
ool, mdtep NUBY xal TPoAYWVITTA TV Téxvwy T&Y a@v EXedlop, 8Tt oV T@V EUdv
wdivwy xapmdy mapedeEaate, xal §TL pTp Eyeviuy Taody utépwy iepwtépa.td

As Mariano Rampolla pointed out,'® however, just a few centuries after
Gregory, Andrew of Crete considered the Maccabean martyrs to be a family,
in which Eleazar was both father and husband: eboefég suvtpagévres, maideg
g0qoi, HapTUPIKAG ToD TupdVVOL TAS dTtetAdg dvdpeing xaTaYVOVATE, WS TOD VOpOU
UTépuayot xai Tod TaTpog dxdiovfot yevopevot, dytot, abV pyTel Bedppovt Tpobdpwg
NOAWoate.l” This view, for which Andrew appears to be the earliest witness, is
also attested in Syriac literature!® and in two Latin inscriptions from the sar-
cophagus that allegedly contained the relics of the Maccabean martyrs.!®

Although a careful modern reader of 4 Macc would certainly consider the
idea of Eleazar being married to the mother of the seven a forced and artificial
interpretation of the Greek text, the person responsible for the version attested
by the Coptic translation most probably saw it as a natural and logical expla-
nation for the relations between Eleazar, the mother, and the sons. Moreover,
certain passages were apparently read as supporting this interpretation. First,
in 4 Macc 9:6, the brothers call Eleazar their “teacher” (moudeuty), while in
18:9-19 the mother says that it was the father who “taught” (¢3i3aoxev) them the
law and the prophets. And second, yuvy in 17:9 can be interpreted not merely
as “woman,” but also as “wife.” The Coptic translation of these verses reflects an
attempt to spell out what did not seem to be properly expressed. Having this
purpose in mind, the redactor changed “seven sons” to “their seven sons” in17:9
and pointed out that the father’s death was the one “to which you are called,”
i.e. the death of a martyr (18:9; cf. the same expression in 16:16).

In what follows, I offer a transcription and translation of the Coptic text.2°
Greek words in the parentheses correspond to the Greek loan-words employed
in the Coptic text. A dash preceding a Greek word in the parentheses indicates
that this loan-word is part of a composite noun.

15  In Machabaeorum laudem, 9 (PG 35, p. 925C).

16  Rampolla, p. 465.

17 Mwvaia, p. 283; cf. p. 286 (mpoewfAnoe matyp, cuvablodat xal viol épeméabw abv Nty xal 1
e, dixaotd) and p. 292 (todg Bavpaotods Huviowuey MaxxaBaiovs, 'Exealdpov maidog
ToAopoviig Te).

18  Giamil, p. 449; cf. Witakowski, p. 163.

19  Rampolla, pp. 460-1; Marucchi, pp. 317-8; cf. Schatkin, pp. 110-1.

20  Due to the unsatisfactory quality of the photographs I have at my disposal I have not here
been able to include the Paris fragments 1323 f. 171, 1323 f. 214, and 131 f. 4.
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ii 23-25 NNTAYP ITHPE: i.e. NENTXYP WITHPE.
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G1 NETBACANI X€ €TEY2YTIO
Z€ MIMOO0Y - MONH -
AYD aYQW (113) TENOY A€ €I
1€ ON NAOIGE NE X ENE X0
E€TPEYKAT2 5 €1C NMI12.60C
AY NTMNTTY 1€ T\OTICMOC -
pPaNoOC NTact (1:14) MAPNIIOPX.OY
OYBE TEY2€O0 €BOX NNEYE
NOC - €aYXPO PHY - NTN
€NTYPANOC - 10 €IME X € OYHP
2(DCTE NCETB NE NECMOT
BO NTEYTAT MITAOTICMOC -
pic 2iTN aY@dD OYHP NE 1
TEYMNTX DM Mao0C - aym
pe - 15 XENE 4O NXO
(112) eimanel Ae €IC ENAT TH

POY NG1 nAOTIC
€INaWM2XE MOC -
€oicTopia (115) OY G€ T1€ MNOYC
NNENTAYW)M 20 al émayae
e Mooy - t PaTq 2iTN OY
NATAYE T12(DB AoricMmoc €4
THPY] KaTa 6€ COYTWN - €4
emaidac e Talo MrIBloC
corm - 25 NTcodia €q
trat eooy A€ KM MMOC X€
MIINOY'TE T1 NTOC T€ TWOP
CcodOC MITTH ne -
Pq - (116) TCOdia pw
aYMD NTEIRE 30 C T€ TEr
TaKTOl Tama [nawcic

ii 4 X€eNeE: i.e. X€ €NE.
ii 15 X€NE: i.e. X€ ENE.
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Mich. Ms. 158 (34) a
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[ ]
[ ]
[ ]
[ ]
[
(

i 6-7 NTapxi<t>ne: the manuscript reads NTapxine. According to W. E. Crum,
the verb xine is attested only once, in the Vienna leaf Kg815; he posits that it
may be a scribal error for x1tnie.2! The text to which Crum refers is Shenoute’s

21 Crum, 1939, p. 778a, s.v. Xarte. Crum’s “Kg9814” is to be corrected to “Kg815.”
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Let Our Eyes.?? As Stephen Emmel has pointed out, however, Crum’s xine is a
result of an erroneous word division.?3 Since the word is unattested elsewhere,
it requires an emendation. What Crum once proposed for K9815 seems to be
the most suitable option for our manuscript.

ii 1213 e<n>eyBacanoc: the manuscript reads €TPEYBACANOC.

ii 23-24 NCaP3: i.e. ENCAPZ.

Mich. Ms. 158 (34) b

[@T Mmooy WENOY[TE eNa]
[ ] NOYC - [ay® N]
[ ] Tacep xo€l[c eT]
[ ] MENTPeYW)[M]

M] 5 MENOYTE €T
[Mo]oy exen n XHK €BOX -
G1X. NNEYEPHY - AANA -+ APMD
ayd ON €pNaY 1€ €PO NreN
€2ENPEYMO Nala ayd
OYT EYNHX. - 10 APXPO €NTY
€XEN 2ENPEY paNoOC -
MOOYT - APWTIE EPGM
aYd NTEPEP GOM 2N NOY(W)a
G €PNAY €Ml X€ MN <N>OYMEEYE -
MHHME NNOY 15 AYGENTE TP
(M)HPE EYMO €PO NXMDWPE -
OYT - aymd (16:15) KaITap NTE
E€YNHX, EN OY POYAMAQTE M
Ma NOYDT M MO MN <N>OY(W)HPE -
TIEPPIME €T 20 NEP22EPATE €P
THPq - NaY ENEAZAPOC
(15:21) NEENTEIMINE TIOYHHB TI0Y
AN NE NXD €T 2al eyBacaNi
NOTM NTEIPE - Z€ MoY -
NTE NZYPH 25 NEPWAXE TAP -

22 Edited in Emmel 2008, pp. 190-7.

23 See Emmel 2002, p. 106, n. 56.
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NOC -

(16:14) @ TeiMaaY
€T

TaEIHY N
TacQNe

MMATOl NOY
MNTPEYM)EM

30

MEN TI0Ya Moy -
NNOY)HPE -
NTACIE NEN
2€BPAlOC EPXMD

MMOC - X€
(16:16) Na@HPE TIETA

ii 14 M0 <n>0vMeeye: the manuscript reads MN OYMEEYE.
ii 19 Mt <n>0YWHPe: the manuscript reads MN OY@WHPE.

ii 21 ENEAZAPOC: i.e. EENEAZAPOC.
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ii 8 eMRaay: i.e. MRaAY.
ii 30-31 NBACANOC: i.e. ENBACANOC.

Mich. Ms. 158 (34) e

€20YN EMMOY -

een[oc eTTB]
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NE €EPOOY NG TaaC N[Aaay]
NEITENNEOC - aYD alpapee €[T]
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ii 6 N<TOOT>C: the manuscript reads noc.
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[ ]
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...them. 1:7 And (3¢) also I am able to make this clear in (xatd) every way in
order to tell you that reason (Aoytouds) is the lord of the passions (madog). 1:8
And (8¢) also I have the power to unveil this for you to an exceeding degree
and to tell you about him by his feats, the ones that Eleazar accomplished
with the seven brothers and with their mother, they who died for the sake
of virtue (dpety). 1:9 For (ydp) having disregarded the suffering and despised
(xatagpovéw) the torments (Bdoavos), they bore them even unto death. And
they made the matter clear, namely that reason (Aoylopés) is over the passions
(mdos). 1:10 As for me, I too praise (émawvéw) the virtue (dpetm) of these people,
who died for the thing that is good and select, they along with their mother.
And I am praising them with great honor. 1:11 It was not only the people who had
marveled at their prowess. It was not only those who were watching (fewpéw)
them. But (dM\d&) those too who were tormenting (Bacavi{w) them marveled.
And they also became a motive for the tyranny (-tdpavvog) that fought their
nation (£0vog) to be destroyed (xataAdw), having defeated the tyrant (topovvog)
so that (&ote) their homeland (matpis) might be purified by their prowess. 1:12
And (3¢) when I (now) come to speak about the story (ictopia) of the things
that happened to them, I will tell the entire matter as (xotd) I often do. And
(3¢) Twill give glory to God, the wise one (co@é5) of everything, and in this way
again speak about their endurance (dmopovy). 113 And (3¢) now I ask whether
reason (Aoytouds) is the lord of the passions (mdfog). 1:14 Let us separate them
one from another and understand how many kinds of reason (Aoytoués) there
are and how many passions (né8og) there are and whether reason (Aoyiouds)
is the lord of all of them. 1:15 Furthermore, what is the mind (vodg), that which
tends to rise through upright reason (Aoyiouds)? It honors the life (Biog) of wis-
dom (oogla). It grants that she is the first. 1:16 Wisdom (co¢ia) is also [knowl-

edge (yv@o)].

1516 O (@) those bitter troubles by which you, o (&) mother of these young
men, were tested, which you <tasted> as being more difficult than the labor
pains that you suffered for each when you were in labor! 1517 O (&) that
woman who alone gave birth to the perfect godliness! 1518 The first (son)
who drew last breath did not turn your reason (Aoytopés), nor (o03¢) were you
changed when the second (son) looked at you in the torments (Bdcavog), mis-
erable (toaAainwpog)... 1519 And you watched (Gewpéw) the eyes of each one
of them, like those calf eyes, when they were in the torments (Bdoavos), and
when they saw <their> own torments (Bdoavog), and when you, on your part,
watched (Bewpéw) their nostrils that manifested the sign of their death. 15:20
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And you did not weep over the flesh (odp&) of your sons. For (ydp) you saw
the flesh (cdp&) of your sons being burned, their flesh (odp&) stacked on top of
one another. You watched (8ewpéw) their heads being [cut off]. .. their hands
stacked on top of one another and while you also saw dead people lying on top
of one another. And when you kept seeing how your great number of sons were
dead and lying in the same place, you did not weep at all. 15:21 Not of this kind
are the songs that are sweet in that manner of (those of ) the sirens (getpnv).

16:14 O (@) that honored mother who became a soldier of good godliness [and]
who became a master of perfect godliness! But (¢AAd) you came to be a noble
woman (yewaia) and you defeated the tyrant (tpavvog). You came to be strong
in your words and <your> thoughts, for (ydp) you were found to be strong. 16:15
Moreover (xat yap), when you and <your> sons were seized, you stood (there)
seeing Eleazar the priest, your husband, being tormented (Bacavi{w). For
(yap) you spoke with each one of your sons in the language of the Hebrews
(€Bpatos), saying, 16:16 “My sons, as for this contest (&ywv) to which you have
been called to bear witness for our nation (£6vog), contend (dywvifopar) eagerly
for the sake of the law (vopog) of the fathers. 16:17 Moreover (xal ydp), it is a
disgraceful thing not to endure (Umonow) these torments (Bdoavos) for the sake
of godliness. As for (3¢) you, you are children; it is fitting for you not to flee
from the torments (Bdoavos). 1618 Remember, o (&) my sons, that it is because
of God that you are in the world (xéapog) for this end and it is also because
of God that you will rule... to you. 16:19 For this reason it is fitting for you
to endure (Umopévw) for the sake of God. 16:20 Moreover (xal ydp), when our
father Abraham hastened to slay his son Isaac, that is, the father of the nations
(&0vog), the knife was in his hand to bring it down on him, and he was not trou-
bled at all. 16:21 And also Daniel the righteous (3ixatog) was thrown into the
lions’ pit. And also Hananiah, Azariah, and Mishael were thrown into the fur-
nace (xduvog).... filth. [And they will receive] the wreath of imperishability2+
and inherit (x¥Avpovopéw) everlasting life. 16:22 Let us too acquire faith (mioTig)
relating to God and let us not be afraid at all. 16:23 For (ydp) it is a disgraceful
thing that the ones who know godliness flee from torments (Bdoavog).”

17:7 And we too ought to advance toward our [own] death... their endur-
ance (Omopovy)). 17:8 It would now be fitting (¢£eat) for us to write these words
on their tomb so that the ones who are among our nation (£0vog) might say:
17:9 “Behold, an old man who is a saint, an old woman and their seven sons

24  Cf.1Cor 9:25. The expression 6 atépavog Tis dgbapaiag is often used in the martyrdoms,
see, e.g., Martyrium Polycarpi, 17,1 and 19, 2. See also 4 Macc 17:15.
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are laid down and buried in this very place (témog). And (3¢) they destroyed
the power of the tyrant (topavvog) for the sake of the state (moAiteia) of the
Hebrews (éBpaiog); 17:10 so that, whenever a man wants to abuse his neighbor,
he might see the torments (fdoavog) that relate to death that these noble per-
sons (yewaliog) endured (dmopévw). 17:11 This contest (dywv) is true and so is the
exceedingly honorable contest, the one in which they have come to be. 17:12
For (ydp) they became exceedingly athletic. For (ydp) (their) virtue (dpet) was
tested (Soxtudlw) by their endurance (dmopovy) and their victory took place
imperishably.”

18:6 For (ydp) the mother of those seven young men told them these com-
mandments (duaiwpa), saying, 18:7 “As for me, I was on guard and I was holy
in [my] pure virginity (-rap8évog) [and I did not] give it away [to anyone.] And
I guarded [the] rib <from> which I have been built. 18:8 No pestilent (Aotudg)
man defiled the field of my wilderness (¢pnpos), nor (008¢) did the deceitful
(-dmatdw) serpent defile the purity of my virginity (napfevia). 18:9 I spent the
time of my youth with my husband. When I grew up, I gave birth to you. As for
that one too, that is, your father, he too died this common (xowvég) death, the
one to which you have been called. Blessed is the man... in the eternal life of
godliness. He did not groan at all, 18:10 he who was teaching you the law (véuog)
and the prophets (mpogntg) at the time when he was alive. 18:11 He told you
about Cain, who killed his brother Abel, and about Isaac, who was offered as
a sacrifice (Quoia). Then (efra) he taught you about Joseph when he was in
prison 18:12 and about the zealous Phinehas. And he also taught you [that] it
was into the burning fiery furnace that Hananiah, Azariah, and Mishael were
thrown.?5 1813 And he glorified Daniel when he was in the lions’ pit. And he
praised (poncopilw) him exceedingly. 18:14 He made you remember the scrip-
ture (ypagn) of Isaiah, when he says, ‘Even if (xdv) you go through the fiery
flame, it will not burn you.”26 18:15 And also David the hymn (Jpvog)-writer was
teaching you sweetly in his psalms (PaAudc), ‘Many are the afflictions (OAT1g)
of the righteous ones (3ixatog); the Lord will rescue [them from them all].’ "27

25  Cf. Dan3a7.
26 Isa 43:2.
27 Ps 34:19 LXX.
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